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CHAPTER X. 


PÀÁDA I. 


' We lave seen'in the'foregoing chapters’ that the neta ia the model 
sacrifice, and the faafa is the modified sacrifice ; that cer tain details are 
transferred to the, modified. sacrifice and this transference in general 

, Was described in chapter VII. In chapter VIII, it was described which 
particular sacrifice was the model of a modified sacrifica, When tha 
principle of transference called stfaasr by the matat was fully establishey 
in chapters VII, and VIII, it was described in chapter 1X, how certain de- 
tails had to be modified i in order to suit the occasion; this doctrineis called 
wg or adaptation. In chapter X. we have to see What details of the model 
sacrifice ure unnecessary in the modified sacrifice and 2re, therefore, to 
be omitted. This doctrine is called the doctrine of qrtor omission, or suspen- 
sion; it is just the opposite of sq. Where sq is necessary, the doctrine of 

art does not apply: It is divided into J main divisions according to 
rest er 


— 4. 
adata P. EISE EIE: 
Hee 
J. In other words, suspension is by implication, by express-text and by. 
— prohibition. Others have divided it into Sraara and sgart. Now let us see 
— how this principle of suspension is explained in the present chapter, 


Adbikarana | [;.eütrna 1-8 dealing with the subject of suspension of thosa detai ls of the model 
saorifico; which a are Of no ‘purpose in the modified sacrifice. ] 


M 
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fat: of the command ; naaa? in the context of others ; wfeasmq by 
reason of transfer ; qaan the whole action ; tq is. 

1. By reason of the transfer of the command in the other 
context, the whole action should be performed. 

The objector says that when the proceedings of the model sacrifice, 
are transferred to the modified’ sacrifice, i$ means the transfer of the 
whole action. 5 


ex ashami ga feta avata 
URIIN 


afq at on the other hand ; AINARE, the mantras, the purifica- 


tory rites and the substance ; «if in an object ; fæða is done ; areata by 
reason of their being for it, 


2. On the other hand the mantras, pariftatory rite and subs- 
tanoe are with a purpose by reason of their being for it. 

Tho author says ‘that the subordinate acts such as pounding and clean- 
ing are performed upon a substance to produce @ certain effect in the 
model sacrifice ; if there isno necessity of performing such act in the 
modified sacrifice,'the act will not be performed by reason of the in- 
applicability of the mga text. 


aarcaniairecata NIZIN 


Wer their ; asaq faea bemg specialized by 39 invisible 
effect, 


3. By reason of their being specialised by the invisible 
effect, l 


The author gives à reason in support of his ‘view; he says that the 

Ha, dean, fear andgsq are laid down by the text in the mode! sacrifice 

- to produce certain invisible effect ; they are, therefore, necessary ; but 
when any of them is not necessary in the modified sacrifice, the principle 
of atq comes into play. As.cooking of Us, though unnecessary, is 
done under a special text “ wadfedateaafa “Theo self-cut grass 
is used." In such a case the material of the modol sacrifice is not imported, 
eieaafetata” “The, self-construcied altar is used”. In such a 
case no ground is dug and prepared for an altar; aagana safa 
“The branch cut by one’s self is used;? in such a case, a sword is unne- 


D 
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cessary. In this view the accompanying ceremonies such as reciting of 
the mantras are omitted. 


The same sj is explained: differently and is called “dealing 
with suspension of pounding of gums" 

There is a SIMTIM ceremony in wnich awis offered. "There is a text in 
that connection “qiamaedae fradoansaeagenrd:” "One who is desirous 
of long life, shall offer hundred pieces of gold weighing one raiti each in 
the shape of «€ consecrated: to sarafa? 


In a model sacrifice, it is laid down “atgtaagfà” “he pounds the wild rice” 
So accordingly, removal of husk by pounding the pras should be done; 
but there'is no necessity of doing so, because there is no husk; similarly 
boiling or cooking of it, will not be performed. The same argument of the 
objector and the wuthor as discussed. above will apply. 

The af4nra is interpreted in a third way and is called “dealing with 
the suspension of invocation of fasg, in boiled. rice consecrated to 


IEEE LELY 

There is, a text in connection with grzüfsz. "dyqad ue Fragen I 
WafÉSQHCRIETEAUD W gA, | neaga A dfens- 
waag AfA RT sifastq afana semmimada” | “One who 
has: an. enemy; shall offer the boiled rice consecrated io fayqaurs. Placing 
it on grass, let him divide it with the cudgel and sword,saying: I divide 


this and that'.. Thinking one whom he dislikes, let him offer the boiled 


rice that falls down or sticks to the wooden sword, to Visnu of great 
strides.” ; 


The. q& is to destroy an enemy. In it some rite in addition to 
ana güe which is the model, is performed. The remnants of the AST 
after the sacrifice are placed on the grass; they are’ divided into 4 parts 
by the hand for the pary ;0se of being eaten up by the priests; ‘this is. for 
Watt, this is- for sq", this is for &tar and this is for emt These 

different portions are thus ear-marked. Herein the present case on account 
‘of the cruel nature of the act, the division instead. of being made by the 
hand, is done by means of the thin-edged cuügeland sword, with a mantra 
galaqadaaamsgafa *]I divide this and this, the share of sim; 
it is, therefore, an. additional act. At that. time, if by chance 
the we falls down on the ground or sticks to the cudgel, then 
that fallen or stuck ṣẹ should be offered. to fasg, and at the time 
of division and offering, the enemy should be keptin view. ln the @gaqq 
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ceremony, at the time of falling or sticking of the s, the @cuqarm is 
prescribed. In Soria, the rar and sums which are the subordinate 
acts will benefit the suaa and will not» be separately performed. In it 
there is an invocation mantra “ fagaragaratae”’ "Bring all the gods.” In 
fasat the invocation da is “faegarag? “Bring Vignu" In the ayaa 
during the interval of maşa and sara, the dtar reads the invocation for- 
mula; but that is the time to invoke the gaa but not faso, because fargar 
is performed at the time of falling orsticking of the ay after the per- 
formanco of gars, afeeata and division of gitztat cake. So for the reasons 
given above, there is no necessity of invoking faty when fagazas have 
been invoked, it is therefore, unnecessary and improper, The same argu- 
ments of the objector and the author gpply and the cunclusion is that 
invocation of fava is omitted, 


Adhikarana II dealing with the subject that in LE RU EET] &c, the initial ceremony (erdt) 
is omitted, ; 


ggnep aa nA Gud. 
ATMA N ZIZIN 


gfe: sacrifice ; emerat, by reason of the connection with the 
beginning ; Sagara by reason of its being a part; faada is suspended ; 
ever of the beginning ; mummdümim by reason of tho connection with 
the principal. 

4. The sacrifice D» reason of the connection with the. be- 
ginning and by reason of its being a part, is suspended bacause 
the beginning is connected with the principal. - 


There .is a satfadta esotifine «ifanane “Let one desirous 


of heaven per form a safe ' Init there are many proceedings belonging 
to gxigeiataarm, its models ; ; open them, staart is one oral acuatae- 
ESSENT. “Tet him offer a cake baked on eleven earthen pans to Agni 
&nd Vishnu". 

In the model sacrifice there is an smvweftàf& “amaA RRR URI- 
AAI RARAN: Maas rud IRNAN uf qur 
epar fad der: tup iUTWUI: €" “Let one who commences full and 
new moon sacrifices, offer cakes baked on eleven eartken pans to Agni 
and Visnu, boiled rice to «ddl, cakes baked on twelve earthen 
pans to dead ; ono who desires that he may become fortunate and owner 
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of corn shall offer cakes baked on eight earthen pans to the fortunate 
Agni". ; ` 

The question is, should the envaatafe be performed in grata thus tran- 
sferred to sutfagta? The reply of the author is in the negative because the zu 
is a prefatory ceremony only and when di&guftat has become a part of szitfagta 
which is principal, the introductory ceremony of the satfasta having been 
performed, there will be no occasion for performing the prefatory cere- 
mony of the dteraftar. 


Adhikarana 111 dealing with the subject that in aga &c. the einmaratafiz is suspended: 


See oT eT Ses 
mRearerynu 


warata being principal; @ and ; amaiga being connected with 
the other ; qatt wa by reason of the iras ning to alls faada are suspended; 
sanean b reason of there being no parts. 


5. And being principal and connected "with another: and by 


reason of the beginning to all, they are suspended, because they 
have no parts. ; 


Thore is a magian  '"regumuursumm usq" “Let one desirous of 
self-sovereignty perform a qma. In it there are dst, animal, 
soma, grass sacrifices ; the question is, whethér in agafas which 
pertain to gfe, the introductory ceremony is to be performed or not. 
The reply of the author is in the negative ;though they are’ principal 
sacrifices, yet being with another principal sacrifice they are omitted. 
The satfagta is also said to be the beginning by reason of accomplishing 
all.desires ; the afasta is alsosaid to be, the first; 80, every one is. to be the 
first and the etaafas are also the first; so there can not. bean atantate. 


Adhikarapa IV Sütras 6-8 deuling with the anges that the enxaoitafe ia suspended in 
matar. 


AAT q AAA ü Ro LRN 


asat in it ; g on the other hand ; €mq is ; sare like satar. 
6. On the other hand, there is in it like SUR, 


See the quotation under ;the commentary, on ga 4. (at p. 602) The question 
is, whether wtwutar is to be performed in the anadan. The reply of the - 
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objector is that it should be performed just as WaTws are performed, 


CE reacia Gaa LON 


Wat not so ; Yacata by reason of its being a part. 
7. Not so, by reason of its being a part. 
The author says no; the wxwatat should not be performed in atuuitar 


because it is itself a part of ggiguiara; it is a prefatory ceremony of the 
gziguiara; there can not be another prefatory ceremony in it. 


YRAETA WRU GIS 
ggat by reason having a unity of sentence ; 4 and. 
8. And by reason of having a unity of sentence. 

The author gives another argument in support of his view ; if you hold 
that anautar is to be performed in an argaaitar, it will split the unity 
of a sentence which is always to be shunned by a atatas. 

Adbikaraya V. dealing with the subject that in the case of a peg, offering pertaining to Uy 
is suspended. 


ea a gaiman g A- 
Riman BEES 


wd ceremony ; @ and ; zadania withan objeċt in connection with 
tho substance ; sinara by. reason of the failure of that object; fada 
is suspended ; arqed is for it ; afadarata by reason of the connection with 
the. Vedic text. i ; 

9. And the ceremony is with an object in pontection swith 
the substance and is suspended by reason of the failure of that 
object ; itis for it by reason oi the connection with the Vedic 
text. 

In a satfagta sacrifice there is an azatatata animal “aatia secti 
qgaieadt’ “One who is initiated brings an amiata animal for a 
sacrifice.” In conncetion with it, it is laid down; “aq nagad glan ! 
afe aaan A | waaa gai naiara quig- 
Riata” ‘‘Letne desirous of cutting and making a sacrificial post, 
perform a homa ; he shall not make an offering in the fire of the initiated: 
taking clarified butter and pieces of- wood and haying’ produced fire by 
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friction near the sacrificial pillar, he shall offer oblations pertaining to the 
‘sacrificial post.” 


In connection with agen, itis said “@taretgqtafa” There is no 
sacrifical post but only the peg to which a bullock is tied. Now the 
question is, whether the offering.in connection with gq is to be made in 
such a case where a peg is used to tie. an animal: The reply of our author 
isin the negative, because the offering is for the purpose of aq and 
when that is absent, no offering is to be made; because a gq is separate- 
ly prepared and the peg which has already been made, is used as gq; 80 
there is no necessity of the offering in .connection ‘with the sacrificial 
post. ‘ 


Adhikarsņa VI. Sdtras 10-13 dealing with the subject that in a ems, the offering to pian 
»uspended. 


SUI q gaa AR: Wdiuq verti n 


erat in a ae ; g on the other hand; @sraracate by reason of the rest- 
riction to the locality ; «fsgfw: no suspension ; mata appears. 


10. On the other hand, in a pillar by reason of the restriction 
to the locality, it appears that there is no suspension, 


In connection with the amtwtata animal, there is a text ‘“enuteavar- 
gage" “In the case of a pillar, he offers oblations relating to. the 
pillar.” The question is, whether twrergfa is to be performed in a qrem& 
ornot. The reply of the objector is that it should be performed, because 
it directly benefits the ceremony sugas. When the wood is removed 
from a tree for the purpose of a aq, the remaining portion of the tree 
from the root upwards is called ergy ; & certain ceremony in connection 
with it is performed and offering is made “‘qaeqa qama fegar- 
etf Qo do &lalala. «He offers oblations in the lower partofthe reo saying, 
arise, O ! Lord of the forest with hundred offshoots,” 


BT A AAEE: WHAT UO R R u 


wfH at on the other hand ; gsyacarq by reason of being subsidiary 
action ; deeem: its puriieatory rite ; Tata appears. 
ll. On the other hand, by reason of its being a subaieey 
action, it appears to be a purifieatory rite, 
The author says that itis not Rg sts but only a Pref (see at. 
p. 186) because it appears to be a purificatory rite in connection with qq 
"gaeegesquneargha: dear “One desirous of cutting a sacrificial post:shall 
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offeroblation pertaining to & pillar." The rite is not in connection with the 
eur], but it is for the purpose of gq. When the wood is separated 
from the tree, the rite is performed to sanctify the pillar; just as a garland 
worn by a prezeptor is placed in a' holy place by the students because 
it was worn by their spiritual preceptor; so here also the ceremony is 
with the object of aq. It does not, therefore, directly benefit the sacrifice 
but only indirectly. So when there is no gq, no ceremony in connection 
with eng is; mecessary. Í 


“MAA A AGA N UR U BN 


Galea, AAT naming; q aud ; aga like it. 
12. And tho «mre is like it. 
The author now relies on.the amigar argument ; arnarga is ElgegeW 


i'e. the offering to the pillar ; when there is no aq, there is no pillar and 
the egfa in connection with it, therefore, fails, 


HEAT TRAN R RA RA 


sav inference from the ‘text ; 4 and | aga like it. 
13.: :And theinference from the: text. is like it. 


"The author relies. on the faa argument. it a N, | 
R. V. III. 8. 11; T. S. I. 3. 5. 1. ; T. B. 1. 2. 1- -9.. “Therefore... O:l god, the 
lord of the forest, fructify, with hundered-fold branches." 5: 


The! aia is:also:n honour of qq which is separated from the tree. 
This also shows that:this céréinony isa- “purificatory rite and afaqeaql- 
eRT- Itought notitoibe: ‘perfornied: on TES in donnéction with Sn. 


 Adhikarania vir Autras: i 15; dealing with the subject that To ata Turpis a purifioatory 
rite. 


BE Dus a SEIT, E vi g? u 


^ gaia in a INA ; E and; j SL aAA by reason of the same argument. 

. 14. And i in Sats, by reason of the same ‘argument 

In qigin, | there is/gxmHaTm and in connection with it, it is said 
‘Carermasta” “He offers. atzi: oblation? +. The" question is, “whether 


itis wmTgpWEIC or only a purificatory rite like the emargfir d] 
iw. the preceding afsta: In q 413; ghoo:offérings “are: mudo to differ ont 


’ 
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deities, earerfia, eater ata, carer mama, caretadtgiat’ "Swahà to Agni, Swáhá 
to Soma, Swiha to Lord of the universe, Swáhà to Agni and Soma. 


The reply of the author is that as samargi is a HEBIURH, SO is SAIF, 
Itis only to remember the deities that the different aisatgtas (ghee 
offerings) are made; the invisible effect is produced from the principal 
sacrifice, the sarat offering being only a subordinate act. 


AAMAS N atu 
fina by seeing the fn; a and. i 


15. And by seeing the fa. 


Ths author relies on the fet arguinent aud says that the same in- 


ference is also from the text “eqetfia, eazi ati, uztaia, tareraceadt 
varerquot “Swaha to Agni, Swáhà to Soma, Swáàhà to Son-god, Swaha 
to Saraswati, Swiha to gar. These texts show vhat it isa purificatory rite of 
the deities. The principle of ara will, therefore, apply. 


Adhigaria VLIL sQtras 16-18 dealing with the AUS TEI nature of the a fiaum. 


~~ (kan 
aaraa BTW 22121 we 0 

qr similarly ; arsaa the ghee offering ; afta: fire; wfq also; frag 
if you say. : fis 

16, “And in the same way th» ghee oifering to afa also,” 
if you say. 

The objector says that in the same way;the ghee offering to afta i. o.. 
aaant is also governed by the samo principle as laid down in the 


preceding afas. Itis also a dept pa of a deity. It is just like nama 
offerings. 


ERU EE HS ES U Yo l V1 WN 
sqqzara by reason of definition ; gaaat the other doity. 


17. By reason of designation, the other diety. 


The author says that the principal deity is afta and the other deities 
come under him. aRaqraaiagaraaae afaaraz” “O! Agni, bring, Soma, 
bring Agui”. S» we see the god afta is the principal deity. So the offering | 
to him benefits him directly ; it is STE IERS. 


BAST N ORRE 7 o 
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anata by reason of equality ; 4 and. 

18. By reason of equality. 

The author relies on another argument in support of his view. 
Ho says that the sacrifice and deity are on equal footing; the sacrifice 


ig in honour of the deity ; there cai’ be no sacrifice without a deity. 
So there is a reciprocal relationship with the sacrifice and the deity. 


“nAg quur agre agani agami aqaa wae 
afat uaugernaa an aama aAA” “Phese ghee offerings 
are the Soma libations of the, sacrifice ; the portion of the ghee with 
which sara offering is made, is like its two eyes ; it serves as an armour 
of the sacrifice ; it is an armour for the prosperity of the sacrificer’s 
brother's son (it is an armour against the prosperity of the gacrificer’s 
enemy-)” j 

So tho afaa: confers benefit directly. In this view, the principle 
of ara will not apply. 

Adhikatana 1X .sQtras 19-33 dealing with the subject that the animal cake sacrifice is purifi- 


catory of the deity. z 


qua fifa AT U Y LRI REN 


gait in animal ; sfq also ; gh lf you say. 


19. “Sn animalalso” if you say. 


There is an awatatatT animal in a SNINE, “gaa agafa afafavz fadi 
arai asian qum uasi ar qifa daa srt ust ag- 
Aidala agaa TST qiaizatqeaa” “They bring Soma with Agni; 
make it stable; they (two) unite; while bringing forth & sacrificer, he is 
named with the traps of Varuna ; when he brings an mamta animal 
b o a sacrifice, he is discharged from the traps of Varuna.” 

In that connection it is laid down, “aratatetaey "qur mu ag 
FCIRE Gr tia” «Having used the omentum of the azatataya animal, he subse- 
quently offers cakes made of animal flesh”. Now'the question is, whether a 
qqr iterari is angaar or with the object of the purificatory rite of 
` the deity. The reply of the objector is thatthe qagiistgiata is also govern- 
ed by the principle laid down in Adhikarana VIII, because it directly 
benefits the sacrifice. 


A daudeWrd u RO Mel q? 
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a not so; agyaaaata by reason of the word being subject to it. 
20. Not so, by reason of the word being subject to it 


The author expounds his viow and says that you are wrong; the text 
“sadtdagatraat nfafavzfa &c. is au agate ; from it, it appears that the 
deity of the animal is the samo as that of the sacrifice. The grtsraramr 
by reason of the similarity of the deity, is a purificatory rite of the 
deity. 

SaaS WRU TUR AU 

fogata by seeing the fay ; 4 and, 

91. And by seeing the fay. 

The author relies on the fag argument and says that. the inference: 
from the text also shows that tho qsjgütenr is a purilicatory rite ofthe deity 
“saa afacigaaarasa” «To Indra armed with thunderbolt, a bullock 
should be sacrificed," | In the ‘order of the qggQERT, there are s) 
anas; “ez cate aaia, safest afi gpdifar " 

? «Distil for Indra who holds thunderbolt, and whose praise is sung by %8 
distil for Indra who is brave, holds thunderbolt ard“ is of good renown,” 
This shows the unity of the god and also that the ceremony is for the 
object of Jana EFN. 


HT A ure Te VT ACTH T WANA 


qu: papavdiary ; at on the other hand ; mq is ; rea like an earthen 
pan ; quyafastend by reason of being a modification of the subordinate 
act ;@ and. , | 

22. On the other hand, he is subsidiary like a pan by reason 
of his being a modification ol the subordinate act.. 


t» The:objector: replies that the deity is only subordinate ; the argu- 
ment that the deity of qgprur and giis/start is one, does not support the 
view that the ceremony is æ purificatory rite of the deity, because the 
earthen pan can be used for both winnowing the rice and for the purpose of 
baking the cakes; so in the same way the deities ams though one 
and the same in qart and gàs, are subordinate: In. agigotaraants 
which are the model sacrifices, the dual. deities are subordinate. The: 
objector argues that the agg 18, therefore, MUG IANS and is not a 
purificatory rite of the. deity.. ~ Uu I IE A ae eu a 
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AM sr TARSAL: AAAI RTE- 
agp ÄMMA N VOU Tin 


efü at on the other hand ; Aayazata by reason of being a subordinate 
act; aqaentt: its purificatery rite; aAa appears ; ealeraad like 
the word ‘eater ; surargof the parts ; wan by reason of the connec- 
tion with the opject. 

93. On ihe other hand,it apjears to be a purifieatory rite 
by reason of its being a suLordi»ate act like sumam, because ihe 
parts are connected with the object. 

The author says that the qgjgiS et is a purificatory rite; it does not 
directly confer benefit on the sacrifice ; it is a subordinate act 
for the purpose of the deity, like the earetareara (oblation by uttering Stat) 
which has no direct purpose but is only a 4qaTdt*m ceremony. The subor- 
dinate acts are only: for the benefit of the principal act ;so they are 


afageatgawa but not magus, because the offering that is made, is to 
the deity. 


ME! {nana aad ediq u $9 1$ 0 RRN 
ss quad the text as regards accumulation ; q and ; fanfausilin case of 
differ ence ; azązarq by reason of its being for it. 


24. And the text as regards accumulation in case of differe- 
nce, is for its object. 


In a atarafa, there is a difference of a deity ie. the deities of the animal 
and gùg are different and the text about increase is construed as a 
purificatory rite of the deity. 


“qgtalataqal qa ata: aa Wee: T SN » 


“What is an increase in a dlamÍU sacrifice, is its surplus and becomes 
the animal cakes of other deities.” 


So we see that the animals that are in increase are dedicated to the 
other deities. 


l di. el | 

eos MAMTA RAN itis 

à; gm in à subordinate act ; af also ; fas If you say. 
35, "In a subordinate act also” if you say, 
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The objector says that the increase according to you is not possible, 
if it were for the benefitof the sacrifice; but there is the same difficulty, 
if you hold it to be a purificatory rite of the deity. 


ATHSTATCHANAATT U 1 21 BU 


a not so; agga by reason of no loss; «qmd like an earthen 
pan. 


26. Not so, by reason of no loss, like an earthen pan. 
The author gives a reply to the objection; he says just as a qms 
which is used for winnowing rice is used for baking the JÜT, does 


no harm to another Iz; so a gift made to another deity in qgIgzierst does 
no harm to the deity of the qgrgaerar. 


namg AAAI Ag Bal aguend uos 


neat of the cups; a and; aafaa in the harmony ; agaad that 
text; agucala by reason of being for that object. 


27, And in the harmony of the cups, that text is for that 
object. | 


The author gives another reason in support of his view. In the 
dlarafuag there is the same deity of the cups of wine ; in connection 
with it, there is a text about gastar “daatagat gasran faerat ; P CHEHEHTA ES 
qsrq; “There are no cakes (güz) of these animals; these animals are 
cakes (gigi) in: the form of cups.” It is said by reason of the absence of 
the purificatory rite of the different gods in contemplation, that tke cups 
are the güz. What is common in them? They are both. purificatory 
of the deities ; if the gùg is purificatory, the cups are, also. So the 
view that it is a uem is correct and is supported by the. fey 
argument. 


at o gI EN 
SETTE a AGAAT N VRIR 
META in the absence of the cups ; « and ; agua that text. 


98. And in the absence of the cups, that text. 


The author says that there is another text «Jaage ct l gE au 
wq3:? “Thore is no cup of this animal; the animal has only a cake.” 
There are 8 sacrifices in a diarafa viz. afaa, aed. and gq animal 


sacrifices. Having described them and their gaistat, the fourth qre 
; 
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sacrifice is laid down. The above text occurs in that connection. In 
this text, it is shown that there is no cup but only the gaen. This shows 
that the cup and the gèrstat serve the same purpose andthe cup is with 
the object of the purificatory rite of the deity. This is the author's fay 


argument. 
Saag éqed sug Ue wx MOARN 


2aarar: of the deity ;« and; Edd the reason; sf&d well known ; aa 
from it ; exlafa is shown. | 
29. And the reason of the deity is well known; and. from 


it, it is also shown. | 

There is a third fug argument in support of the view that BCECCU SIE E 
There js a*text ‘ARAVA: ma: QUANA "IHISISUTDU saat 
qiue feste" “The animals are sacrificed to Agni for 
(the acomplishment of) desires, desires are Agni; the cakes consecrated 
to Agni are offered ; and the animals are consecrated to Agni.” 

‘The text shows that the gent cakes are forthe deity of the animal; 
this leads to the conclusion that the qggHET is a purificatory rite of 
the deity. 


- aaa: ARAE: | EA, 
WROTE VRAIN - 


anena: the application of the procedure which is not contra- 
dictory’; Hata: by reason-of the inference ; aad like the boiled: milk. 
qonzataare: subordinate, modification ; "Tq is. 5 ; 

30. There is ‘the’ applieation .of the procedure! whichis not 
contradictory by reason of the inference, like the boiled milk, 
though subordinate modification. ` 

The author meets the objection embodied in sitra 22, where it is said 
that the minor details in the nature of subordinate actions do not apply 
to the principal sacrifice performed in honour of szataiq. The author 
says that the minor details of asata being the means, should be performed 
just as in sqa and gagag where though the milk and curd are intended: 
for gift, yet the. guitar, ceremonies. are performed on them. . There is, there 
fore, ro harm in:performiüng them. 222.200) Lonla pa bini 


I 
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w gu TAA: aaa agoa- 
RATS ATUTATGAA u R vat 


qit;gmi: having double object ; sq is; THAT: of both ; syfaspaeara, by 
reason of the Vedic text being for it; fsfagrit in the conflict ; arzenala, 
by reason of its being for its object; famed modification; 3®4 ieia 
down ; qu its ; wdargcam nature of ayaa. 


31, It has a double object by reason of the Vedic text 
being for it ; in this conflict, the modification is laid down 
for its object, and hence its nature of adana. 


The author meets another objection embodied in sütra 22; the objec- 
tion is stated thus ; ‘‘in a atarafa, in the animal sacrifices known 
as afaa, anaa, Gata after the deities, the gìistgt cakes known as Uz, aU 
and afaa after the gods, are not transferred from the animal sacrifice; if 
the deat view were correct, they would have been transferred" 


To this, the reply of our author is that the object of the atarafar is 
two-fold, one is the purificatory rite of the god and the other is the conceal- 
mont of the defect. Both the objects have been laid down by the Vedic text, 
In order to conceal the defect of the animal, before a different deity, there 
is therefore no transfer ; 80 the modification will be in the same context. 
The argument of the objector does not, therefore, favourthe view that the 
wggüsmr confers a benefit on the sacrifice directly and the text in 
connection with it is by way of adaig 


ARTA ATATATSATABTT: NA N R A3 n 


Rrfaqsilon conflict ; AAA their ; argar name ; fae: modification 
aata is. 
32. On conflict, their name is modified. 


The author says in the ga that the god of the agge is the same 
as that of the animal. lflthe god of the animal and the gusta; be 
different, there will be meaninglessness. Seo the gods to whom tlie animals 
are sacrifed. ‘ stisadquataud urn uüudgusd^ “He brings for 
Asacrifice a smoke-coloured animal consecrated to Aéwins,.a ram consec- 
rated to Saraswati and a bullock consovrated to Indra.” 
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See the text in connection with purodáéa (at p. 608) “gra Regal 
fadafrattaagiauama ae gaa” “He offers cakes baked on 
eleven pans consecrated to gx, cakes baked on twelve pans to sun-god 
and vakes baked on ten pans to Varuna,” 

So we see that the gods of güz are the modified forms of ‘ 
the names of the gods of the animals; aaa is the modified form of afaq 
and arfaa of awa. In gg we see the change of order. 


Gu CN i eSI LI 
AVAL AT nusssubeuagn N O 0 R 33 
avara: repetition ; dT on the other hand ; yaraq like sats offer- 
ing ; gag: one part; aeaqzaca: the other deity. 
33. On the other hand, there will be repetition like 
sata offerings ; the other deity belongs to a part. 


The author gives another reason in favour of his view that there is 
no transfer even upon the hypothesis that itis a purificatory rite. He 
says that if you do not accept the sgid argument, there will be a 
yepetition of güzar. The deity of the animal is the deity of the 
Gusta, under a agp text. The cup is prescribed for the god of the 
animal and the god of güz is different ; the sacrifice stands unmodified. 
He is, therefore, to be connected with the animal of the god and the 
cup. That is not possible withont repetition of the sacrifice, because 
its part has a different deity like mar offerings. In this view of the 
deen, there is no geaq or transference forward. Accordingly, the 
principle of ara will apply ; when there will be no avatata in araeaqgyant, 
there will be no qsjgstersr connected with it. j i : 


Adhikara „a x. sfitras 34-44 dealing with the subject that in the text AGERE Q 


the word qẹ mean: boiled rice. 


oe eS : sms E 
ARE AAS: ASTRATTA N RO N RI 32 N 
ae: rice ; gfafaan: modified form of offering ; era is; gsardarma by 
reason of its connection with the sacrifice. 
34. ‘Lhe aa (rice) is modified form of offering by reason of its 


connection with the sacrifice. 
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It is laid down, “a@ttd ae’ faaigaaadagia:” “One desirous of 
Brahmanic splendour should vffer boiled rice consecrated to sun-god." 
The gaan is the modified form of emma. : 


The question to be determined is, whether «s means pot or rice; the 
reply of the author is that it means rice because it is connected with 
the sacrifice. It can become an object of offering. 


sí«agsgwerew U itia 
sfaaneucaty by reason of accepting the well-known signification ; 
@ and. i Et 
35. And by reason of accepting the well-known significa- 
tion. 


The objector says, why should you not accept the well known significa- 
tion of the term ‘ae’ ? In common language, it means a pot, a vessal. 


sr eat Enaga (2918 1 Be NU 

atqa: the boiled ric®; aton the other hand ; aagana by reason of 
its connection with the corn. 

36. On the other hand, the boiled rice by reason of its con- 
nection with the corn. ; 7 

The author says that we also means rice ; why should you nof 
accept the word in that sense in & sacrifice ? It will then signify the 
corn which is an object of offering to the deity. No substance which is 


not eatable is offered to a deity. 


A gue N RIO N 
a not so ; gadcata by reason of the double meaning. 
97. Not so, by reason of the double meaning. 


The objecter says that the word 3g is always used in a single sense; ít 
Everywhere *& means a pot, because rice is 


has no double meaning. 
rice by the figure oi speech known as 


kept in a pot; so I$ came to mean 
metaphor. It is not proper to accept the metaphorical sense and reject 


the sense in which it is commonly used, 


aaae AT FARASACTATATATT NAUZA 


of the earthen pan; af on the other 
63 9 


wqizíaem: the modification 
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hand ; fasta in case of doubt; agafar by reason of the purpose 
and the propriety. 

38. Orin a case of doubt, it may mean a pan by reason o 
the purpose and the propriety. 

The objector says that if there be any doubt, the word a& may mean. 
& pan on which guisigt cake is baked ; when a pot is not available, 


you can prepare the rice on a pan. It is both reasonable and service 
able. 


oe à 3 
TMNALAANATT U OO 1 3 UREN 
S x 
qugeufaswmut by reaon of the difference of the principal and subsidiary; 
a and. 
39. And by reason of the difference of the principal and the 
subsidiary. . 
The objector gives a reason 1n support of his view ; when the question 


is, which is to be suspended either the principal or the subsidiary, the 
subsidiary will be suspended. D 


asgi MARAYA W g g VON 
Y a 


asg d! In that text; q and ; aragfagrg by reason of other offer- 
ing. , 
40. And by reason of other offerings in that text. 
The objector says that there are other offerings in connection with aë 


whichlend support to his view. "HDSITaI yaaa fad qdegamsueWtI- 
ema. “Lot one desirous of long life, offer hundred pieces of gold, each 
weighing a ratti and boiled as rice in clarified butter to aatqfa.” 


Here we s00 that srt" is an offering and Weis used in connection 
with it. 


e— € 

(egere uo XR N 
fogata by reason of the force of the text ; @ and. 
41, And by seeing the force of the text, 


The objector relies on the text in support of his view. caradas feqq . 


gasstat zv qa dumm: “Lot one desirous of a village, offer rice of 4 
frag creeper boiled in cow’s milk to Head,” 
LJ 
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Here we seo that the substance prepared from fray can not be s 
but is a different offering and sre is, therefore, a dish-pot. 


IUE at WTA Weer @ Leu 
aitzq: boiled rice ; Wt on the other hand ; ngwa by the 
usage. 
49. On the other hand, rice by the usage. 


The author says that the word a% is universal used in ihe sen 

y y 8e O 
rice. The primary sense ig rice and the secondary senso is pot but not 
vice versa. Further the term ‘cooking’ is also used for 3x. 


c 
AGASATSUTST N RO I ERN 
agadsa by reason of designating the extraordinary principle ; 8 
and. 
43. And by reason of designating the extraordinary prin- 
ciple. 


The author gives a reason in support of his view; ho says that the 
extraordinary principle has been pointed out in ṣa and that is possible 


in rice but not in a pot “JAZIRA aA mriang ngA i 
gza meata aaus g RaR” “The gods by means of güz became 


prosperous in this world and by means of q'& in the other; by means of 
güz one prospers here and by X* in the other world." 
The ag and gzzrat in the text have been put on the same level; so 


the word st$ means rice. 
e 
aut a RARATAN qo RI N 
am similarly ; @ and ; feyastaa tho force of the text. 
44, And similarly the force of the text is visible. 


The author relies on the fay argument. “mfa: nurum, sutaar- 
wqaata:” “The boiled rico of quta consecrated to afafa; the boiled 
rice of Jzata consecrated to sata" 

After describiug this, there are other texts as supplementary. “SUIS 
aaacnfagrage sere us, quiafafagedsta usa | 


aama aaan, axfamiqaa.” “He sacrifices four portions 
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of ghee after filling ghee with boiled rice; having offered libations of 
welfare pertaining to the way, he makes a :acrifice for Agni and Soma; 
having offered libations to smwtWh, he makes a sacrifice for afaq and 
with boiled rice to afefa.” 

From these texts, we seo that € and ga given as offering 
‘to afafa are one and the same thing ; €% is, therefore, synonymons with 
area. 


Adhikarapa XI sütras 45-48 de ling with the subject that qe is cooked in a pot. 


GT EN TPA ENGI Bacay NAAN 
a: That ; sq in a pan; IFAT by- the model; emg is; XAS of an- 
other ; 4 and; agfa, by reason of its being not laid down. 
45. Thatina pan by the model sacrifice, because any other 
is not heard of. 


Now the question is, in what is the ṣẹ to ba cooked ? The reply of the 
objector is that it should be cooked in a pan; because itis used in the 
model sacrifice and further no other vessel is mentioned in the Vedic text, 
dizius faatgaaadaara: “Let one desirous of Brahmanic splendour offor 
boiled? rice to sun-god.” It ought to be srgr&qreé according to the model 
sacrifice. 


ee ON 
VHRAKATAMIATATT uso I XN 
qefin one; at on the other hand; fasfatura. by reason of the 
contradiction. 
46, In one, by reason of the contradiction, 


Another objector comes forward and says that there are eight sqras (pans) . 
in the model sacrifice, they will come in the modified sacrifice under a. 
principle called fada ; it is incongruous. So only sqm will be used 
for cooking the rice. 


a WISUITUUTRIRUH Tes aI wq 
Wala AAA: KATA PAA ANITA UARN 


w at not so ; aateaceararg by reason of the connection with the other ; 


ugg in a cake ; qreaqm for cooking ; wm to hold ; Wil in boiled 
rice ; Wala is; aa thore; emp for the object; QAS: a vessel; sf: 
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no rulo ; afasta q by reason of there being nothing special. 

47. Notso; by reason of the connection with another in the 
cake ; in rice, there is (a vessel) to hold it for cooking ; there is a 
vessel for the object, So there is no rule by reason of there being 
nothing special. 

The third objector comes forward and says that in the case of the 
JÜT cake, it can be cooked on a pan. But rice can not be so cooked, 
there must be such a vessel in which water can be held. The heat of 
the water will boil the rice but the pan is enough to cook the bread only 


where heat can reach ; in this view no particular vessel is insisted upon, 
but the vessel must be such in which water may be held. 


att at AFJ ATA N à et ecu 


ait in a pot ; at on the other hand ; fessi, by seeing the force of 
the text. 


48. On the other hand, a pot by seeing the f. 


As we have seen in the preceding afasta, the term «& is used in the 
sense of rice and the pot in wich rice is cooked. 


The agis thus described in +AT as quoted in AWA. 


agen: sgfadiagas afsa: ga: aarfafafua: qd aa: 
EAIaAaATa: || “Fg is a corn prescribed by one’s own Vedic school boiled, 
unburnt, soft, delicious, not very loose and easy to digest; it is not without 
juice." 

The method of preparing w& is described in chapter 1V, of sreramsita- 
ga See qus 4 and 6. The author says that the rice should be cooked in a 
pot and this conclusion is based upon the texts. ‘“argenetqata: we 
ame: “In those dishes in which soma is fermented, the very same dishes 
are called «$3. 

Now there are several other fastus which do not find placo in other 
books. When sw means rice boiled and cooked in a pot, the process that 
applies in the case of baking a cake does not apply to the boiling of rice. 
The following process applies to preparation of a gitersr. 


1. «wu. Grinding of the rice in a mill and converting it into flour, 
2, gaaqq. Mixing the rice flour with the mutat water ; it is kneading 
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ihe flour with the help of water specialily set a part for the’ 
sacrifice. 


8. daqs. Putting the flour into a vessel with a view to mix it with 
water. 
4. datnm. Heating the pan with the hot cinder under it. 


aqurt:. Placing of the pan on the hot cinders with a view to 
bake the cake. à 


6. syst. Spreading over the giten with the hand on the pan 
placed on the burning cinders, 


7. gaa. Smoothing it and making it even. 


8. wegg:. Covering the cakes with cinders in order to bake 
them. 


9. wasaud. Kindling the cinders on the cakes with the aid of 
grass. 


10. sggaaig. Separating tho cakes from the pans and placing 
them on the sadfa. 


Adbikerana xii sûtras 49-50. dealing with the Bubject thet to «qm in gaa, process of 
grinding does not apply. 


ON c 
ARAFAINAAU ANAT N 89 0 BEN 
aféag in ib ; Gaol grinding ; aada by reason of uselessness H 
eae is. 
49. In it, there is grinding by reason of uselessness. 


The question is whether the process of grinding should be performed 


on agor not. The reply of the objector is that it should be performed 
because if flour is not prepared, it will be useless. 


STEHT AT ATISATATA U R21 FV uo N 
afisar non-performance ; af on the other hand ; aqqgarara by reason 
of the cake. 
50. On the other hand, it is not performed by reason of 
the cake. 


The author’s reply is in the negative ; because in the case of the cake 
the flour is required ; but that can not be had without grinding the rice: 
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- 


MIR i MEET A ire eee E e 


so in the case of sm there is no necesity of grinding. The y rinciyle 
‘of ara, therefore, applies. 
Adhikarana xiii. denling with the subject thet there ia no mixing of water with the flour in 


the cuse of qe in a aan. 


e c * 
TAU ATA HAAA N O V1 yey 
fesideara with the object of making ball; q and ; ara mixing 
‘water with flour. 
51, And mixing of water with flour is with -the object of 
making balls. 
In connection with the model sacrifice it is said ""sreftatfiag far Petal fag” 
«He mixes holy water with the flour to be offered.” : 
Now the question is, whether such a process of mixing water with flour 
is applicable to yaar. The reply of our author is in the negative ; the 
J 
reason is that in ss such process is not required ; it ig only in the 
case of preparing the balls or cakes that water is needed in kneading 
the flour. 
Adhbikaran a xiv. dealing with the subject that in qu in gian, fano fant de E 


with a view to mix it with water, 


e is 
MATA MENA U RO A RIY N 

aaqa putting tho flour into a vessel with a view to mix it with 
water ; and ; arqeala by reason of its being for that object. 

52. And the putting of the flour in a vessel with a view 
to mix it with water by reason of its being for that object, 

In the model sacrifice, there is a text. “afg sga gcdidaaarfu: daqa” 
“He puts it into a vessel with a view to mix water with these deities after 
repeating afaat Tafiat (the verse 30 of chap. 10 of the White agg whero 
10 gods are mentioned).” 

The question is, whether this process of puting the flour in a vessel 
with a view to knead it applies to we or not. The reply of our author is 
in the negative becauso thore is no necessity. The principle of ary 
applies. 


Adhikarana xv. "l'hereis no heating of pan with the hot cindera underneath, in the cage of RE 


in tho gaam. 
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1A a 


Se 


MATAR AIT N Z A OG oua N 
ganan, heating ; NN: AIT by placing the hot cinders under- 
neath. 
53. There is heating of the pans by placing the hot cinders 
underneath. i 
There is a text in the model sacrifice quei Bseiorarfzenat rqarifae 


Tai WALIATHI aava? (Maitrayani Sanhità, I. 1, 8) “perform the 
penance of wg. &q, afta, wy, afru and wa.” 

The question is, whether heating of the pans by the hot cinders undere 
neath, applies to ag in a gaat. The author's reply is in the negative 
for the same reason as given in the case of other processes. The same prin- 
ciple of atu, therefore, applies. 


Adbikerana xvi, There is no placing of the pana on the hot cinders intheense of erg in 


gian, 
* e 
Vas A gud u OII N 
aqutd placing of the pans on the hot cinders;@ and; araeafq by 
reason of its being for that object. - 
54. And placing of the pans on the hot cinders by reason 
of its being for its object. 


The question is, whether the process of placing the pans on hot cinders 
which belongs to the model sacrifice applies to «t or: not. The reply of 
the author is in the negative for the same reason. 


Adhikaraga xvii, there is no spreading and smoothing of the cakes on the pans in the case 


of qg in a gdan. 


TJAT ASAGIATA W R71 1 NN 
TITAN in spreading and smoothing ; af on the other hand ; WARNT 


,by reason of there being no cake. 


55. On the other hand, spreading and smoothing by reason 
of there being no cake. 


In the model sacrifice, it is said. grn STUDY giterot aafaa” 


“Ho spreads the cake by uttering ‘saguy (maag 1313103) Sege 
(MUTAT. WUIRIRG). The qüemr is spread with tho hand by reciting the 
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two verses quoted from agag. “ateraagasia fufufatu: Rafe” “He 
smooths it with hand three times by repeating *Hdaeatag «328i (let the body 
be framed by the body)." It is smoothed with tbe hand three times. The 
question is, whether these oaremonies apply to Gor not. The reply of 
our author is in the negative for the same reason. 


Audhikarapa xviii, There isno covering of the cakes with oindersin the cass ofaeyg in 


‘gaa. 
TISAI ATHIUATA W ROU v) uR N 


weqe: covering of the cake with hot cinders; wand ; ayfcqraveata 
by reason of its being for baking the upper portion, 


56, And covering of the oake with hot cinders, by reason of 
their being for baking. 


There is a ;textin the model sacrifice ‘aaa ceret segra”. “Ho 
covers the cinders with the ashes of kusà grass" 


Tho question is, whether the covering of the cake with hot cinders 
applies to sg or not, The reply of our authoris in tke negative for the 
similar reason. 


Adhikaraga xix. There isno kindi$ng of the oindera on the cakes in tha gan. 


AMATTAATT UO d qiue N 
qur similarly ; stasqeq kindling the cinders on the cake. 
57. ‘Similarly kindling of the:cinders on the cakes, 


There is a text in the model sacrifice “pifig Aasaa” “He kindles 
with the leaves:of kus grass” 


The question is, whether this process .of ‘kindling of cinders on the 
cakes applies to@s or not. The reply of our author is that it does not 
apply for similar reason. 


Adbikaraga xx. ‘There ia no separating of cakes from the pans and plasing them on the 
smatddteteltar.in case of az in gdan 


saganang q agaaa cea M qoigtu wu 
semi separating the cakes from the pans and placing them on, on tha 
%4 
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wai fg, wand ; sat in the model sacrifice ; wafaeara by reason of its non- 
mention. ; i 
68. And separating of cakes from the pans and placing them 
on the adf by reason of its non-mention in the model sacri- 
fico. i 
It is said in the model sacrifice cst ad atzdtearangafa". “Ho places 
the offerings on the middle altar”. 


The practice in the model sacrifice is that cakes are removed from 
the pans. and placed on the sadfq. The question is, whether such a 
practice is to be followed in the case of ag and it should be placed on 
the middle altar alter taking it from the dish. The reply of the author is 
in the negative ; because no such process, viz. taking the boiled rice from 
the dish and placing it on the middle altar is mentioned in the model sacri- 
ce and further there is no necessity in the case of 48. The conclusion 
is thet the principle of ara applies in ell these above-mentioned processes. 


END OF PADA I. 


PADA II. 


Adhikarapa T. sAtras 1-2, dealing with the nubject that eg made of golden pieces should be 
cooked. 


FCUSCIUMITMSATH: LAT N ORZI RN 
gè in BSUS gta ; adata by reagon of uselessness ; WGF: no “cook: 
ing ; ear is. 
1. ‘There is no cooking in z*wz by reason of uselessness. 


There is a text “qrarsedae faatgaiuagsusaigssa:” “Let one desirous 
of longevity, offer hundred pieces of gold each weighing a ratti 
cooked in ghee, formed as rice and consecrated to yurafa” 


xa In the model sacrifice, the purodàéa is baked. The question is, whether 
the cooking should be performed in the case of these golden pieces. 
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The reply of the objector is that the cooking or boiling of pug is uu- 
neceasary and should, therefore, be dispensed with. 


CUE MANEAT N 91319 U 
era is; aT on the other hand ; saafyezeata by reason of being laid 
down directly ; nataaaq like the gift, 
2, On the other hand, it should be performed, by reason of 
' its being laid down like the gift, 


The author's reply is that there is a direct text. “gaaqafa” “He boils 
it in ghee” 


It should be performed by. reason of this- command ; though HONS 
is not eatable; yet as boiling of it produces an invisible effect under e 
special text, it should be performed as an object of gift. 
Adhikaraga lI, sütras 3-12 dealing with the subject that thero are no qqeqqup end 
aRar in the cazo of eur. 


m~ 
IRAAN ATEFA ENA NONIN 
aa enà: quartering and spreading of AST and flushing it with 
ghee; againna Dy reason of their being for nectar; Wd non-performance; 
em, is. 
3. The quartering, spreading (of Purodtéa) and flushing it with, 


ghee, by reason of their being for the nectar, should not heperformed 
In the model sacrifice 3 q&uJ ond afwarry are performed | “ag Tg ql- 
afuaaga wx? “Ho who spreads and levels the cake 


and flushes the remnants: with ghee, makes-a nectar offering of it.” 


Tle gqeavGis spreading, levelling, quartering of the  güsmrand placing 
it ; and aftaru is removing the remnants thereof from the spoon by flush- 
- ing them with ghee: The question is, whether the: ceremonies mentioved above 
should be performed im the meuagiq. Phe reply of the author is that they 
should not be performed as the object of the ceremonies is to secure a 
taste in the gûst but no taste is possible in @ gue. 


—— fud asinga: PANSTCATA UAAINU 
-Psa should) be done ; qr on the other Ep SERES. by. reason of 
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ee TU E 


endum ; qu their 5 dave qeata being the cause of contact. 
4. On the other hand, they should be performed by reason 
of wiag and their being the cause of contact. 


The text as to ‘a nectar offering! is by way of an adang; it can 
equally apply to the caso of the gts, because by ghee it can be removed 
from the spoon. So the principle of ata, according to the objector, does 

not apply. 
[4 x et E es 
NPA at SERATA SETTE qa qanaq ird 
MIZIN 

wan non-performance ; Wf on the other hand ; waft: with the - 
word ‘four’ ; aifgaaata by reason of the text as to finish ; qe with ; gat 
completion ; ga! again ; wg fourfold nature. 

5. On the other hand, they should: not be performed by 
reason of the completion with the word four in’ the completion 
text where the four-fold nature finds full realisation. 

The author’s reply is that they should uot be performed because 4 
gevas are offered and so there is no necessity of qüartering them and 
further es there are no remnants left stuck in the spoon, there is therefore, 
no necessity of flushing them. aqearfugeurstedquía He offers four pieces 
of gold gus.” 

B = À AN A a 
wen STO ENARA IRANE ATAATA ques 
MOIIN ; 

Grat action ; genagraafararng by reason of the measure of the prinoi- 
pal offering ; araea in common ; agquaed its subordination. '' ; 

6, On the other hand, they should be performed by reason 
cof. the measure of the principal offering ; in common it is its 
subordinate, 

The objector says that in the model sacrifice the offering is thus 
described. vetyesadaidzamanaaia” “He makes an offering to the god to 
the extent of a digit of a thumb.” 

Hero the. term gius is used in the sense of measure and (weight) limited 
fo number four, Tho measure does not dispense with the substance. Themes: 


^ 


Ly 
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sure limits the principal gift. but does not do away with the substance. 
Take for instance “Feed Devadutta ; here are curl, ghee, vegetable and 
rice ; feed agq like Devadutta but S oil’. The o does not dispense 
with the curd, vegetable &c, but oil is to be used in place of ghee. So 
Wqtquu and estare are not dispensed with. 


qui Åp N NRZI ON 
Aat their ; € and ; Qaragracara by reason of one gift. 
7. And by reason of their one gift. 


The objector Bays that the four g'*"gs are, therefore, considered to 
consitute one offering and that is the reason why there is no division into 
four. 


e e 
ATA: AEA VATAcaTA’ N iste 
wif: completion ; HENRETTET by reason of the number being the; 
same. 
8. Completion, by reason of the number being the same. 
The objector says that you have referred to the carlo text 
t reaifi e eqatieaatti ia» ‘He offers four pieces of gold stow.” 
R i í 
It is in praises of the number four but does not show suspension, 85 
` ` A, - . ^ 
for instance "gg ga: Ma: SANNA, Ma: Tada! qag gagang cu 
^ quía?» "The offering which is consecrated to fayazat and taken in the 
morning libation, establishes ara sacrifice in the morning libation.” 
The text is in praise of Qu34 but is not for the parece of CEERORGISE: 
of other q4*s (libations). 


dienten Sum u vo | 21 vet 
wat: of the existent ; g on the other hand ; wtfwaad completion 
sentence ; sia useless. 
9. On the other hand, the completion sentence of the exis- 
tent, is useless. | 


Tho author says, the praise js-as,a-rule, of the.non- -existent thing, jt is 
useless to praise the thing that is: already, in-existenco: 80 the arkaa 


can not be considered to be in praise of qeu and afar: already 
existing.: 
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NEM Ue MM 


e > = 
(ARCICCABIATIACATA USO LRU LON 
famem: alternative; Jon the other hand; qalagrrata by reason of 
one gift. 
10, On the other hand, there is alternative by reason of 
one giit. 
The objector says that from the erfprd4, the inference is 
that both squ and simu are suspended but by virtue ofthe inference 
arising from the nature of one gilt, they are not suspended. On 


account of this dilemma, the completion sentence does not suspend 
the operation of both the ceremonies. 


wd caraamuad gat tqv: gA 
ar Ragpa: vutíaque-muegu d 1890880 


gafan on the offering of the whole ; g on the other hand ; asara ed 
uselessness of the repetition ; ufaa: of the offering ; fre because ; 
awe of the other; Sarg 18; wq also; at on the other hand; farga: 
of the fava ; a is , Cris "m the ARR sannara ye reason of the 
ünreasonableness. 

“11. On the other n on the offering of the whole, the 
repetition ‘of the other offering is useless, by reason of tlie other 
faved offering being unreasonable, 

The objector says, eere to you when | all the four sees 
sre offered at a timo there will be no repetition of the offerings ; but from 
my point of view, when the second /gsu-a is offered, there is a repetition 
and fiageq offering according. to me is unreasonable. . 


eA ur Teia 
N IRIRN 


wad non-performance ; at on the other hand ; _danti fagan by 
reason of the object of removal of d stuck ; aetna, therefore ; suu. 


EN dens 


32. On the other d they are not to be performed by 
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reason of the object of removal of the thing stuck ; the comple- 
tion text is, therefore, proper. i 


The author says, you have misunderstood the whole thing ; 
the object of aqeazm is to anoint the ladle and that of afm is to remove 
the offering that has stuck to the ladle, so that it may fall in the fire. 
"There is no sticking of the solid and pure gold pieces to the ladle ; so 
there is no necessity of ya and afnaro. In this view the aiga 
is proper “aar Rgt fasana: "d" “Ho offers four pieces of gold 
grus in order to complete the quality of being four-fold.” 

Adhikarana III, sûtras 13-16. dealing with the subject that the goldcn píeoes should be 
stuck, i 


WATT g AIMER WAT N Y 9*3 


aatut of food ; g on the other hand ; sicatiearq. being for satisfaction ; 
Wm non-performance ; Fala is. ‘ 


13, On the other hand by reason of eating (of food) being 
for satisfaction, it should not be done, 


In the wafa sacrifice, there is qWrWNUl (eating of sacrificial food) by 
quartering the gügT cake into four. The question is whether the ame 
should be eaten or not. The reply of the objector is that as q*Utw can 
not be eaten, so there is no eating of FNS. 


wur fagragaand N ist N 
«qt is ; qr on the other hand ; faatagata by reason of seeing the term ^ 
‘sucking’. 


14. On the other haud, by seeing the term ‘sucking’. 


The author’s reply is that they should be eaten in a particular way 
without the application of teeth, as there is. a text, YS" Ww 
Aaina a “They eat by making -on onomatopoic sound Sgsgwt (ss 
done in sucking sugar-oano) ; they eat as a child drinks milk. - 


When sagarcane juice is sucked, there is peculiar sound which ís here 
" called gagar and when gens is anointed with ghee, .the ghee is sucked 
` just as done by & child and taken in ; it is called frcad a, in the verb 
` and fagta in the substantive form. Cus y "dà b 
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t . ma~ 
TAA IEAA EA ATATIA, MANR 
gad text ;aton the other hand ; WHPTWNUT of eating ghee ; sgat 
in the model sacrifice ; ena is; enmfireara by reason of its indivisibi- 
lity. l 
15. On the other hand, the text is in conneotion with 
eating of ghee, in the model sacrifice by reason of its indivisibi- 
lity. ; 
The objector says that the text relates to the sucking of ghee 


which has stück'to the golden pieces because in the model sacrifice, the 
ghee is indivisible. 


aai a Riad ngarga yaya 
ao iq | 


qm text ; aT on the: other hand; fazeqer of gold ; saraay like a 
gift; amag of ghee ; qae te by reason of being subordinate. 

16, On the other hand, the text is in connection with 
‘gold like the gift, the ghee being subsidiary. 

The author says that you are mistaken, the principal thing is gold 
pieces and the ghee is only subordinate. The text, therefore, relates 
to the gold pieces (mers). Take forexample, the following sentence, “There is 
a stick on the heap vithe bricks; beat him with it” Here the stick is principal 

and the heap of the bricks is subordinate ; so the beating is to be done by 

“the stick. Similarly here the eating function ^n&peenliar:way appliesto the 
gold pieces. There is a parallel case ; a gift is made of a thing which 
is eatable, but gold -can-also be an object of gift.. So.also here, 


-Adbikaraya-iv. desling with the subject that in RJAR the text qaare 
- speans'the simultaneous offer for eating. 


eed aga TEAM sedi Ag 
ARRAN o | 
: quu in one offer ; wren in eating ; ‘etry ‘simultaniety ; mt 


cu 
of the food set apart for matt ;mpat in the model sacrifice; fagatatt by 
reason of being ordained. ri ; 
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17. In one offer for eating, there is simultaniety of the 
‘eating of the portions set apart for the wen priest, by reason of its 
“being ordained in the model sacrifice. 


In connection with eating of tum, it is laid down 


"Tes erTETRTUT- 
Wquifa" “Ho partakes of Eats food once,” 


In the model sacrifice there are four divisions of Ret offering 
and at tho time of the rejetition of the formula 
parts are offered for eating. Now the ‘question is, whether eating 
should, once, be done of one part only or of all simultaneously, be- 
cause the word ‘gmat’ (once) is used. The reply of the author is that 
all portions should be eaten simultaneously, because it is so laid down in 
the model sacrifice. By eating one part only, the other 8 parts are left out; 
if all are eaten up, the time is lost sight of. So it is better to have 


time dropped which is subsidiary, but not the portions which are 
principal. 


‘sig’, four 


Adbikarana v. adtras 18-19, dealing with the subject that in suc qm, the whole food is to 
ibe offered to at. 


VACA A AMAABMKLATT’ U Vr cen 


Wed the whole ; a and ; durq their ; afterra by reason of the right ; 
eara is. 


6 


15. And the whole, by reason of the right in them. 


In connection with gengas it is said “adaactafedfa” “He gives the 
whole to aqt.” vet 


The quéstion is, whether the gift is for the food of sem only or for 
-other priests as well In the model sacrifice the practice is to allot 
faur portions to sa and four to other priests each. The reply of the 
objector is that the whole share allotted to him belongs to sta, because 
he is entitled to those four shares given to him. 


qara At Aaa SAcaTA ü O N 21 Re tt 


gargan: the removal of man; at on the other hand; aera their; qaenta 
:-by reason of their being not sanctioned. 
19. On the other hand, the removal of other priests ‘ their 
: 990 
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ee 


taking of it is not sanctioned. 

The author says that if you say that met should take the portion allotted 
to him, the other priests will not be deprived of it because such a thing is 
mo where laid down. Hence the whole goes to sut without the participation 
of it by othere. 

Adhikaraga vi. dealing with the:subject that the portions of the food should be taken by 
wert ^t the:proper time. 


[d í tot? "Oo [4] 
URNGAMTCRABIACAA Uo ER URN 
yema by reason of the removal of other priests ; aasa appoint- 
ed time. j f 


20. By reason of removal of other priests, there is appointed 


time, 


Now when it is established that the whole is to be given to nat, the 
next question for solution is, whether the portions are to be taken at 
one time or at the time fixed for the priests, The reply of the author 
is that they should be taken by the smgr 8t the appointed time in the model 
sacrifice. Four portions are to be taken by the mmt four different times; 
the mart will, therefore, take away all the portions at the fixed time. 


Adhbikaraya vii. dealing with thesubject that there is no division into four in tho maT’ s 


food. . 
€ *- : 
VRIUCH SAAT: TATA N $9.4 RN 
qenia by reason of one object ; farm: no division ; cara is, 
21. By reason of one object, there is no division. 


In the model sacrifice, there is a division of the food. “gaaat, Yigg- 
Raagi faama: “This is of vr; itis of tat; itis of WLaq'; itis of aat’. 
Now the question for determination in gms food is, whether this d$vi- 


' gion is to be made or not. The reply of our author is, that no allotment 


is to be made, because the whole is to be offered to mat “adnan qefa” 
“Ho grants the whole to the mar”. 

So in this view, there is no division in eugas. The division is made 
with a view to avoid quarrel amongst the priests ; but as here the whole 
gift is taken away by the wat, there is, therefore, no necessity of divi- 


Blon, 
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Adhikara pia vil ettràs 22-28 déaling with the subjeet that in a sqtfagta, the gift to a Rare 


priest is for the purpose of securing his services, , 


RRNA MAT ATT eurgarferamareuta (otia 
SE Ranga a gift to afaa (priests) ; Ammi with a view to rigidas 
fruit; eq is ; qatfraracata by the force of the word “gives” 
22. A gift to afa® priests is with a view to religious fruit, 
by force of the word qqrfa. 


There is a satfatta sacrifice,in connection of which it is said 
sigama maagang WIRT RII WIAA TIAAAS AAWAA TITS 
azegiauudafau “spfassnafaniqaifa” “His feo of twelve hundred 
consists of the cow, the Horse: the mule, asses, goats, sheep, rice, barley, 


sesamum, and bean". "He grants a fee to the prieste". 


The question is whether a giftto the whaa is for religious merit or 
for procuring his services. The reply of the objector is that it is for 
religious merit; because the term qarf which indicaates invisible fruit, 
isused, The T" that this honorariwm does not depend upon the extent 
of the work done, shows that itis to secure the invisible result that. the 
donation is made to the fas priest. 


THA AT SAPCATICAHAT N R21 IRN 


qfimuni for securing the services ; at on the other hand; sie dta by 
reason of the connection with the work done ; ekedd as. in ordinary 
life.- HE 
"$3. Or for securing the services, by reason of its connec- 
tion with the work done as in ordinary life. ; 
The author says that the gift is with a view to secure the services 
of a wf ; here there! is no invisible principle involved. The pay- 
ment is made and the work is done in return for it. So the payment 


is in the nature of the wages, just aB a labourer is engaged to. carry 
fuel. s 


afeTepEueI noa que 
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afgaat by reason of the text ‘engaged on fee’; 4 and. 
24. By reason of the text “engaged on fee". 


The author gives a further reason in support of his view that there 
is'& text “eferurget adfa fau" “The priests engaged on fee carry on 
the work". 


This text also shows that ji priests are engaged on: fee’ and they 
do the work in return. 


aaa Raim: ade 
Weert 


a not ; aand ; aAa by any other means; atamta can be secured; 


afara by reason of E aan: for work ; quveatt for the purpose of 
another. 


95, And nor can service be secured by any other means ; 
because Liring for the work is for the purpose of an- 
other. 


The author says that you can not have any work without payment 
for it. So the payment to ftaa is in the nature of wages. 


CS — 
URPIAAAATA NO SI RE UN. 
‘qftataaaara_ by reason of the text ‘hired’ ; @ and. 
26. And by reason of the text ‘hired’ 


The author says that there is a text cathganetfesar aferaraftetar 


safeastaraafa” ISO PRES OnE OE aus HE though uninitiated, make 
the initiated perform a sacrifice”. 


Tt shows that a "leas is hired on wages. 
aara Ula AMAA No EE 


EEF a in alms ; ga certainly ; faaata by reason of the word 
‘wages’ j ‘ y 


27. By reason of the word ‘wages’ in connection with ' 
alms. " ww oo! EIRP PSI BIS 


CC-0. In Public Domain. Digitized by eGangotri 


JAIMING SOTRA. X.92 30. 635: 


There is begging of alms enjoined in-connection with satfaeta. '"grasmt- 
ehatfarar faaata “An initiated one begs alms for twelve nights" 


See Chapter vi. Pada 8, Sütras 26-27. at p. 411. The sacrificer goes out a- 
begging for 12 nights to pay the wages of the fam: This fact also goes 


to support the author's viow. 
AcE qup PLATTE WV Q UT tt 


Sesq Qu with a carrier of fuel ; &arq by reason of the praise ; 
@ and. 


28. By reason of the praise of the carrier of fuel. 


There is atoxt “qarlqraata denda fresdenga: saat ada uq 
qud amen ws: «Just as a wood carrier, a wood--utter or one who 


lives-by cutting, cartyilg and selling wood, is engaged in his NOTE, 80 
are the priests of a sacrifice". 


A ferm is. placed. on the. same level with a labourer who: oar- 
ries wood from the forest. 


Adhikerana ix. sütras 29-33, doaling with the subject thatin alyatfaera, the sacrificial food 
is for the final disposal. É : 


Say aga wo ! Qt Ese u 
RTIRAT: remnants of the food ; and ; IER similarly; 
29. And similarly the remnants of the food. 


There are remnants of- the food in the sifera and estqui ament. 
The question is whether the remnants are for securing. the services or 


not. The reply of the objector is that Mey are like* the CER dm E 
form of the wages of the priest.. 


o ET al ZAA qe u nS \ 2 [E ET w 


| deere: purificatory rite ; at on the other ‘hand ; FEL d the ito 
tance ; B qudeam by reason of being for another. 


30. On the other hand, it is a purificatory rite by reason of 
‘the substance being for another. 


The author says that the remnants being for the purpose of a sacrifice, 
cannot be for hiring priests. "They serve the purpose of a Sacrifice. 


\ 
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NI A AAA N 9127 az Ud 
SIS in the remnants ; @ and ; aRtaty by reason of equality, 
31. And by reason of equality in the remnants. 
The author says that as the sacrificial food is given away to the 


deity, both the sacrificer and the priest have no right to give and 
take it, There is no proprietary right left in the sacrificer, nor has the 


priest capacity to accept it. 


catia a gÅ RRIAT, 
N RYARUZZ N 


afafa in the master; q and ; giaa. by reason of: seeing ; aq marng 
by reason of its being common ; gavat of others ; ayaa the same- 
ness. ; 


32. And by seeing in the master ; by reason of its being com- 
mon, the same with others. | 
The author says that the sacrificer partakes of get with four other 


priests “aama amaga garg stata’ “The invited priests with the sacri- 
ficer as the fifth, eat the sacrificial food". 


Tt is evident that a sacrificer is not hired and the other four priests 
are also on the same level with him. So: the remnants are not for the 
Rurpote of hiring a priest. 


“an Bearer d $9 à E 1 32 N 
qur similsrly ; « and ; weaniastqu other proofs‘. 


33. - And similarly there are other proofs. 


Theauthor relies on other instances? ‘It a gea sacrifice 
the remnants from. the ladle are eaten. "reges: yaaa: Tarafa” 
“They drink soma with tlie spoons without handles”: SICHERE is a sacrificial 
vessel] or spoon which has no handle and is formed i in the siepe ofa 
sword. ] 


Hating of the remnants is not for the purpose. of securing. the. services 
but for the final disposal of the same. 


Adhikarana x, dealing with, the gubject that in 8, QA there ie no appointment of x feme 


* 
^ 
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SROHIÍGISUHTSHRDCHTQuS A TaN 
WH TRL BN 


WUTW appointment ; fas of the priests ; enawaricara for the 
purpose of securing services ; @aa with the sacrificial session; ; aq 18 ; 
SISAR, by reason of one’s own act. 


34. The appointment of the "fae is to secure his services P 
it is not in a sacrificial session being one's own act. 
There are sacrificial sessions as gree c. “oraanreataanar 
3Qq;" “Let those desirous of prosperity, resort to graag sacrifice”. 
In the sfà which is a model sacrifice, there is an appointment 
of a mas. “afana etaed ügtarfa “Agni is my għat priest, he 
is my gar priest, O ! Hotâ, thou art my et v priest”. 


Now the question is, whether the appointment is to be made in a 
aa or not. The reply of the author is that the appointment ceremony 
should not be performed, because that is done to ensure the payment 
of the fees; but here in a 44 the sacrificer himself is the priest ; so there 
is no necessity of appointment. None, appoints himself, “asarat: 
amftan:”. “Those who gre sacrificers, are themselves priests”. - 


Adhikaran'e xi, edtras 35-38. dealing with the subjeot that there ia ne hiring in aay. 


es € 
Oma AGATA Uto II N 
wqRmu: hiring ; wand; areata by reason of its being for it. 
33. And hiring by reason of its being for it. 


In connection, with, suifaety, there is a text (see the commentary on 
sütra 22 at p. 633 where the fee of the whas is fully detailed), the question 
is, whether the payment of the fee is to be made in a aa. The reply of the 
author is that no such payment is to be made; because it is done. to 
secure the services of a RRIS ; but in & N53 the aaata is the mam and he 
can vot, hire himself. : 


As 
MAA SAAT I IRIN 
' gfaqdu: prohibition ; q and ; sqq like the act. 
36. And the prohibition is like the act. 
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The objector says that it amounts to a prohibition, “agana” 
"tThe sacrificial sessions are without fees". 


The fact that, there is no gfarur in a aa does not necessarily prohibit 
the sacrifice: itself. . 


AGMA ATANA N R R 1 REM 


eag is ; at on. the other hand; mafia of the gift; wear by 
reason of being for the religious motive. 
_ > 87, On the other hand it may be by reason of the gift being 
out of religious motives. 


The objector says that it prohibits the gift which is made out of religious 
motives. 


a afüpmsTea eer IGE ICH XUI, NReTRIREN 


v not ; ufq, by reason of the word ‘fee’ ; WtWTq therefore ; 
facargara: a permanent restatement ; wara is, 
38. Not so, by reason of the word ‘fee’; it is, therefore, a 
permanent restatement, - 


You are mistaken ; it is not a prohibition of religions gift, because 
the aas are said to,be without fees «afarurfquarfur" “The sacrificial 
sessions are without fees". ` Cagagatetaa, atateafecd” “Hore neither 
cow, nor cloth, nor money is given"; The fee is paid to secure the 
Services. ; 


“mranata acana aaa Agaa faranga 
asrga afaa” “His fée of twelve hundred consists of cows; 


horses, mules, asses, goats, sheep, rice, barley, sesamum and beans." 


t 


The gift to a wem js a afarmr or fee. Itis by way of prohibition 
of such a fee, because there is no hiring of the fiam by reason of no 
appointment, The prohibition does not relate to any gift made out of 
charity. 

Adhikarana xii. sûtras 39-40 dealing with tbe subject that, in gzautaia which is noba part 


of à QA, the gift is to secure the servicer. 
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VAI: WIA ENRETA la was 
TMT WRU VV BEN 


sqaarata; the ceremony called sgaarata; eat partaking the quality of 
a WU; TTT is ; agacar by reason of its being a part of it; qa there; qra gift; 
waza mere charity ; eut is. 1 


39. The sqaarta partakes the quality of a aq by reason 
of its being a part of it. There the gift is out of charity (religi: 
ous motive). 


There is a ceremony called sqaatata or geatadta performed after 
the aa. In connection with it, there is a text “aagana gean a IRIS 
Aaacagha naa” “Having finished a qa, let them perform a sacrifice 
with satfasta of gegradta having a feo of a thousand”. 

Now the question is, whether in this yestadta, the fee isa charit- 
able gift or a consideration to secure the services. 

Then another question arises in this connection, whether gestadta or 
waqutdta is a part of a qu; if the reply is that it is a part of a aa, then the 
gift made is for a charitable object, in view of the principle laid down in 
the preceding aftaru, The reply of the objector is that itis a part 
of a qa, because it is performed after its completion; 3qqat4t1 is, therefore, 
ə part of a aa. See other examples "'efiifucarqiaresut ata, aadA- 
agraceqfaaatama? “Let him perform Aani after establishing. fire. 
Let him perform geeqfaaa after having performed qağa: HY 

In this view, the gift being impossible for one’s own self, is for 
a charitable purpose. 


a Aaa Aa EN RATA a o 1 21 9o N 
anot; gon the other hand ; qaa safaat by reason of its being 
its model ; faumatigacarg by reason of its being separately laid down. 
40. On the other hand, it is not so by reason of its being 

a model and by its being separately laid down, 


The author says that you arə mistaken; the sgaaıdta sacrifice isa 
Separate sacrifice ; the «4 is-not its model. Further it is not 
like tam or geetfaaa. The word ‘sqaqtdta’ is derived from 


56 
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or giving up’ it means a ceremony 
It is, therefore, an independent 
to secure the services, 


sq aa 4 Ufa + oa q — qa *after rising, 
commenced after the completion of a aa. 
ceremony. The gift therein is, therefore, 
Adhikarana xiii, sütras 41-12. dealing with ths subject that in qqqutsta, the afta 

Ao. 


is different from the sacrificers. 


AGE q AAATAAAATTEAATT TATA MARL 


aut their ; g on the other hand ; aaala by reason of the text; fgusd 
like a sacrifice in which there. are. two sacrificers ; agra: joint 
participation ; ald is. 
hand, their joint participation by reason 


4l. On the other 
ificers take 


of the text, like the sacrifice in which two saor 


part. 
There is atoxt, "emrgraemuggundtssdfauutreeuu fuu T- 
uao “Having finished a qa, let them perform a sacrifice with satfagta 
of gagna having a fee of a thousand. : 

Tt has been established in the foregoing afam that sqaq is not a 
part of a QA. The question is, whether all the sacrificers should simulta- 
neously perform itor not. The reply of the objector is that all should 
join together, because in the text, the word "stet. which is in the plural 
form, is used ; just as in a fzas the king and his priest join together 
Cagar Ig S CH ETSERTTRE “Let-the king and his priest desirous of 
salvation perform a sacrifice”); so in a gesmaeta all the sacrificers can join 


together, 
aaas BMT N RIRN 


aa there; err others; Ria: priests; JM should be appoin- 
ted. 

42. There, other preists should be appointed, 

Before the author has answered the question propounded in sůtra 
Al,he has taken up another question in the present ga. ‘The question is, 
whether the sacrificers who are the priests in a @ or other priests should 
E: appointed in an sqaatata. The reply of the author is that the priests 
s ould be appointed from the .sacrificers, because the Jqaatata 3 
is not apart from the qm. 
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Adhikaraya xiv, dealing with the subject that in agagita the priests should porform the sacri-. 


fice one after the other. 


A e e EF EN P 
VERNE ERIT NIN 

THEM: ono by one; qon tho: other hand ; 5 afaa by reason of 
mo prohibition ; sd: of the model sacrifice; w and. ; metta by reason." 
of the conneotion with one. 

43. On the other hand, one by one by reason of’ no prohi- 
bition and because in the model sacrifice there is connection with 
one, 


The author says in reply to the question propounded in sûtra 42; and 
left unsolved, that all should not perform the gzeaarata but they 
should perform:it one: after the: other because in the model sacrifice 
only one sacrificer is allowed to perform. it and because there is no proki- 
bition to adopt such proceedure in the sqqumítz. As to. the- oean is ot 
faa, he says that does not hold good. inthe case of an sgancia: The plural 
is used, because all the sacrificers. have to:perform.the Sgqardta after the 

. completion of the QA separately. 


Adhikorana xv..sütras 44.45 dealing with the. eubject that in alafe, the donation is.for the- 


invisible effect.. 


FAN A StaNSatA N21 21 Vw 
sil ina desire-accomplishing sacrifice ; «and; gtageatq by reason 
of the word 'gift/. 
44, And in the mfe by reason of the word gift.. 
In the qa called aneaa there is a ẹtàfè ; in connection with it, there: 
isa text “cara Sp SISRERPRTRTRIETEUIG gàs anai 


qustsedg etr aagana “Having sucked the: juice of 
-a.fig tree, he offers cakes baked on eight pans to Agni for accomplish- 
ment of desire ; in it, having gifted a. mare, a. female slave and. 
two cows, they go to the Y amuná for a bath.” 

Now the question is, whether the gift is for the:purpose of hiring tlie. 
priests. We have already seen that. the gift in a getadta is for tho purpose 
of hiring the: priests, though itis not a. part, of a ga. The objector says 
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that similarly in a #tafe also, the gift is for securing the services of the 
priests. 

aaa AT VACA u R 63 099 uU 
qw command ; at on the other hand ; @acarq by reason of being 
a Wa. : 

49. On the other hand, it is a command by reason of 
the az, 


The author says that it is the command which is binding, because it 
produces some invisible effect. The gift in «mif is, therefore, for a charit- 
able purpose; further the erafé is a part of a qq and there the gift if made 
under a textis for the production of invisible extraordinary effect; 
the gift can not be for the hiring of the priests as there are none in a qu. 


Adhikaraqa xvi dealing with the subject that a gift to an enemy in the new and full moon 
racrifices is for charity (invisible effect). 


S 2 e : 
< RUHCW ASAE TAMIA N gO 18 (9S N 
gÑ in an enemy; q and ; agara by reason of there being no 
“command ; «fru: non-application of fee ; VII is. 
46. And there is à non-application of fee in an enemy, by 
reason of there being no command, 


In connection with qsigeizerarr, it is laid down “afya: aiamaa 

A . a 
anaa BIS COLE anaig Kae Pat | adran am, iag- 
saagaa. ‘Tf, while performing qatdan, one off : 


offer a cake baked on twelve pans to Sur 
‘shall give it to an enemy". 


ers a cake, he shall 
; its feo is one year old cow ; he 


_ The question is, whether one year old bullock is 
“services or with a view to secure invisible effect. Th 
‘that the fee can not be given to an enemy to secure 
ordered to do any work in the sacrifice ; th 
dore; be to secure his: services but to secure 


to be given to secure 
e reply of the author ig 
his services, being not 
e gift to him can not, there- 
religious virtue, 

Adhikarana xvii sátras 47-48, dealing with tho gub 


t ject that the livi , 
"ko perform thegrfeagr: fa e living persons are entitled 
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——___. M 
LES p EURIE EIC i ELLET ET eaga 
NIRI N 


afaa: bone sacrifice ; afù also; efusfaWuar by reason of mo prohibi- 


tion ; gatatof the other; eq is; fas Raa, by reason of prohibition ; 
away of the bone. 


47. The wfeiaz by reason of no prohibition, is of the others 


because of the prohibition of the bones. 


There is atoxt “afgaat aiga mxuifua HEJTI 
diseTrifggeraeqernt gta adaa qaur | aa: Eke iS i EE IRE U 


“When any of the initiated sacrificer dies in the course of a aa, then 
his bones shall be placed on a deer’s Skin after cremating him. 
His nearest relation shall be initiated in his place and shall perform the 
eacrifice with them. For a year the bones may be made to sacrifice.” The 
question is whether the bones should perform the qz or the living persons, 


There a text “ wafers egna” “He places the pot containing the 
Sry P P g 
bones”. i 


This shows that the bones are capable of performing the aq. Tho 
reply of the author is that the bones of the dead can not perform the 
sacrifice and it is the living person who can do so ; the wferamWT is for the 


living person but not for the dead. The li ving persons should perform 
the sacrifice for a year. 


TAFET: LAT OU RO 19190 
magra as much said; sqümr: application ; arg is. 
48. As much said, is applicable. | 


The author says that you allege that there is a text which shows that 
the bones have a capacity to take part in the sacrifice. "No, they are 
given the power of a sacrificer as much as the text could, but no 
further. The bones have not the full power of the sacrificer. So the 
bone-sacrifice is by the living persons. 


Adhikarapa xviii, dealing with the subject that, the muttering of the prayers &c are not 
performed by the bones in the ARMAT, 
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ae q swandwi sudecneugd WU qaum 
NIZIEN 


afz if; ĝon the other hand; aaa, under a text; aqt their; aqe 
emt, muttering of the prayer and shaving; agga for no purpose ; 
Afe with the gfe ; aquzata by reason of its being for it. 


49, On the other hand, ifit is under a text, the mutter- 
ing of the prayer and shaving are not to be performed being 


for no purpose’; the gfe is much more so, by reason of its being for 
him. 3 

The gx is divided into two parts ; in the; first it is to be determined 
whether aq and shaving &c are to be performed in the aferart or not. 
The reply of the author is that the sftzatt is sanctioned under a special 
text; the 3q and shaving &c, are for no purpose, so they need not be per- 
formed. In tre second part of the qu, the other question for solution is, 
"whether the gtautaftz should be performed. The reply it that is should 
not be performed, because it is for the sake «f the sacrificer. The bones 
have not the capacity to be initiated “asaratdtataetsafa”’ “A sacrificer 
shall be initiated". 

Adhiksrapa xix. dealing with the subject that the measuring of agen branch and. touche: 


ing 


pa J 


of ge are to be performed, b eu) 
3 q Ud ToT N 
mad q fata sum | 
memi for the sacrifice ; gq on the other hand ; faa should be done; 
quum being subordinate, ii.i 1 Oh n: i 
On the other hand, they should be done for the sacrifice, he 
being subordinate, _ 


This sitra.is not given inigtat, but itis mentioned and numbered as 
a separate efi by:other commentators: 


In the model sacrifice, the branch of an ar tree is.cut off accord- 
ing to the measure of the sacrificer and ST cup is touched by him 
The questionis, whether- these ceremonies Should be performed in the 
bone-sacrifice or not. The obvious reply is iu.the negative according to- 
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the principle laid down in the preceding sfazqu ; but our author says 
that they should be performed, becausy they are performed for the sake of 
a sacrifice and the sacrificer is therein subordinate. 


Adhikarapa xx dealing with the subject that in afaa, the desire-accomplishiug act should 
not be performed, 


FEAA q a Ag Seat maglangE- 
ATATIA N $9 0 (uo N 


: arafa desire-accomplishing acts ; g on the other hand ; q not, 
faa'a exist; armsat by reason of no knowledge of desire ; qat just 
like; ga&t of the other ; srg«mararfit not expressed. 


60. On the.other hand, desire-accomplishing acts do not 
exist by reason of no knowledge of the desire, just like the desire 
of the other not expressed, 


There is a satfagta sacrifice ; there is à text in connection with it. 
saRead, qsiergha ata: adaga “One who wishes rain to fall, let 
him construct the sacrifice-hall low”. 


Now the question is whether the desire-accomplishing act of making 
the panda] low, is to be performed in the eras. The reply of the 
author is in the negative. The reason is that there is no desire left in 
the dead bones, like the desire of the living man when not expressed. 


Adhikarag & xxi sQtras 61-53 dealing with the non-performance of the praises of the bones 


in the erferaa with the THA 


SRTUUAUTTATCTHATHAT N SO QS LR N 

geral: objects of activity; a and ; state by reason of the absence; 
marsa being fit in the praises. . 

51. And they are with the objects of activity ; by reason 
of the absence, (they should not be performed) being fit in the 
grats (praises.) 

In the aftaam@ there are srawtas transferred from erway ; the 
gma is also transferred to it. “ga AARIA ACT, SINANA- 
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=] 


fasafiammmed azaagfaarssmed aaa, dump date 
“This sacrificer hopes for longevity, hopes for good progeny, hopes for 
universal popularity, and hopes it with this offering ; let him eat it, think 
it and let the gods reach bim." 

Now the question is, whether the gamara should þe zepoa ted or not, 
The reply of our author is that it should not be repeated, Bocatise it expres- 
ses the hopes which find their place in a living man but notin the dead 
bones ; it is appropriate in the Qmare. 


RTASUATSANT U O I RI YR N 
@: are; at on the other hand ; adargrata, by reason of being & 
praise. 
52, On the other hand, it should be repeated being a 
praise, 


The objector says that it should be repeated being smjqtq; there is 
nothing objectionable in it. 


AVSUATA ATT STAT AIRAA usoistuasu 


q not so ; gæta by reason of the mention of the desire; ag wary 
by reason of its being absent ; gqxfemq in the other. 


03. Not so, by reason of the mention of the desire and that 
is absent in the other. 


The anthor supports his view by sa 
desire is expressed in the amatadta bu 
so the repetition of the Whats sh 
]udicruous; the desires and ho 
dead bones. 


ying that you are mistaken ; the 
t there is no desire in the bones ; 
ould not be done as it will be ` 
pes pertain to the living being but not to the 


Adhikaraya xxii. Etras 64-55 doaling with the su 
ot the gar, 


Tat NEAT N RO IRAY | 
wp: are ; at on the other hand ; astm: 
64, On the other hand, t 

“Take for example the grasmg 


bject that in an effer tkere is no desire 


the desire of the Hota, 
here is the dosire of the Hota, 


; there is a text anda eret atat" 
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en, 


“Then in a year let him make the bones perform a sacrifice’. 


The ge &c, are transferred under a tq text. There are desires of 
the gtat mentioned in the model sacrifice, ARAA gmana fa 
quataismigaa agaaa | demas sarga: mnfzfa asà 
&misqzmeuiq dana mana urfa fa Maiaca 
qanla aiana saai aeaa prai, |^ «One who 


wishes that some one may become deprived of cattle, let him invoke gsr 
conversely so that he may become deprived of cattle. One who wishes that 
another may be short lived, let him utter asz aloud; one who wishes that 
Bome one may become sinful, let him utter qqvz ina low voice with the 
WIS ; one who wishes that another may become old, let him utter qqz in 
a loud tone with the atat.” 


The question is whether the desire of the @tat should be expressed in 
the case of the bones. According to the objector, they should be expresed 
as they come by alee text in the aferasr, 


A IÄT N rg wa 
anot so ; qqrsflgtq, by reason of their being desires, 


56. Not so, by reason of their being desires, 


The reply of our author is that they should not bo expressed ; because 
they are hopes which can exist in a living person but not in the dead 
bones. 


These five sumus are based on the principle of &etfísfat baseless 
anxiety. The bones of the deceased have been substituted in the place 
of the sacrificer. Now the question that naturally arises is, whether all the 
functions belonging to the sacrificer apply in the case of his dead bones. 
They are answeted by our author in the negative with the exception of 
one gyin which eget branch measurement and touching of the sym 
cup &re.given, This adikarana does not find its place in s1qv's edition and 
very probably appears to be spurious, because the principle of earar 
does not strictly apply to it (See at P. 644.) : 


Adhikaran u xxiii, sttraa 56-57. dealing with the subject that eq ev sacrifice should be per- 


formed after tho death of the sacrificer. 


o7 
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VIANA sea aa a (eda enum 
HATA URL QV ye N 
mde of quuni; frend} on the death; qmm completion; q not; 


Rad exists ; HU: of action; stadia by reason of being connected 
with life, 


66. On the death, the completion of the afert does not 


exist, because the action is connected with life. 


There is qd «55, ; in-connection with it there is a text “aga aee 
wa usermHanrerT: asaf” “One who is desirous of death, let him 
perform this sacrifice i.e. one who wishes to. go to heaven without any 
trouble". 

The question is, whether the aart should be .completed when the 
sacrificer has reached his end. The reply ‘of the objector’ is that as 
the sacriticer dies, the sacrifice commenced. comes to an. end : 80 it need 


, 


not be completed, because the action is connected with the life. | 
e 
ARAR: HEAT WU 9 R (ue n 


WU is ; at on the other hand ; gaal: \of both ; naasi eaa by. reason 
of the direct command. : > 


57. ‘On the other hand, of both by reason of the direct com- 


mand. 


The reply of the author is, that both the commencement and the end 
are directly laid down ; so the sacrifice must be ‘completed by’ the agent ? 
appointed by the deceased. "smiaraequara stai E 

dS 4 
aftaea agar tRaagaaaa faari on TO 

e . o 
emi and haying, dressed an sgn? branch with the new cloth, he 
‘enters the fre saying O! Brahmanas, finish my sacrifice” 


So we see the completion is to be a 


; chieved b . 
to the priests. y the command given 
Adhikaráya xxiv, dealing with the sub 


i ject that tor hi ` ; 
[EE eere shividiBe pscformad ef ouching of the cnp called Jah to, the 


er the end of the Bacrificer, | 


. R URAA (o | EN NT 


r 


Ae 
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aon death ; zalferqsraq. the sacrifice like effer. 
68. On death, the sacrifice is like ferar. 


The measurement of the atarad branch and touching of the cup are 
for the purpose of the sacrifice as seen in the bone-sacrifice under sfr 


19, at p. 644. So here too they should be performed for the sake of the 
sacrifice. 


Ahikarana XXV, sttras 59-60 dealing with the subject that iu Ga «m on the death of th: 
sacrificer, the desire for life should be expressed. 


SAIRAANA WR A RA YEN 
attaf In the living ; SW no pronouncement ; arg: lifo; nfs: 
benediction; agdeara, by reason of being for its object, 
59. In the living, thé benedietion for life should not be 
pronounced, because that. is for its object, 


The Sat reads a formula “argedanata:” “Phe sacrificer has a hope”. 


The question is whether, this, benediction; for.life should be pronounced 
in ada where the sacrificer is desirous of dying and performs it to 
end his life. The reply of the objector is that it should not be uttered, 
asit is utterly inconsistent. =; i 


AAA AT ANTERA NETA N RO Q9 A 6o 


aaa formula; at on the other hand ; afena by reason of sharing 
it ; 1% daiwa before the utterance as said, 


60. The formula should be uttered by reason of his sharing 
it before the utterance,as.said,., 


‘ThS author says that the 3fa should. be uttered, because he hopes to 
live before singing the atagani which is the allotted time for the 
death of the sacrificer. During this interval the sacrificer naturally 
wishes to live. . 99811 YOM E HET 


Adhikarana xxvi. dealing with the performance of RFA &e,in sree: | 


teat SHIHHTSTNUR N Y I RARU 


fisar procedure ; eurq is ; IAMA, of the invisible: purpose. 
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—— 
61. Proceduro of the invisible purpose should be performed. 


There is a gIqSII& ; in this connection, there isa text “araea RSA 
ałg:” “Lot those who are desirous of prosperity, perform a grggmg.” 


There is a certain procedure which is transferred from the mode] 
sacrifice as for instance, NI appointment of a priest and MIELIEEEE CIE 
gift to the priest of tle emu gotra. As we know that the zigag being 
a QA, is performed by the sacrificers without the assistance of the priest; 
the necessary result will be that there will be no appointment of the priests 
and the gifts to them, The reply of our author is that they should be 
performed in order to comply with the alge text and for production of the 
invisible effect. 


^ Adhikaraga xxvii dealing with the subject that in a qaarate, firaiq is performed. 
- o d 
TINT A FETT qo sa gu 


qued on the omission of the subordinate 3% and ; yeqeq of the prin- 
cipal. 


s 


62. And on the omission of the subordinat 
omitted. 


e, the principal is 


There are qaarafes in spreqpqpa “Arsalan ASIE CAE TIET 
fria | Wat Ta HAR JI” “Let him offer cakes on eight pans 
consecrated to the domestic fire, the holy fire, the pure firo.” 

- There is a transfer under the dus text "ritornare fat afa qa ’ 
“Let him make an offering with the afata ladle.” 


i In: the afac, tho offerin 
vessel. The sacrificia] yess 


of the Subordinate, the princi 
fata will be mado though the 
omitted. 


Adhikaran a xxxiii sûtras 63.66 deali 


ing with the subject that in QT], there is omission 
of the handfuls, _ 
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qfgetrara WEA Tee TU eg Tet NZANZU 


gestae by reason of dropping the handful 


aeqratq: dropping of the number; dgqueatq 


by reason of its being 
subordinate seara is. 


63. On the other hand, it is better to drop the number than 
the handful, because it is subordinate, 


There is a qtata sacrifice ; in connection with it, 
esama” “Let, one who. is desirous. of: sel 
MA in the autumn." There it is said 
“The s is made of wild rice in milk in sev 
Sacrifice the number of the handfuls ig 
four handfuls," 


it is said Cerefüaraqasr 


f-sovereignty, perform 


enteen cups.” In the model 


given agga”. “He offers 


. Both are transferred in the modified sacrifice ‘under a dh text. So 
we see that there are 17 cups of ss in the modified sacrifice ànd 
4 handfuls of the model sacrifice. The question is, whether the number 
may be omitted, or the handfuls be omitted or both of them. According 
to the objector, the number is to be omitted ;itis subordinate and hand- 
fuls are principal ; according to the principle laid down in the foregoing 
wf, the number being subordinate will have to be omitted. 


a AAAA N 22121 een 


"* not so ; faatystacata by reason of being subordinate to- the 
offering. 


* 


"64, "Not so, ‘by reason of being subordinate to the offering. ` 


Tne authorsays that the number in the sentence is an adjective 
of the handfuls but it is connected under the fa principle with: the offer- 
ing. You know fa prevails over the qmd. In this view, the handfuls 
will be suspended. pe 


Hur I eat ale WTHTCHTSEST uae 
UT HS:N IZIN 


gear the number; g on the other hand ; atzat to the injunction ; 
ofa towards; atatearq being common; afxarg: its modification ; ama 
by connection ; q and ; Wye: further of the handfuls. “ : 
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65. On the other hand, the number being common with the 

injunction, is dropped and by connection, further the handfuls, 


The 2nd objector comes forward and says that the number 4 of the 
model sacrifice is substituted by 17 handfuls and: by cups; so both 
the number and the measure should be set aside. 


a aeaaaee danaa 
URR LRR 


q not so ; gathers ara by reason of the connection with the 
injunction ; saat in the model sacrifice ; SÉSICE LELE A by reason of the 
purificatory rite. 


66. Not so, by reason of the connection with the 'injunc- 
tion and by the connection with purifieatory rite in the model 
sacrifice, 


Thé author says that under the des text the four handfuls are trans- 
ferred ; if both are set aside, the sacrifice willbe impossible, So neither of 
them will be set aside under the aiga text; and further 17 .cups will: 
not be equal in measure to 4 handfuls. So we have four handfuls also. ; 
to obviate this difficulty neither of them will, therefore, bo set aside, but on 
the contrary in order to preservethe number which happens first in the: 
Sentence, the handfuls which are subsequent in order shall be, consequ- 
ently, omitted. [do a mae} 


&o ‘méan ooi, ^. O. < AeA S 


E og aat IETU: angea, 
sites; in its origin; q on the other hand ; gega: from substance: 


Fiir: ; Suspension ; erg ig «; sedata by réason'of its being for no 
use. 


Adhikararapa xxix dealing with the subject that in the text aera’ &c' the Words EE 


67. On the other hand, when the word ig applicable to the 
ETO paras e t dtd 4 o H 
past class In its origin, ihe substance is Suspended by reason 
of its being of no use, : | 
3- 


^ 
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See 0 Ü. 

There is a text “magfit gareanean” “Let him sacrifi- 
ce a cow to heaven and earth, a calf to Hea and a bullock to gg.” The 
word used are dg (a female of an animal who has given birth to a new offspr- 
ing, qQ offspring and RIA a male of an animal ).They are adjectives and 
therefore &pplicable to the whole species: They, therefore, mean goat &c ac- 
‘cording to the objector, Do these words mean goat &c,.? The author says 
that they are conventionally used in the sense of a cow calf and bullock 
but under a wee text they mean goat and others ; but fa prevails over 
ara. Hence these terms mean cow &c, The goat &c. being of no use though 
transferred under a siga text, are not meant by these terms. 


Adhikaraua xxx dealing with the subject that in the text “sdaateara’ the sacrifice of 


gout? B meant. 


TAPAS q sedap: CAPT TRUON 
Afafira in the accidental; g on the other hand; seata, by reason 


‘of being of use ; sae: of the model’ sacrifice ; WAND is; qut by reason 
of its being proper, 


68. On the other hand, in the accidental being of use, be- 
cause the model sacrifice is complied with. 


There is a text “ariganta sR: “Let one who is desirous of 
prosperity sacrifice & white animal to Vayu.” up j 

Now in the text the words sdd,is used which is an adjective and 
belongs to a class. The question is, whether the term means a goat 
or not. The reply of the author is, that when the term means a quality which 
‘does not clash with the: model sacrifice, then the anima)-of the model 
sacrifice is meant, Here the term ‘gaa’ (white) is a quality and 
belongs to the whole class; but in the model sacrifice the goat is the 
animai used for the sacrifice. So the goat is meant by sqq, being appro- 
priate and not contrary to the model sacrifice. Here the conventional 
sense of the word is omitted when the word is a quality. 

Adhikarana xxxi dealing with the subject that in the qraem and faar, the peg and rice are 
not afg wood and wild rice respectively, 


FARRA AGAAMTSAINAG: RAA EANNA 
NIZIEN , 
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fasa? on conflict ; agaatq, by reason of its text; Magus: the 
omission of the quality of the model sacrifice ; wld, is jaa by it; 9" and ; 
FAAATA, by reason of the connection with the act. 


69. On conflict, by reason of its text the quality of 
the model sacrifice is omitted, because it is connecled with the 


‘act, 


In connection with aras it is said werd aft “A peg becomes 
a sacrificial post”. In the model sacrifice the gq is made of uwfa« wood. 
“The question is whether the peg is made of wfaz wood or not." 


In faar it is laid down “afagaartramiedgorecdase maaana” “An 
offering to wsmqfq consists of the mixture of curd, ghee, water, parched 
rice and common rice?’ 


In the model sacrifice the atfe (wild rice) is used. The question is, whether 
the rice should be ground as wild rice. The reply of our author is that in 
this conflict, the procedure of the model sacrifice will be omitted, because 
it is connected with the action. It will be thus illustrated fully. In 
the model sacrifice the HX is made of a@fet wood and certain ceremonies 
‘are performed which are explained from time to time in the preceding chap- 
ter as occasion arose; but here in qe the peg is treated as qq for all iv- 
tents and purposes. It is ready-made, so there is no necessity of 
making it from the @f&< wood. In the case of rice, in the model 
sacrifice the rice ig ground and converted into flour to make gier 
cakes for the deity; but here nothing of the kind is to be dono, because the 
rice mixed with other things is offered to marae. 


Adhikara na xxxi, sütras 70-71 dealing with the eubie that in the case of a peg, cutting 
&c should not be performed, 


WWE nf. TATA w v0 | 2162 y 
gat of others ; fzy: prohibition ; eata, is, 
70. There is a prohibition of others. 


eT 


ting, hewing and erecting &c apply to | 
wem. The reply of the author is that the peg to which the ‘animal 


is tied is treated as a sacrificial post, under a Special text; there is, 
< 3 


therefore, no necessity of other ceremonies viz. cutting, hewing and setting 
up as it is ready-made. ; 


- Now the question is, whether cuf 


^ 
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e " i 
TATA N O IZA 99 0 
sfàða by reason of prohibition ; @ and. 
71. And by reason of prohibition. 
The author gives*another reason in support of his view. If you apply 
the cutting process to the peg, the entire nature will be changed ; it 


will be, no longer, a peg. So the very nature of the peg presupposes 
that there'is no necessity of the process of cutting ag it is ready-made, l 


Adhikarana XXXiii dealing with the subject thatthe ceremonies of sprinkling round of water 


&c, should be performed on a peg. 


eratuma Weare TATA N ROR N 


maiar in the absence of the purpose ; dastea performance of purifi- 
catory rite ; tara is. bis 


72. If there be no visible effect to be produced in it, the’ rite 
should be. performed. 


Í There are certain ceremonies performed in the model sacrifice ón a saori- 
‘ficial post. They are, for instance, levelling of the ground with the Aatas 
rod, sprinkling of water, forcibly driving it in the ground and anointing it, 
The question is, whether they should be performed or not in view of the 
principle laid down in the preceding adhikarana. The reply of the 
‘author is that these ceremonies are not performed for the purpose of 
the peg but for the purpose of the sacrificial post. "These ceremonies 
;performed onthe peg make it more firm to hold the animal ; so there is 
nothing wrong in performing them; because the object of anointing it, is to 
produce an invisible effect in the gq; so they should be performed on the 
peg also. 


(S a 
Adhikarana xxxiv. dealing with the subject that in a A&TIUJAFT, poundingiof(the)perohed 


rico should be performed. 


waa q Gaai amaia ca 
UII N 


58 


CC-0. In Public Domain. Digitized by eGangotri 


856 PÜRVA MIMAMSA. 


aua with the object; wand; faqata on transposition ; geata 3 
by reason of that being for it ; eqq oxistence 4 Ta also ; ara, is, 


73. And on the transposition of the object, the existence 
is not destroyed by reason-of that being for it, | 


In connection with agifàgag there is & text ; “a@armafiga- 
ernia g aa: fageista 
Wa” “To Soma with the manes, cakes baked on six earthon 
pans ; to the:manes sitting on the kuéa grass (afẹsg,) parched rice; to the 
‘departed souls whom the fire has consumed (fasair), mixture called 
Ha in the milk of à cow whose calf is dead." The question for determina- 
tion is, should the pounding-be performed in the case of the parched rice ? 
If it is done, the art will be charged into a ww (gruel). In this state, the 
author says that the order may be changed; that will not change the nature 
of the rice; itshould be pounded first and then parched. It willremain uta. 


According to wggarfvs, tho illustration is taken from the latter part 
of the text quoted above viz. "fagsarsfasartersfirareard niei? “To the de- 
parted souls whom the fire has consumed (uftasarat) mixture called zw 
in the milk of à cow whose calf is dead.” afizatzqt is à cow whose calf is 


dead ; Huis a mixture prepared by throwing gruel in a liquid. It is 
thus described. 


| 0 Tur ` r j e 9 LN 
am: anaa: afteqifiafccgi: | aeq tfererta vera st verfa it- 
Qd “a is neither very hot nor very thick and 


is a mixture of gruel 
with ghee and cold water." 


In the model sacrifice, there ig grinding first and then baking of the 
Wdisnr cake afterwards; the order is here changed ; first the rice is . 


parched to make it wit and then ground to prepare the mixture called 
ay. 


END OF PADA II. 
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PADA III. 


Adhikaraya I, Sütras 1 io 12 dealing with the subject that in animal ancrifice &c. the are. 
at £o, whioh is tho gf sar of the model sacrifice should be performed, 


Teal sIeQHRHTOTHTWESg WAARAAN: 
UIRAA Wr RIV | 


faga In the modified sacrifice; grega, by reason of the word ;- 


maraen of the principal ; qum of the subordinate acts ; afuateafer: multi- 
plication ; afwararg by reason of proximity, 


I. In t!.e modified sacrifice, by reason of the word of the 


principal, the subordinate acts will: multiply because it is 


near it. 


In the Soma yága, there is an wzdtatrta animal caah agar. 
Wa" “An initiated one shall offer an amta animal.” In connection 
with it, it is said “weprear mamama RE, gamana” “He offers eleven 
waas ; he offers. eleven agaras,” 

Then further “argatea:eatararata” “Let one-who is desirous of heaven 
perform four-month-sacrifice.” 

In this connection it is said “aqrarmg anfaaargaiaay” “Ho offers nine: 
gatas and nine: wats.” 

Farther “qpasigjamrenagfaara:” (Ap. § xix. 168) “Let one who is: 
desirous of prosperity, offer a white animal consecrated to qig ” 

In this connection, it is said “fioa aaa” Rogo 90192919: 
“feqequsd existed in the beginning’, Ghee is sprinkled. In the amza 
(sacrificial bath) itit said “acqzut menaa” “Having, tasted ghee, 
he sprinkles ghee on men in water.” + 

The question. is, whether the gfaarisaar is transferred from the model 
sacrifice or not. If not transferred, are these above mentioned acts. 

, Separate acts ? If transferred, are they qufufis? -The reply of the ob- 
jector is that they are not transferred. The reason is that the terms 
Af, "ararcafi! show different acts; the gfawsisuar of the model sacrifice is. 
not transferred because it is close to the- principal. 


= oe 
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HG MAUNA: WRU AIR | 


LCIRERR like the model sacrifice ; q€W its; @ and; agaia: no obs- 


truction. 
2. And like the model sacrifice, there will be no obstruction 


of it, 


The objector says in support of his view thatin the model sacrifice 
there will be a regular and continuous procedure and all these terms 


indicate different acts. 


MANAYA N IZIN 


wtqaurgearq by reason of the power of the command; q and. 
8. And by reason of the power of the command, 


The objectors says that these verbs have a force of a command ; 
80 they show different acts separately performed with their ecce 
ries. 


HW GENTS TATA Cup ERR EIGIR] 
wmewa R niania mnaa: UZIN 


sta the principal; g on the other hand ; angaa connected with the 
parts; amaaa in the object; aqa invisible effect; Tq is ; ae its; 
fagroaang by reason of its transfer to the modified sacrifice ; eds every 
Qne.; JINT, having a precedent ; fafa: model ; Eu ‘by reason of its 
being not special ; aafia: applies. 


4. ‘The’ principal consists of its subsidiary acts; in duis state; 
it produces an invisible effici: by reason of its transfer to the 
' modified. sacrifice,. every one of it has a model, "becaüse it applies 


outs any distinction. 
«i The author says that you ‘are mistaken in your view; the principal 


act with all its details produces an invisible effect SNR is farig as 
explained i in the foregoing chapter (see chapter vii Pada iv, Sitra 10. 
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at p. 451). Itis transferred to the modified Sacrifice; all the details which 
find their place in the:model Sacrifice, 
Tiga text without any reservation. 


a wrgiafeeg LATA N ZAY N 


anot; a and; afafa: supplimentary command pertaining to the 


are therefore, transferred under a 


parts ; eniin a sacrifice which has no part ; €T is. 
5, And there can not be any stufafa in a sacrifice which has 
no parts, 


The author says that they are subordinate and are qufufus ; just as 


drawing is possible on a canvas, so the gufafa is possible in @ sacri- 
fice which has subsidiary asts. 


BUNTY BCMA AMA farce um 
AGRE CaaS ATMA Bas AA 
NRT RIVE NU 


su: of the act; a and; qagema by reason of one word ; @fwrara 
in proximity ; fad: of the principal. command ; aw name; data: 
with the connection ; quia with the subordinate act; agfaart: its modifica. 
tion’; ear is ; WFE of the word ; fafmfacata by reason of the applicas* 
,tion.to the fafa ; quea of the suburdinate act ; sq2y"cqTq by reason of 
, being ordained. 


6. And the act (consisting of the principal and subordin- 
ate) by reason of one word ; being close to the principal fafy, 
the aufafa is connected with/it under a name ; by this subordina- 
tion, there-is:"a modification because the -word-applies to the 
fafa and the subordinate acts are ordained, 

The 'anthor says that when an act is mentioned, it means both 
the principal act and its details of which it consists. In this way. the: 


subordinate acts are included in the principal act ; so they are qnfafas. 
The sami, is a subordinate. act ; the numbor and the Has. that are 
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pronounced there, vary in each sacrifice. So the command relates to the 
Sara &c, and the subordinate acts are thereby laid down. In this view. 
these different details are only qufafis, 


APAMI AFA: ZION 


WIZRIN by reason of being for no purpose ;@ and 3 WIES of 
the werd. 
7. And by reason of the word being for no purpose, 


The author says that the word is connected with the meaning ;: 
if it were not so, the whole would be of no purpose. So the details are: 
subordidute parts. 


gedrW maar N ZIEN 


Get equal ;* and; War capable of conveying ; TA in a subordin-- 
ate act, 


8. And they are equally capable of conveying the sub- 
ordinate (act), 

The objector said in sütra 3 that verbs show the sacrificial act; 

, ihe autor says that the words-have the power to convey the principal 

act with its details ; it can equally convey the subordinate acts. 


One who can eat ‘stones; can easily eat tlie cakes prepared from gaT. 


(kidney bean). The author, therefore, concludes that the sur» &c. 
are subordinate acts, . , 


W ein à M ees Tyro | 
a wader aaa Co len 
-. Nd3 all, qq certainly ; Saray principle ; gf if you BBY. 


9. If you say “all aie principal”, 


The objector says that on accon 
-all equally principal acts, 


De cone aa era: THEW RVR LOW 


nt of the use of the verbs, they sre 
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WHDIST with that state ; earn by reason of connection anaana: 
the fafq in their proper sense tg: are. 


10. By reason of the connection wiih that state, the fafys 
will be in the proper sense of the term. 


The author says in reply that from the verb the principal with 
the subordinate acts will be inferred. What is naturally a subordin- 
ate act will remain so and can not become a principal act by the force 
of the verb. By reason of this relationship of the principal with the 
subordinate acts, the verbs will convey the exact sense and will not 
disturb the mutual relationship. What is principal, will remain prin- 
cipal and what is subordinate will remain subordinate, 


aimed wiley Sa oa dB: eto. 
MARII HISP Uu Qo 030308 


fafaa the nature of injunction; @ and; afaliga not different ; 
X4 certainly ; maat of the model sacrifices ; Qmd: with the modified 
sacrifices; Auma by reason of the connection of the act ; qe 


therefore ; a@ all ; mada for the object of the principal. 


1l. And there is no dfference of the injunction of the 
model sacrifice by reason of the connection of the act with 


the modified sacrifice ; therefore all is for the principal. 


The author says that there is no difference with the nature of 
the fafu. What is fafa in the model sacrifice, -is an anaig in the 


modified sacrifice, As, for instance in tho model sacrifice 


“nfiifaezdanfaager sfa” (SB. II. 2.3.24). “He sacrifices to. the 
faga afia for the permanence of the sacrifice.” It isa fafü but is an enim 
in the modified sacrifice efiifiregaustaastanfaune fat “He sacrifices to 


3 


faeza afa and makes the sacrifice permanent.” 
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retine 
In the model sacrifice "sceptra enaqreranit? “They are the eyes 
of the sacrifice, they-the offering of ghee.” 


In the modified ‘sacrifice, casamia Ra amt ratae" “He offers 
clarified butter, they are the eyes and no other.” 


All these are for the principal act ; hence they are subordinate 


acta. 
Y SS, * e A 
sang gR: SEDRRUEPERG TATA NONIN 
aurata by reason of equality ;=@ and ; ageqÑ: of their origin ; Htm: 
With the rites ; erfirgm: procedure, right ; Tq is. 


12. And by reason of the equality of their origin with the 
rites, the procedure i is (regulated), 
The author says that all can not be principal acts ; in the model sacri- 


fice, the sats is. performed in. the beginning, then tho principal 
act commences and in the end the agaia is performed. So in the 


modified sacrifice the same order is preserved. 


Sssfadgagsa Uo sist JRE RA qg aag: guae quinq" 


“Phe Lord of the universe created sacrifice ; he created clarified butter 


; first, animals in the middle, and the mixture. of ghee in the end.” 


{ 


So we see the JIA and RIT are. for, the principal act and are, 
therefore, not QS 


Adbikarans ii, sátras 13-17, dealing with the Subject that in an animal gactifice in honour of 


ag, the latter partof the mantra fruan? &c. u-ed in eprinkling ghee, is subordinate. 


(gummi: qder ueafengra.u qo 02 1 Ru 


C fami, feward ; gaat of the first part ; #afegra by the sign of 


^ UC eM 


Gy gair 


13. ced TON part, by ne of the zs. 
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There is a sacrifice in honour of ay "anmeusdqauumgu “Let one 
desirous of prosperity, sacrifice white animal consecrated to ag.” 


There it is said, "fivemeiienadem? quemar: afta MRA erar 
ute gedlargdat rea grt: me 36 soRU. fga 
(golden child) existed in the beginning ; as soon born, he became lord of 


the creation : he supported this earth and the heaven: whom should we' 
make ourjoffering.?? i Em 


' Clarified butter should be sprinkled with this #3. The question is, which. 
portion is to be used as ‘the ara? The reply of the objector is that | 
the first part is to be used as the. gufafi; because in the model sacri- 


fice the god is saqfa and here fgrwam? is also synonymous with 
sada, This isan indicative mark in support of the objector’s 
view. : 


DBAS WO 11 qu 


sgag by reason of no obstruction of the model sacrifice; @ 
and. . 


14. And by reason of no obstruction of the model sacri- 
fice. 


' 


The objector says in support of his view that in this way the model 
sacrifice is complied with, if you uso the latter part of the mantra ; . 
“gge?” &c, the mantra used in the model sacrifice will be suspended. 


SALT Al HEITA 1.8 1 
FWT of the latter part ; qr on the other hand; #arfiieara by reason 
of the Ha being for the pnrpose. i 
15. On the other hand, the latter part by reason of the aa 
being for the purpose. ; 


The author says that the first part of the za is of no purpose ; it is 
not qufafu. The sa verse commencing with füwemmi is pronounced 
while sprinkling ghee. Now it is to be seen, which PRESE OE ag 
is for the purpose, The latter portion is “anaana” ; it is 
qeata ; this. is, appropriate. Further the god is gg ; and w is 


99 
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synonymous with £x ; soin this view also, the latter portion is approp» 


riade and proper. ' 
Tega wert: engra- 


AA WRAL SURE u 

favafirisa by reason of the transfer of injunction ; eg in that 
which is laid down; Freres modification ; €arq is; quat, of the sub- 
ordinate acts ; I¢xaeaigq by reason of being laid down, f 

16. Byreason of the transfer: of the injunction, there isa 
modification in that which is laid down ; beoause thé subordinate 
acts have been laid down, 

The author says that in the model sacrifice, there is the mantra 
for wmm — atada Neda ghana aT — qua 
Redo 3l213943. “Swaha to the master’s sacrifice which is ‘an extensive 


sacrifice touching the heaven, devoid of slaughter, not crooked, and per: 
formed in honour of Indra, 1t has great splendour.” 


Here we have fgestmi &c, to be used as #9 in sprinkling ghee. 
Now take the illustration, “this is curd, ghee, vegetable 
and rice ; feed $qqt with these". “Feed qyqar with ‘oil like 
gaga. Here we see the substance ‘oil’ sets aside ghee ‘and ‘other’ 
things remain intact ; so also in the present case the latter part of the R® 
in fiam will be of use and sets aside the saivat” used in the modell 
sacrifice, $ being synonymous with Eq: 


Cor s : 
TARA AMAIA N g 18 1 Bo N 
p a in the first part; @ and; adaa, by seeing the absence 
9 3. 
17. And by seeing the absence of mantra in tho first 
part, 


The author says that the first part of wmm in the model sacrifice 
is done silently without uttering the H3 and &econd part is the one 
in which there is the final word fret and ‘that is the one which is ‘set 


e 
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aside by the koniin. From this argument, it appears that the latter- 
part is qufafiy. 


Adhikarana iii, sdtras 18-22. dealing with the aubjeot that in. SITTRÜCTUTT in: some. ceremony,. 


She placing und tying are the subordinate acte of the model sucrifice 
* = . e 
GER g faai quu faepe, MORENI 


dts im the purificatory rite ; q on the other hand 5 area? 
Separate action ; aa its; Rrra, by reason of its being comman- 
ded. 


18. On the other hand, im the purificatery rites, there is. 
a separate action by reason of its being commanded, 


"There are soma ceremonies in connection with sTqHicTqnT; there: is. 
a text in connection with it seazarfiamarea ly afat agr fra sia" “They place 
whey on the heap of mud dug out from the: altar and. tie an animal to the 
fence stick.” 


The question is, whether placing of whey andi tying of the animal 
are separate acts or are subordinate acts, That question resolves itself 
into whether these acts are for producing somo invisiblo effect or for some 
visible effect. If the former, they are ‘separate independent acts or if 
the latter, they are subordinate acts. The reply of the: objector is 
that they are separate acts. The reason is that the placing of 
whey on the heap of the mud dug from the pit prepared for the altar is 
impossible by reason of. its: ‘being high and being pointed. at the ‘top i. 
‘the affir being. thin and lying straight is mot fit for tying an animal. 
i So these acts are performed. out of charitable: object. i 
l 


APATITE N ZIEN 
PEGI by reason of the model sacrifice being not obstructed ; 
"Land, / 
19. And by reason of the model sacrifice being. not obs- 
tructed, 
Ths objector says thut im this way. the: model sacrifice will be com- 


plied with ; the offering: is placed. on the altar and.the animal is tied 
to the gy. So they are. geparate acte. 
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fadeq aa aeaa? TET egag: wurq 
WROVRLRON 


fad: of the command ; g on the other hand; aawatq being there; 
d on doubt ; ata whose ; asa: word ; qz: its meaning 3 ata is. 

20, On the other hand, the command. being. there by 
transfer, on doubt the word. , conveys the meaning. in which 
it is used. 
i^ The author expresses his own view ‘and says the ‘placing of whey 
and tying of the animal are not separate acts ; they .are subordinate 
acts. These acts ae transferred to the modified sacrifice under a 


alge text and we see their objects; they should be performed for the 


objects for ' which: they are performed, because the words convey the 
sense. Hence théy are go fats. $ À 


. Q * 
RE NATALATSA MTA WR VR LRN: 

deararaeata by reason of the power of the ceremony ; gaama, by 
reason of the connection with the quality ; @ and. 

21. By reason by ihe power of the ceremony and by reason 
of the connection with the quality. Ty ! i 
The author says in reply that you allege that the placing of whey and 
‘tying of the animal are not possible by ‘reason of the pointed nature of the 
heap of the mud at the end and the. thinness “of the stick ; but the . 


end of the heap can be made wide and th 
they are not separate acts. - 


ss e e e EN 3 ^ IL au 
TARTS RATA oq ovo URS 
Fimfasarq by reason of the ! 
ihe procedure ; arg is. 
22. And by 
Procedure. . 


stick can be enlarged. So 


prohibition ; fara in the .context of 


o 


reason of the prohibition in the context of the 


The author further says that you allege that as in the a@tatafu, the plac- 


/ 
6 
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ing of whey,is out of charitable purpose, so here also; but there is 
prohibition by , reason of the impossibility ,in producing visible effect 
in connection with @tarafw ; there the placing of whey is for an invisible 


object but here it is fora visible object. The conclusion is that these acts 
are qufafis, 


Adhikaraya iv. sûtras 23-29. dealing with the subject that in efiquua both the’ offerings 


of the model and the modified sacrifices should be performed. 
" e en a~ * ~~ e * 
wen egredi wat RAAE: Cru 
an 3 . : 
N39 C3 1 BU, 


vef with six ; dtaafe he initiates ; gf participle used to complete 
a sentence, dTuTq, their ;) Hafaare: the RUBE ofa Ha; aidaa, 
by reason of the connection with the text: 


23. In the text “he initiates with six", the mantras are 


' modified by reason of the connection with the text. 


There is aftaaaa, “aud fagrafid faga” “One knowing this, establishes 
fire”. 


There aro dtettgfas both in the mods] and in the modified 
sacrifices. The emgfes i in the model sacrifice are "esr ferrent TATA 
aaaaahd syst engr, fadfamaaa sae are, aafaa sas 
WII, WATGAIAAT Mal, maaa ur faga gui guia 
aag fagtua gafar gutageuu edm So do wags. “Swabs 
(welcome) to Agni who stimulates us’ for an dnaertatiage ; swaha (wel- 
come) to’ Agni who stimulates our mind and intéllect ; welcome to Agni 
who stimulates our brain which is'a means of Vuosledgelt welcome to 
Agni who stimulates our retentive’ tongue; welcomé to Manu, tho progenitor; 
welcome'to Agni who is favourable to all; welcome to thee who art) divine 
supporter of the universe and whose EOE is wished for by man, 


and who art a master of wealth and from whom wealth is sought for per- 
forming a sacrifice.” 


"6 


The sugfas i in the modified sacrifice are "ud TAS STAATATEL, aa 
HAA SMITA, KAAITA SATIIRI, ATTA quisdeqiel, siqrisige- 
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SSS ee 


Qag anga sqdíwWarernat efaeang estet Agar 
agaa qute eredfaqq uz &gerfererza quita. quiet eqigr? do do Wars. 
“welcome to Agni who stimulates us for an undertaking , welcome to Agni 
who is my mind and intellect; welcome to Agni whois my vow and 
penance ; welcome to Agni who is my tongue and supporter; let the devine 
copious,’ corn-producing water, heaven and earth, the vast sky 
and the lord of the uuiverse increase, with our offering and welcome 
to them ; welcome to him who is the divine supporter of the universe and 
whose patronage is wished for by man and who is a master of wealth and 
from whom wealth is sought for performing a sacrifice,” 


Having mentioned the amgfas, it is said “og faiga far? Wo do ETETETER 
He initiates with six. 

The question 18, whether the engfas. of the model sacrifice are gus- 
pended or both should be joined together. The reply of the objector 
is that the agfas of the modified sacrifice will be performed, thereby sus- 
pending the wrgfüs of the model sacrifice; the reason is that there is 
8n express word ‘six’ used in the text ; it means the egens of the medified 
sacrifice thus suspending ihe argfas of the model sacrifice. 


STERTHTST MAITAT 4 99 1-3 | «9 II 
REINT, by reason of the repetition ; STET of the prin cipal. 
24, On the other hand, by reason of the repetition of the 
principal. 


The'author says that when there is no possiblity of joining the practice 
ofthe model sacrifice with the modified sacrifice, there is no qgssw or 
aggregate, bnt where such a thing is possible, the doctrine of agma 
or tacking, applies; in.this view, the principal will be repeated. Thero jaia 
text farasraetfa ‘He offers twelve.” Adding the practice of the stes 
sacrifice with that. of the. modified sacrifice is called. HW (aggro A ups 
tacking). ; m AC. Mi 

The tacking of the practice of ‘the model sacrifice With the modified 
sacrifice is here possible, 


MET ATA TIT | PIRAN 
a 
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TCI by repetition ; RAFA the act of uttering the zz , eqra is 
25. By repetition, the act of uttering the sa is. done. 
The objector says that there is an express text of enjoining the repe 


etition of the qs for the modified sacrifice ; if the repetition is to be 
made, the same s" of the modified sacrifice will be repeated twice:over. 


atta MARANER A: gA 
BASHA: N ARAR 


eff ar on the otter hand ; fii aearq by reason of each qa; RTESTAT 
‘of the model sacrifice ; atatfat: no suspension ; eqra i8; teary: improper ; 
wand ; sd on once pronouncing ; Aare repetition. | 


26. On the other hand, by reason of each 33, there is no 
suspension of the *3s of the model sacrifice; on once pronoun- 
cing the mantra of the modilied sacriticé, the repetition of the 


same is improper. 


The author says that you accept that there are 12 argfas and you 
‘admit the repetition of the ras of the modified ‘sacrifice. In this 
view also, there is ‘no ‘suspension of the aras of the model 
sacrifice ; because there are was of the model sacrifice ready 
at hand and the repetition of the same -Rras of the modified sacrifice 
over again is improper. So there will be agaa (tacking), You can very 
easily make' up the aggregate by adding up the atgfas of both the model 
and modified sacrifices instead of repeating the argias of the modified 
sacrifice twice over which is improper. 


Gata gena SIWWand Aaa nerve 


dai priority and posteriority ; « and ; WAT in a repetition ; 
 3qqud does not arise ;, atfifrseara by reason of their being cor- 


relative. y 
27. And the priority and posteriority ;do. not arise in the 
oase of repetition by reason of their being correlative. 
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The author gives a further reason in supportt of agua. He says 
“gz qatagatta, aguiagetta”’ ' Hiers the former six, he offers the lattor 


1 i / 
sıx.” 


The word ad and s«t are correlative terms; if there were the 
repetition of the Aras of the modified sacrifice only, these terms would not 
have been used; but their use, only in the case of agaa where the six 
wrgfas of the model sacrifice are added up with the six atgfas of the 
modified sacrifice, has significance. 


. C 
exem wp xp N Peg v en 
GEI their separation ; q and ; asia indicates. 


28, And their separation shows. 


There is a text “sanga aastana: “He makes both 
offerings pertaining, to fire and sacrifice.” 


The. author argues from this f that there could not.bea division 
of two sets of the argtas i. e, the smfmupt (of the modified sacrifice) and 
amaftat. (of the model sacrifice), if there had not been an addi- 
tion of two sorts of argfas. This fact also supports ‘the doctrine of 
agaa. 


A MAIAT: TATA N YO 03 1 REN 


anot; q and ; afara by reason of there kong nothing special; 
SIq2sT: tho debomirdtion; €um is. 
h 29. And there can be no Henominetion, by reason of there 
being ERU special... 


The authór says that there is a text “siaqzeq qdawtaarfiagiaeed 
agfann” “The first is the offering of the sacrifice, then subsequently 
that of the fire, that is the latter ceremony pertaining to fire." 

The first asarat and then atifiaat are the divisions of tho emgfes ; 


this denomination also supports the doctrine of awa. Had there been no 
difference in these emgfqs, there would have been no such denomination. 


"Adhikarana y. satras 30.33 desling with the sulj ct th.t in the re-establishment of fire, 
the fee of establishment of fire s omit, el. 
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eared Faas nae gfi 
TAR AQAA TIA d qo Pa go dl 


amza of the establishment of fire ; affa on being the 
Cause ; JUIEN on the modification of the subordinate act ; ahaa 
payment of fes; wfu$ in addition ; ey, is ; arqudüfnti by reason 
of the connection with the sentence. 


30. On the establishment of fire being the cause and 
on the: modification of thé subordinate act, the payment of 
fee will.be in addition by reason of the connection with the 
seitencé.: 

There is gagara (re-establishment of fire on some cause); '" Wm TQ: 
Mimi gagala: | Asaan gasai qt saa aga 


Cn uq» "Those. who are desirous: of fortune, fame and woalth shall 
re-establish fire; oue who after establishing fire, lives’ old with fortune’ 
and son, shall re-establish fire." : 


In. this connection itis said, Cgauetaa arate farargaeeavts qu ara" “The 
cloth sewn again and a bullock dedicated again are the fees." 


In connection with matyta (establishment of fire) the fee mentioned 
is, “anangin aana aaga: vai araa adage” 
“One should be given, six should be given, twelve should be given; twenty 
four should be given, hundred should be given, thousand should be given, 
an unlimited.should be given," Pri 


Now the question is, whether in gaqttttąa the fee of the anrarara is sub- 
pended or is it paid in addition tothe fee of qq? The reply of the 
objector is that in view of the principle laid down in the preceding 
adhikarana, there-is#yaq; the fee will be in addition to the’ fee of 
the quur because the smeqtutW is: the cause of it and there isa text 
arta atia ILLE CTER IR GEUSEE TER: Md *He gives both namely the fees per- 
taining to establishment and re-establishment. of fire," There is, there- 
fore, ayzaa of the fee of the model sacrifice and that of the modified 
sacrifice. 

RIASAAT AT ATETA W 9 63 1 ALA 


60 
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fargeata, by reason of the text ; a and pg nat of the others ; aurea 
in the order. 


31. And by reason'of the text, there will be -an aggregate 


cof the other in order. 
e (eA c ~~ i f 1 
AEAEE PEA a qo 13 1330 
fast: suspension ; p on'the other hand ; asẹ in no context ; fk 
because ;.eIratfa desire-accomplishing. 


.92. On the other hand, there is suspension ; there it is 
not in the context, because they are desire-aocomplishing. 


The author says that there is no qgw; but the principle of any 
‘applies and the fee uf the model sacrifice will be suspended ; it .has 
no bearing on the context of the modified sacrifice which is for & 
certain cause. What he means to:say is that garata is performed 
for a certain cause and aratata is its model; the fee of the model sacrifice 
is out of the context.of the modified sacrifice, so there is no -agaa but 
ata. As to the text of the payment of the fee “sadfa fa & c7": (! Heo 
pays both kinds of fees.”) it means that the fee of the AFATA is t 
in aaraa and that of gatrara is to be paid in gaztata. So t 
ithe model sacrifice is suspended. 


g - —— P ph 
age a PepPewuedígenm N gO lg 33n 
gta inforroed ; qand ; fig st: on suspension ; saqa both 
rud is mentioned. 


o be paid 
he fee of 


; fe because ; 


93, And the suspension is inferred because both are mən- 
tioned. 


The author says that the fee of the model sacrifice is suspended, 
because there is a text; “agadan sxatstaaafao mw 
wafa | agas aasad supe “When the Fiset tls 
modified sacrifice is paid both fees are thereby paid ; both fees are cer- 
tainly paid since both fees have been paid”? 


This fgg also shows that the fee of the amara should be paid in 


amarna and that of gaama in gaat. So the fee of amarga will 
be suspended in GA ta. ned 


"9 
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Adhikarapa vi.dealing with the su! j ct that in apyg, the areqrgra fée is suspended | by; 
oloth and calf. 


ARN ACY wIHISHTd N R21 3 BU 
ara: cloth ; qeu: calf; wand; atareata by reason of being common.. 
94. And cloth.and calf, by reason of being common, 
There is: an ama sacrifice-; in this- connection it is laid.down: 
“FARNA AAAS TATATAT ATT ATA AEA JUMAAT: MTA: JAAR: 
aaa: quferra: aaga aana: “For the first offering with a 
view to have the sacrificer victorious, of the new ones to Indra and Agni; 


andiof old ones to Agni, grass to Soma, boiled rice to fasdéats.and a cake: 
baked on one pan:to Heaven and Earth." 


About the fee it is said“ qratefizaracta:. ssa (eru? “cloth is the- fee;. 
the first born calf is the fee.” 


In the model sacrifice, the fee is weareta which. is. defined as 
. follows, 


ASHI men miam arata afaurada) ararared faceta agg 

faze at: | “The learned men say thatthe fees that are given at the 

i fanernal ceremony in the beginning and atthe end, secondly that which 
are given on the new moon day are called agd.” 

The question is, whether the-fee consisting of'cloth and calf should 
be paid in addition to the erqtgrd fee (which is paid at the end of any 
monthly ceremony or death anniversary), The reply of our author 
is that the fée paid in-the form of cloth or calf suspends the payment 
of the awaqrert.fee-; the reason is that each has its fee prescribed. Tt is. 
common. ; there is nothing special to show that. there should be 
aga. . 

Adhikaragn vii dealing with the.eubject that in arnau, the procedure of arga fee ap- 

. plies to.cloth and calf, 


aaia: AA AATETTA 
TOERE NN er 


ata: by reason of serving the purpose); aga partaking its quality; 
amis; faftrreafidata. by reason of the connection with the name of 


the cause; eae ^ 


^ 
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: ————— UMP 

35. By reason of serving the purpose, they partake of 
its quality, because they are connected with the name of the 
cause. 

In connection with emmqu, the question is whether the gift of cloth and 
calf partakes of the nature of start fee or not. The reply of our 
author is, that it takes the place of wrarata fee, so the procedure of searg? 
applies to it. The word afar is applicable to it which is made to secure 
the services. 

Adhikarsna viii, dealing with the subject that in maT, in the osse of oalf thore is 
no cooking. 


JA NBAA: N10 1 3 1 36 N 

aia in the gift ; qr: cooking ; sudes: mark of the object, 

96, In tho gift, the cooking which is the mark of the gift, 

This is the case of suspension. Fhe ‘question is, whether cooking is 
to be performed in the case of the c alf, the object of gift, The reply of our 
author is that it will be suspended; the reason ig, that the gift is to secure 
the services byt not to feed the priest. So the cooking is not transferred 
from the model sacrifice. Further the calf, but not its flesh, is mentioned 
as an object of gift. Hg 


Adbikarana {x dealing. with the subject that in amag, inthe case of cloth, there is no 
cooking. l 


VMR MISCETRSHId N R 13 135 N 
graty of cooking ; st and ; awatfreara by reason of the food, 


37. And of the cooking by reason of the food, 
Now the question is whether the cooking should be performed on the 


cloth the object of gift. The reply of our author is that it should not 
be performed, hecause no use ig served by cooking the cloth, which is not & 
food. - : sŠ Diore Y 


Adhikarana x dealing with the subjeot tkat in the aman in the oase of oloth and oalf 
dhere ia no sprinkling of ghee, bi E 


TAARTEN RO p 8 1 ae 


wT similarly ; afaro of the sprinkling of giao: 
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98. And similarly of the sprinkling of ghee, 


This is the third case of suspension. The question is whether sfingu 
as to be performed on the cloth and calf ; it is done on the Doo Led rice 
with & view to give relish. Here in the case of the calf and cloth, , no 


relish is necessary to secure the services ot the priest; so it need not 
be performed, 


Adhikar. xi. pdt u fieri hi : 
ays Xi. gûtras 39-44 dealing with the subject that in a satfagia, the fee of 1200 is 


of the,cows only. 


gaat wees i maraa 
à olg 136 U 


asafafuafindt in proximity with the injunction relating to the sub- 
Stance ; gemt number; aut their; yug by reason of the subordinate 


nature 3 era is. 

39. In proximity with the injunction relating to. the sub- 
stance, the number thereof is by reason of the subordinate 
nature. 

"There is a sstfagta sacrifice, ‘satfaetta erar" “Let one who js 
desirous of heaven, perform sa\fasta.” 2 

It is said in that connection “MJAPAN WMAATA TH VT AA RANATA 

Steara vaqryafamiga nmi aer ud sayy’ «His fee of twelve 


hundred consists of cows, horses, mules, asses, goats, sheep, rice, barley, 
sesamum and beans." , 

Now the question is, what does ‘1200’ qualify ? Does it qualify each 
substance or does it quality the whole set of substances mentioned above 
or dves it qualify any particular substance.? 

The reply according to the lst qmqar is, that ‘1200’ qualifies esoh 
substance mentioned in the text. The reason is that, being in contact 
with the substance the number is a quality and therefore qualifies each 
substance separately. : 


THATS AEA ARTA qo 03 1 22 w 


usan by reason of equality ; qurany of the subordinate acts; [He 
of one ; gfadarma by reason of the connection with the text. i 
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40, On the other hand, by reason of the equality of the: 
subordinate acts, it applies to one because of the mention in the 


text. 


The second objector says that if the number appliesto each separatoly,. 
itis vague. It applies to one only, because in tbe text, the singular 
number is used and all the subordinate acts are equally connected 
with the number. So the number applies to: only one substance enume-. 


rated in the text, 
» e ^ 2 ; a ~ s 
qma at aaa agag THEE: 
NIZIN 
ci qg whose ; at on the other hand ; eftant in proximity ; eara is ; qaaa: 
syntactically ; fg because ; afiar: connection. ; 
41. On the other hand, it will apply to that which is near 


- -because it-is syntactically connected. 


The third objector says that it is accepted that the number applies 
_ to one substance only but I do not accept thatit applies according to- 
one’s own choice. It applies to one which is very close to it in the 
sentence. ma word ‘ata’ is close to it ;sv the number applies to it. 


o aig geuafesuhuiduued aaa- 
em: EMA N ZIRIN 


adget: being unconnected ; gon the other hand; gend like equal ; 
gaaf: with the others ; fraima are laid down ; asata therefore ; aat- 
fuer: application to all ; ; Sara is. 


42. On the other hand, being unconnected, like equal it is 
connected with others ; therefore it applies to all collectively. 


The fourth objector steps in and says that if you qualify the aig with 
' the adjective 1200, it 18 unconnected ; but the whole set of substances 
; is mentioned equally, so the number applies to all of them collectively. 
The number 1200, therefore, applies to ou the substances eios SERA 
ja one collection. £5 i 
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Am aaen RE xaregequbt- 
IERA: N 131 92 N 


wama by reason of want of connection ; Rrfüspdi in scriptural 
injunction ; UspstTet Sra: application to one class; wta is; AARNA 
to avoid contradiction with the scriptural text ; mat: of the sacrifice. 

43. By reason of want of connection in the scriptural in- 
junction, it applies: to one class only and to avoid contradic- 
tion with the scriptural text, it applies to the sacrifice, 

The Sitra contains the view of our author ; he says that in. the text 
‘the word ‘ae’ is used in:the singular number; so the number can not apply 
to all the substances collectively ; it can therefore apply to one class 
only. In order to avoid the contradiction that would arise, the word 


‘ava’ applies to the sacrifice. The passage therefore means that the 
fee of the sacrifice is 1200. 


aAA twa Wo. Bi ve ti 

egr: signification of the word; @ and; wq. also ; staa like ‘the 
word in common language, j 3 

44. And the signification of the word is like the word in 
‘common language. 

The author gives a reason in support of his view. He says that 
in common parlance also the number denotes one kind of substance. 
Give him hundred ; it means a hundred of one class ; otherwise there 
will be a confusion. So ‘according to our author the term 1200 governs 
one class of substance. 

Adhikaraga xii sütras 46.49 dealing with the subject that by the text RETE TO STSTEER RFT? 


it means the number of cows, 


ATI AACA AA AATA N O 0 3 (guo 
ar that;'qspr of the animals; yeqfira: by virtue of the significant 
power ; fmm by reason of the division. 
45. That applies to animals by reason of the division by 
virtue of the significant power. á : ; 
The author having established in tha preceding afisa that the 
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number applies to one of the substances of a class mentioned im the 
text, raises another question whether it applies'to thé animals or to the 
grains. He says that the number can apply to the animal because to 
the grain the word denoting number can nota, ly, buton the contrary, the 
term denotug quantity or measure applies, The terms denoting the measure 
of capacity are ass, AU, $54, wn. Further the service can not be secured 
by the 1200 ary seeds, Itis the number of the’ animals that can secure 
one’s services . 


SAATASTANTA N RO 6g 1B Ul 
afaa: no rule; wfugMTq by reason of there being nothing special. 
46. (On the other hand,) there is no rule by reason of there 
being nothing’ special, 
The objector says that your, view is accepted ; but there is nothing 


special to restrict the number: it. may apply to any: animal: mentioned: 
in the text, 


AUT WAT TAT uo 9-63 (99 d 


owifiteara-by reason of'greàt usefulness; ati on the other haidi ; qat 
of the cows ; eq is. : 
“47. On the other hand, of the cows by reason of great 
usefulness, 
The author says that of the animals. the cow is most useful; so she 
should be given as fee. The horse.is:also useful. but its gift is prohibited: 


“araga Madea: vfqugra" “He does not give. animals having 
mane and he does not take animals having two rows of teeth," 


TAMA WV ZV RDN 
Wet. by the practice. 
48. By the practice. 


..The. author gives another. reason in. support of his. view. He.says 
that the term ‘cow’ is first in the text and. according to the usage, no: 
other anima] that comes after her in the text can have priority ; 8o she 
lias priority in the class of animal& mentioned in the text. 


TASTE RO Bt EN 


CC-0. In Public Domain. Digitized by eGangotri 


JAIMINÎ SÜTRA X, 3, 8f. 679 


fagat, by seeing {the indicative mark ; q and 
49. And by seeing the indicative mark. 


The author gives another reason based on the 


faz argument. | 
"sre c farai, Gee «dratar wagered sua aint hy afafgat 
ATATAIM RTH A” = "rerügsd miai fetaceala afehrer 
for, arra sect ean fram at Sudan (V.S. viii.8. 43; $.B. iv, 5.8. 10) 
“One thousand is the fee. There are thousand, psalms; as long as there are 
upper and lower rows of cows of one thousand fixed in the class of cows, So 
long is the other world from this world” “O} Light, Aditi, Saraswati, great 
and renowned are thy names, O ! unkillable (cow), who is fit to be worship- 


ped, to be given, to be offered, to be desired and pleasant, well of -me to 
the gods speak.” 


So the number 1200, applies to cows only. In some editions the 
adhikaranas XI. and XIÍ. have been grouped together and treated 
88 One, : 


Adhikarana xiii sttras 50-52. dealing with the subjeot that the fee should belgiven after 


division, 


Ta wrd AA Ta JAAT NAYON 


aa there ; qmd gift ; fama by division; satatat of the gift; VORECATT 
by reason of separation, 
50.. There the gift is by division, by reason of the gift being 
separate. 
` It has been established that the. fee in the satasia is 1200 cows ; 
the next question is, whether the cows should be given to the priest 
collectively or should they be divided amongst them ? The reply of 


our' authoris that they should be divided amongst the priests by the 
sacrificer, because the gift is separate to them. 


QRAN THAT N 13192 UI 
qfisarq by reason of hiring ; q and ; Sisaq just as in common life. 
61. And by reason of hiring, just as in common life. 


The author gives another reason in support of his view. He Says 
that the gift is with a view to secure the services of the priests, When 


61 


CC-0. In Public Domain. Digitized by eGangotri 


‘680 PORVA MIMAMSA 


—————— — 


‘a master hires n number of labourers, he pays them separately ; só here 
‘also the sacrificer must pay the priests separately. 


vo K ~ Qe : T > 
ami A g TA N 904 & YN 

Peart divison ; wand; af also ; qxtata shows. 

52. And the division is shown. 

"The author says that‘there are.texts which show division “qana 
prins (V-S. wiii. 45;.8.B. iv. 3. 4.15) “gag faa fete gani gA” 
wina, nagai faerer Noi, skia aA; Aafa i 
yif, cfaata matisa gA, awenqudtqarfa ia: eq ferer- 
atia: anaa nag edga” “Ominscient creator will distribute am- 
;ongst you; having excited the greed with the skin of a ‘black antelope, he 
gives a feo; he gives to avait first; he satisfies the Pitris only whose mouth 
is fire, he makes a gift to mat for prqagress;he makes.a -gift ‘to Hota ; he 
gives'to Agt jhe gives tothe arag priests sitting in agfauta cart; he pays 

"& teb to the sging priests ; he gives to the priests sitting in the middle of 
the assembly and moving forward, according to his power.” 

Mdhikara fo xiv 6dtras'53-65 dealing with the subject that. the division of the -fee depends on 

the gaar ine satfagta. 


TA Taga uo vo (3 I 


«dH equal; tara is ; aafaa by reason of its being not sanctioned 
by the Veda, 


58. Equal by reason of its being not sanctioned by the 
Voda. 


The next question for determination is, how should the division be 
effected.? The objector replies that the division must be equal, because 
the contrary is not heard of in the Vedas, When a substance is 
given to a body collectively; the division will be, of course, equal amongst 


them, d 
WU AT FAAATA 1s yw HK 


T on the other hand ; sa@usara: E reason of the inequality of 
the work done. 
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54. .Onthe other hand, by reason of the inequality of the 
work done: 
The second: objector says: no ; there can not be an equal division. There 
will be an unequal division. by: reason of the inequality of the work 


done by the priests Just as labourers. are paid' according to the amr 
ount of the work done, so the priests are-also paid here: 


ACM: wq: UA amen aad afte 
Ut PAAA FATS NIE TAFA MOABIN 


agqeat:: inequal ; &qp are ; qfema in hiring ; fararear inequality ;. 
fafiprqtunder an injunction of a text ; Gftwarge from hiring ; Afu in 
action ; SqqUd arises ; gata by seeing ; fagtwey of the special text; am 
similarly ; srzg43 in: future reward. 

55. There is inequality in hiring: ; the inequality arises. 
under an injunction. of the text but not by the inequality of 
the work done : because there is.seen a: special text in connec 
tion. with future reward. 

The author says that there is an inequality of distribution of the 
gifts not by reason of the inequality of the:work. done but by reason of 
the scriptural text which clearly permits it.. [n connection: with the initiation: 


in ggg it is said, sou g watt aterert gua, asuma adt 
Qari | aaa samara t tart. | seruos faarery:, cet 
MCAT MG, Rasid: | aaelaerstafcaiaatfaarieaaa 1 seater 
wag: Arig T g: RSR: Lace gedaratqfacrarfasit ata: 
fa | Mat star, gaat gau: saegaatg:i eaemeümdtqafe agar: 
Q ut SU siga: i "eqq after initiating the master of tlie- house;. 
initiates srar, then gtat, then sgatat, then sfasmemarinitiating him initiates the. 
second group; aussa? from ma group, xar from sqmmr.group, Aataea: 
from glam group; then. IT initiating. him. initiates. the third group, amata. 
from spur group, -afazi from SQL group; amate from glar group ; then: 
wedar initiating him, initiates.the fourth: group, Nar from Agtgroup, JIRO 
from gmat group, maga from gar group: then another AU. initiates. 
him, either a religious J student.or one sant by the preceptor.” (See at PR. 
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“179 & 180). According to the above texts, the one share goes to way’, HIT, 
saman, ENT. 


, Half !sharers are sfayenar, manra at, sar, Raast; 4 sharers are 
Fer, aH. aiei srearare, $ sharers are AT, JAROA, MARJA, JAAT. 
t 1 ; 95 
' In this view there are l+ z gy +5 a 


1. Out of 1200 cows, the share of qug group will be, by the rule 
“of three, 


25 
1 1 :: 1209 


1200x 12 -48x 48 x 25 x 12 


Sao. on S iy eps 576 cows, 
1 IL. Out of 1200 cows, the share of fmreurar group will be, by the rule 
of three, 

25.1 48 x 25 x 6 x2 

12 "7: HEU ELT =48 x 6=288 cows. 


TII. Out of 1200 cows, the share of qgr group will be, by the rule of 
` ‘three, "s 


25 1 48x25 x4x3 ; 
i T: :g'::1200— 3x23 =48 x4—192 cows. 


1 


IV. ‘The share of the star group out of 1200 cows will be, by the 
rule of three, ; 


25 l $ | 48x25x4x3 
1 n i 1200= ggxq = 48%3=144 cows, 


The whole total comes to 1200 COWS, 


This is n2 distribution Sanctioned by the text. 


sibl eet xv Bhiras 56-58 dealing with the subject that in the one-day-gaorifice called Xy 
T” the feo of the whole sacrifice is suspended, 


Ta RR rat ret reia- 


angu: eta asisten WR VZ rye tt 


I mum his ; ; dg: cow ; gf a participle indicating quotation ; mat of cows ; 
agi in the E ons Sacrifice f fares atfgaeara, by reason of separate com: 


"mand; WII, by reason of being common ; atgane: its ‘modification ; 
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Rat is; aut just as; gfe 
quality. 
56. The text “his cow” sets aside as arule the ‘cow’ in the 


model sacrifice by reason of the separate command, just as the 
Xf& by the word indieating the quality. 


oblation ; guste by the word indicating the 


There is a ¥% sacrifice lasting for a day “mitra satafngia alaa 
fasaqeietstat Saa far “This s sacrifice in honour of faya2as, the 
whole repeated thrice; its psalm is fàmaat and the feo is cow." 


In the foregoing afters we have been putting interpretation on 
&he text relating to the fee in the model Sacrifice ; now the question is 
as to the fee in the modified sacrifice ; the question is, whether the feo 
mentioned in the present text suspends the fee of the cow in the text 
mentioned in the commentary on sütra 39 or all the substances mentioned 
therein, (see at p.675). The objector says that the fee in the textin the model 
sacrifice qualifies the cow, the horse &c. separately but in the modified sacri- 
fice, the cow is the only fee. So the fee in the shape of the cow mentioned 
in the model sacrifice, is only suspended, while all other substances will 
remain intact as fees in the modified sacrifice, He gives an illustration 
eat ata” “Let him make an offering to Sun-god," The word faatq susp- 
ends the applica tion of particular procedure of algo Area. 


ada at raima aene TTT 
amena fag aia UTR unsuurad 
TW RAT RUE u 


aa@eq of all ; at on the other hand ; madatara by reason of the con- 
nection with the sacrifice ; gee oneness ; gfiuriea of the object of the 
fee ; quat of the subordinate parts; tàra by reason of oneness 
of an action ; si in the object ; figà? in the modified sacrifice ; fired 
dependent on a text ; ata is; dem therefore; aaatmata by reason of the 
connection ; fit because ; safi; with the action. 

57. On the other hand, of. all by reason of the connection 
with the sacrifice ; the oneness of the object of the fee by reason 


‘of the oneness òf ‘the’ action ; -of the: subordinate acts in the 
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—— 1 1  ——— 
modified sacrifice, the objeot of the model sacrifice, is gover: 


ned by the text ; therefore by reason of the connection with: 


the action. 

thor:says in reply to the objector, that you are mistaken in con« 
‘fee? with every substance in the text of the model 
sacrifice. The fee comes at the end, meaning thereby that all substances 
from cows down to m9 are the fee of the saitasta. Here in the % sacri- 
fco a cow is the only fee. So the whole of the model sacrifice will be: 


suspended by the fee in the modified sacrifice. The action is one and 
fee in the modified sacrifice is specially mentioned. 


The an 
necting the word 


its fee is one ; the 
So the fee of the modified sacrifice will be: v aid there and as the fee: 


of the model sacrifice is one, the whole of it will be, therefore, set aside. 


(CM SM a 
MAARMAN TAEA TATA: TATA NAJIN 
mamata of the command ;Wsrwarq being without support; (sr by 
the form of the text ; fram: rule ; €utq, is. 
68. By reason of the command being wiihout support, the: 
‘pule is by the force of the text. 


The author says that you have given the illustration of atta but 
there qgar is not sufficiently pointed out by any word indicating gfàsa-- 
sqa; so the fig indicated by the word faiq governs the procedure: but 
in the present case we have the text showing a cow to be: the fee of the- 

-` sacrifice thereby setting aside the fee as mentioned in the text i 
nection with sqtfqgta- t : ere” 


Adhikarape xvi. sñtras 69-61. dealing with the subject that ina MTEF: by the three years old 
à old. 
oe : 


heifer, all the means of purchase are suspended, 


VR ISAT AJIAN gi yew 
qeti ‘one and five’; 3344, like a cow, 
69. “One and ‘five’ like a cow, 


i d LO : A $5 
BE ions erga ARERR SETURL qund dant 
na 18/8tolen, shall gi : 
i m » Shall give one cow asa fee; on being burut, 


Now the. ion i ‘ 
' the question ia, whether the numerals, one end five mentioned.in this: 
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text suspend the entire fee of the sacrifice as in the case of the cow aocor- 
ding to the principle laid down in the preceding secíion. The reply 
of the objector is in the affirmative in &ccordance with the principle 
laid down in the preceding afma. The other commentators have 


treated this sütra as a separate afsta but we have followed our learned 
commentator gray. 


Without finishing the reply, the author gives another independent 
Batra. 


AIRA N IZI eon 
Prat: three years old heifer ; 8 and. 
60, And 3 year-old-heifer, 
In connection with qme there is a text “atefaaza: Sasa: esdiararat" 


“The purchase of.soma by the competitors, is by means of a three-years 
old hiefer.” 


There are other means of purchase transferred under a sq text “Ut 


wits, RAN, aaah, aaam” «He purchases 


it with a goat ; he purchases it with a bullock; he purchases it with the 
hoof of a horse ; he purchases it with a cloth.” 


The question is whether the 3 years-old-heifer suspends the bullock 
or the whole means of purchase mentioned in the model sacrifice. The 
reply is that all the means of purchase are set aside, because they are 
connected with the purchase. 


Tat a ARF AA OZIRU 


qr similarly ; and ; fayxestag , f&ç is seen. 
61. Similarly the fg is seen, 


"The author relies,on the fay argument “ara (errat aam wh 


MaMa ura qieaqrt “In the latter MAI, a female cow which is 


‘a means of the purchase of qty and about whom crmpetition is certainly 
excluded." 


From the term tqgi (emulation, competition) it is clearly inferred that 
the female cow suspends all the means of purchase; so here also, . 


Adhikaraņ a xvii that in the text 4 QEqH WR: " ko. by ‘qagfat’ the number of 9owe is 


auspendeJ., 
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ws q ayaga Tat agam 
~~) RC A, 
WO3 I RRN 


qà in one ; g on the other hand ; gfiüqgeata, by the reason of its being 
dependent on the text ; genat with the number ; qat of cows; fg(Astiu by 
the special fey. 

62. On the other hand, in one by reason of the text with 

the number of the cows, by the special fay. 
In the present g7, the reply of the author to the question in the sitra 
59, is embodied. Theauthor says that one cow is in the place of 1200 
cows, by reason of the text mentioned in sütra 59, We see that it is the 
number of the cows which is important and which alone is set aside. 


So all other objects of paymentare left intact and itis the number of 
the cow only which is altered. 


Adhikara na xviii. sûtras 60.64. dealing with the subject that in aay by «urge? the 
portion of avag is suspended 


e 
meant aAA Wd u^i3!53u 
sail candle (sticks) ; au similarly ; fata, if you say. 
63. And similarly ‘candlestick’, if you say, 


In connection with wwity, itis said — "füvemuy saigravaa‘aaarfa” 
“He gives gold candle sticks to an avag priest” 

The word ‘spray’? means a candle stick according to one; and according 
to others it means a mirror. The question is, whether the gift of golden 
stand for lamp dispenses, with the entire payment of the fee of the sacrifice 
or does it suspend the payment of the portion of the aag s fee? The diffice 
ulty arises in this way ; if the word garfa is connected with the ‘wargr’, then 
it dispenses with the payment of the entire fee and if it is connected with 


wags then it suspends the payment of the share alloted to the sag’. 
According to the objector, it is connectrd with, 


the entire fee is dispensed with. 


ER ATTA erri EAE aaa FAT ARTE 


AUZ RN | | 


‘T&T so the payment of 
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ee 
afg on the other hand ; Maaatdeata by reason of being for the 


purpose of a part ; Free fiteara by reason of being divided in the 


model sacrifice ; ldarfipgre the modification in the extent of the sub- 
ordinate act ; Sara, is. 


64. On the other hand, being for the purpose of a part 
and being separate in the model sacrifice, there isa modifica- 
tion in the extent of the subordinate act, 


The author says that you are mistaken ; herethe text limits the pay- 
ment of the golden stand to one part i, e. to wag’ only ; further we also 
see that theshares of all the priests are divided: (see sütra 55 and 
its commentary at pp. 661,662) in this view there is setting aside of the share 
of the avag only but not of the whole gift. The sen gots a gold stand 
for lamp or mirrorin lieu of the share allotted to him in the model sacrifice. 


So his share will be suspended (dispensed with) in the language of the 
Mata. 


Adhikaraņa xix afitras 65-67. dealing with the eubject that in Sqqtq ssorlfice, the fee of the 


entire saoriflceia suspended by horse. 
agase giam A AAT Gd FINI TAT 
Pere N RIRN 


gaa like cow ; amgfào the fee of the horse ; QARN that to Bráhmana 
priest; qeargaa: the deprivation of other priests ; qwrt just as; fruga 
in the case of gold. 


65. And like ‘cow’ the fee of the horse ; that to Brahmana 
priests; the deprivation of other priests just as m the case of 
the gold. 

There is Sqg$3. sacrifice; in this connection, it is said 'dqgeTsrfaemedat- 


feari mada” "que is not defined ; let him make the praiseworthy, 
perform a sacrifice with it” 


The fee mentioned is “seq: zaratetawardiahaa” "ep tes geni 2 “The 
fee consists of a dark horse of golden forehead.” “It is not defined , it 
should be given to the matt priest.” 


The question jà whether the gift of the horse to WEIT suspends :he 
; 62 
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payment of his own share as laid in the preceding fmc or does i; 
suspend. the entire payment of the feo as laid down in Adhikarana xy, 
relating to Wy in 4 sacrifice? (See at p. 684) The reply of the author is that 
the entire payment will be suspended as in the case of sy sacrifice, because 
the fee of horse is mentioned and thai is to be paid to Brahma ; the other 
priests will be deprived just as golden gus are given to m@r alone, 
In order to secure the services of other priests, they may be paid other: 
Wise. 


[30 e e 
T : j o 
WS g sd Amena ARANT NO RN 
ZH in one ; 8 on tke other hand ; ag dàrna by ‘reason of the mention 
of the agent ; maq like a garland ; ae its; fergfagrqur by special faz. | 
' 60. On the other hand, it suspends only one portion by 
reason of the mention of the agent ; like a garland, by special 
Reg. 
The objector says that'it Suspends the payment of the share of the 


WWT priest, because he is expressly mentioned. He says that the illustra- 
tion of garland is appropriate but not that of gold gong “aagemagata” 


"He gives a garland to the Sqlg priest.” 


c c S = 
ATT ST TIS UIA SH: Sud NZI 
wf aron the other hand; agfaaną, by reason of its being under 
that topic ; ferma like tho gold ; Pra: the modification ; q is. 


67. On the other hand, by reason of its being under that 
topic, the modification is like the gold, 


The author says in reply to the doubt 


expressed by the objector in the 
preceding sitra, The gift of horse 


Adhikarana xx, s@tras 68—72. denling with the subject thatin the 


, Payment of the entire snorifice is suspended, 


SUD RATAT: Uo Le eC n 


WN similarly ; q and ; aware: tho Somachamas (soma cup). 


Mary with quas, the 
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68. And similarly the soma chamas (Soma cup), 


There is-a. RAQA sacrifice; in this connection, the fee mentivned is, 
“Agra ursi gear er fate eriataagnjq:? “The feo is soma- 
cup made of 3araz wood.; it ought to-be given to the dear sart of the same- 
clan.” ; Pees ; 

The question is, dia suspends the: payment of the share allotted 
to Hat or does. it suspend the payment of the fee: of the entire sacrifice ? 
The reply of the objector is; just as: the offer of the garland suspends 
the payment of fee to. ¥gntg, sò does the: offer of atm ladle made. of veut 
wood suspends.the payment of the fee of the entire sacrifice; 


ex TSU S a PAY on ; : VITE rs 
Saar at waa lara Tat RAREN 
Wafaate: the modification of all; at on the other hand; meaw ‘for the 


purpose of à Sacrifice; sfasa: by reason of APNE DS ; ; agar: of y 
animals. 


69. On the other hand, the: modification of all, venias 
for the purpose of sacrifice the animals are prohibited. 

The author says that it not only suspénds the payment’ of dmi. 
share but the gift of the entire sacrifice also, because there is a prohibition 
of the gift of the animals. ‘Hailaa WMATA digdgalq 
sq uc: amaA fA “Soma is truth,the animals are false; one who 
gives animals is false : the fee is soma cup made of sqaq wood.” 


_ The gift of animals is prohibited and instead of them, the gift of soma 
ladle, made of grae wood isordained. So the entire gift is,set aside ; in 
this view, the animals will be-given to other priests: 


aaga Aq u yo ger N 
anuqni in the gift to mat ; wfafereR nob particular safia if you bay: 
70. . ‘Tt ib dot particular with the gift to mar, if you say, 


tor says: there is no. prohibition. concerning the gift to AW ; 


jbj 
TRAGIES to srat to whom the 


the text means that the gift of mara should be made 
animals are given as a gift į so the text can be construed. as. ‘sanctioning 


tho gift. | 


CC-0. In Public Domain. Digitized by eGangotri 


696 PORVA MÍMÁMSÁ.: 

0 7-- — — 2. DIMEISC CIC C ccnl 
Semi SAUTE SATA ws 

ASAA: J AAMT EATA N R213 1 98 N 


nade of the gift ; meadeata being for the sacrifice; sfifaaer of 
the prohibited ; sa action ; tuTq is ;W not; @ and ; zu: subordinate ; 
Walt purpose ; Q that ; qfaurat of the fee ; Bare is. 


71. The gift being for the sacrifice, there is no action 
.of the prohibited ; nor is the purpose with the subordinate acts ; 


that object is with the fee. 

The author says in reply that the gift of qty suspends the payment 
of the fee of the entire sacrifice; the gift of the soma ladle is Lip] (for the 
purpose of the sacrifice) and the gift of animals is prohibited and is 
not allowed ; the gift to m is not the fee of the entire sacrifice, it 
ja a part ofit; in the presence of the principal, the subordinate acts 
wil not be thrust in. The object of the gift of @twaaa@ is to set aside 
the gift of the entire sacrifice and the object of the gift of the entire 
sacrifice is to secure the services of the priests. So the conclusion is that 
by the gift of WhTWWH, payment of the fee of the entire sacrifice is 


suspended. 


e 5 =~ 
Wg q AANA TSM: CUT N 19 3 A OR N 
uf% if ; gon the other hand ; meu: to mer; aga without it ; afxer: 
its modification ; eae is. 
72. On the other hand, if to the ma, without if thereis a 
modification, 


In this eris. these two sütras are connected together. The object- 
or says that if you give the soma wag to mat alone, the rest of the gift 
minus the gift to mat remains in the modified form, 


Wd AT gesamt HITMACATS NRI93 0 


way all ; qr on the other hand; gongana by. reason of deprivation 
of the other priests ; atat theirs ; ITAA by reason of the sacrifice- 
being principal. ! 
78. Qn the other hand; the entire by reason of the depriya; 
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tion of the other priests and by reason of the sacrifice being 
principal, 

The author says that the gift given to mat is the fee of the entire 
sacrifice and other priests do not, therefore, get any sharein it W hen a fee 
is given, it is meant for the entire sacrifice, but not for any particular indi- 


vidual. The other priests got nothing. The fee of the entire sacrifice as 
given in the text (see the commentary on sütra 39 at p, 675) is suspended. 


The sütras 72-73. are classed under a different afama dealing with 
the subject that by ‘atrawaa’, there isa suspension of the entire fee and 
other priests. 


Commentary on sutra 72. 

The objector says that by the gift of a@taawa, the fee of met is 

paid up and the remainder of the fee may be given to others: 
Commentary on 73. 

The author says that the entire fee of the sacrifice is paid by the 
gift of atraaa to war. 

Adhikara pa xxi ehtras 74-75, dealing with the subject that in qaraq, there isa rule to 
distinguish the chariot allotted. : 


ARAAESCACAS AMT TAB: TAT NAZIM 


ayg * in the charist yoked with uga ; J on the other hand ; wal: 
of wag’ priests ; fifi: suspension of the fee ; €ata_18. 


74. On the other hand, in the chariot yoked with waa, there 


is the suspension of the fee of wag’. 


In connection with qaga sacrifice there is a text; agg emad azarae” 
“He makes a gift of a chariot, yoked while @ mantras were uttered, to an 
mag priest." 

There are chariots, carts, slaves, coins &o. given to dio priests. They 
aro all seventeen in number, There are 17 chariots; one a for thesacrificer 
the chariot which is adorned with #a of the agàg is COOL to aag 
at the time of gift, Now the question is, when this gift to wvag in the form 
ofa chariot is given, whether the wag‘ gets other shares or pot , The 

reply of the objector is that when the chariot 18 offered to sqq, he 
does not get any other share in the chariots slaves, carts, coins &o.- 
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aia at ARa quu GHI aa 
TAERE 


afr at on the other hand ; gigaa, by reason of the text; aatat 
of all ; qr his ; HIT: share ; SEHEN demar PAR 


75. On the other hand, by reason of the text, of all gifts, 


his share is demarcated. 

The author says that you are mistaken in applying the principle- of 
ata here ; the thing is that in compliance with the text, the gift is: 
promised but in order to specify the shares of the priests, the chariots are 
marked out thus. The chariot adorned with the mantras. of aq is offered. 
“to aay’, that adorned with rik mantras to at and the one that is. 
adorned with the Soma sus is given to sgurat. This is the rule- for- 
the guidance of the sacrificer in distributing the chariots, but that does 
not suspend the payment of other fees. 


END OF PADA III. 


POR EYES se viva 


“Tn this ara, the author déals with agan. 


Aabikeray a 1 satras 1—2 dealing with the subject that i in afana area 
ko, there iå a combination with agate ko. 


anteater TIT, 
WRN Y 


sia fafisgredtrarar by. reason of there being. no connection with. ihe 


tiárk of the model sacrifice’; damig the purificatory rite ; fagat in the 
Xiódified sacrifice ; wfipg in addition - ; ama, is. 


RU By reason of there being no 6onneétion with the mark 


of the model sacrifice, the purificatory rite in the inodified 
sacrifice will: be in addition, 


vem 
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1,. There is afawaa “a ga Fagrafeifarqa" “One who knows it establishes 
fire." There are aatafes in connection with it. 


‘ 5 : c 

"mésüefwrvG: güteTaEUE TG uq | eigen | MAALAT, 
SARNA: QIRI, weTearat, faasaga, sre? snar, faide 
faquaia mgt” “Let him offer cakes baked on eight earthen pans to 
Agni and Krittikas.” He offers oblations afterwards; hail to Agni; hail 
to Krittikas ; hail to azat; hail to destiny ; hail to araqfa ; hail to frag; 
hail to the clever goddess.” 


1. There are atfte homasin the model sacrifice. The question for 
solution in this afaa is, whether the aatafes supersede the arfteatas 
or they are to. be performed in addition. 


2. In connection with gtaam, it is said “aRar faaam faat- 


at afaa: cata “The priests with red turbans, red dress and sacred 
thread on the left shoulder move about? 


In the model sacrifice, it is laid down "reri aget aAa dia fag. 
MAS Jamg dazau«nitadcagud? “nivita is of men; prachinavita 
is of the manes ; wpavita is of the gods. He who puts on upavita, accepts 
the symbol of gods,” (see at pp. 124 and 126.) 

The question is whether the sqata 1s superseded or not, 


8. In connection with the geaqag it is said “aaga” “He shall 
‘eat. honey. or. ghee.” 

Then in the model sacrifice, it is laid down *quta dag me Usripr3t- 
egeatfirgidsaeq» “The fast.of a-Bráhmena is by milk, that ofa kgat- 
triya is by gruel and that of a Vaisisy& a by curd-dish:” (seo'at-p. 307); 
The question is, whether it is a case of supersession or of-combination, The 
reply in the ordinary way, will.be that the procedure of the modified sacri- 
fice will annul the procedure of the model sacrifice. The reply of the 
author is that if isnot a case of supersession, but a case of combina- 
tion ; the reason is that the minor details of the’ modified sacrifices: such 
as homas have no connection with the mark of the modelsacrifice, Both 
of them. produce invisibte effect and the procedure of the modified 
sacrifice does not take the place of the procedure of the model sacrifice. 
So the result is that the aaafes will be performed in the aftaaqaq in 
additicn to the afte homa, The sams principle of combination applies to 
other illustrations; 
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sigaergs at Ager: eru mque 


Ver 

Meaferdat in connection with the mark of st;  afirgm: 
its modification ; sat@a is inferred ; wafadfaarare by reason of the 
proximity of the model sacrifice. 


2. In connection with the mark of the wear, its modifica- 
tion is inferred by reason of the proximity of the model sacri- 


fice. 


There is an objection “grmadafesfafe’ “The grass is of reeds,” 
As a supersedes the $T, so also here. The reply is embodied in the 
sûtra. Here the 3C is connected with the mark of the model sacrifice 
i e, it serves the purpose of gy. The object which grass serves, 
is served by sm and so it sets aside the ga. The illustration does not, 
therefore, apply in the present case. 

This afaq is also called “as dealing with suspension of afẹ 
made of kuba by the qfi] made of reeds.” 

Commentary on Sûtra 1. 

It is said "arma wefrdQq suratdtztara fire? “Having enchanted 

the black rice, let him offer boiled rice consecrated to Soma and Rudra.” 


In connection with it, it is said “gnadafesafa” “The grass is made of 
reeds,’ 


‘The question is whether it sets aside the afi made of gy. The 
objector saysthat the principle of WW applies and the ae will be 
in addition to gar. 

Commentary on sütra 2, 


The reply of the author is in the negative ; the reason js that a7 
is connected with the gar of the model sacrifice and serves its purposes 
so it sets aside the gar, It is, therefore, a case of are 


Adhikarzg a 11, entras 1-3 dealing with the sulÓjccu that im WISQ3 by the noise of the chariot 


and the noise of thedrum, the grass and the mantra are both suspended 


Commentary on sütra 1. 
There is ama It is said "smf«q maA” “One who ia 
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desirous of self-sovereignty shall perform MIÑA in autumn.” 


In that connection, it is said M EIER ITE C ES] witag atta Tg- 
famtaoatzes MAURA” “Ho sings the praises of ag with the 


noise of a chariot; he Sings the praises of aa with the noise of the 
drums." 


In the model sacrifice, it is laid down "aqrad ea firfaartvat «agar. 
aAA (S. Biv. 9. 5. 8j) “*Cease? 


; He incites to praises with darbha 
grass." 


anaU is inciting to praises. The question for determination is; 
whether the noise of the, chariot and that of the drum superesde the 
Ha or the grass or both. The reply of the objector is that the noise super- 
sedes the #4 and the substances viz, chariot and drum, supersede the 
grass, being of the same class, 


Commentary on sûtra II. 


The reply of the author is that the sound of the chariot and drum 
suspends the A and the grass. In this view TaMNT and dg IW are 
SO NH, 


Adhikara pa III. sdtras 3-5. dealing with the subject that in geewfaaa with the anag 
cup &0, the cups of the model sacrifice belonging to ET and arg Are combined, 


waa g me egaa useigisu 


qd" every where;g on the other hand ; nerag the ordaining of 
the cups ; #faa for increase ; atq is ; safaaa just as in the model 
sacrifice, 


3. Onthe other hand, every where the ordaining of the 
cups is for inorease, just as in the model sacrifice. 


In connection with gzreifaaa, it is laid down areereaggu@ifa”; “He takes 
the argeqea cup”, 

In'connection with faga it is said enge quif? “Ho takes tho aa cup.” 

X Ly "t T T H '] 

In connection with agaay, it is said “dactanaeat afarian” “Ho 

takes two glorious cups for gold.and silver." 


There are cups dedicated to the deities g'g and arg in the model 
Sacrifice ; now the question for solution is, whether the cups of the 


63 
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rN s 
modified sacrifice are added to the cups of the model sacrifice or they gy. 
persede the cups of the model sacrifice, The reply of our author is that the 
cups of the model and modified sacrifices will be combined, because all the 
cups tegether secure the object of the sacrifice: it is not the separate 
cups that secure the object. He gives an illustration of the model 
sacrifice, where first the cups of gx and aly are mentioned, then the 
Oups ot 8arauu are ordained. 


e~ RHR E 
AIS LARNACA N O NDN 
afas: with the combination; @ and ; qaareteata by reason of the 
unity of the sentence 
4, And with the combination, by reason of the unity of the 
sentence. 


The author relies on another argument in support of his view. In 
conne:tion with arata it is said. “qagyaanaiqae ga MAIAT AARET: JT- 
Wea” “These seventeen cups are taken; they are consecrated to sarafa 
consisting of soma cups and wine cups:” but there are no wine cups in 
the model sacrifice. So the cups of both the modified and model sacrifices 
are combined together. 


ARJAT N IYN 
fessum by seeing the force of the text ; q and. 
5. And by seeing the force of the text. 
The author relies on the f&$ argument in support of his view. 
"srt at vu amuuurqu: aaa macer nfaqr sfad ala 


wig amia» ‘Wide is the sacrifice which is called aA; it surpasses 
eifisglw, it exceeds «4T, it exceeds NEm but does not reach afata.” 


Here the word ‘fazaq’ meaning ‘wide’ ‘expanded’. leads one to the 
inference that the doctrine of agaa is meant. 


Adhikarnga iv dealing with the subject that in a arada sacrifice with the animals dedicated 
to srsrrqfqr the animals of the sacrifice are combined together, 


ARAJ MENTAN ONDAR N 
IRUGA in MANA ; qand ; #teqrarq by reason of laying down. 
6. And in MAITA, by reason of laying down, 
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There is: aaa; “aradan apaa” “Let one desirous of self-sovere- 
ignty, perform arta.” 
There are animals dedicated to mstqfa “agqaxrarsTaary qyaraad? “He 


sacrifices seventeen animals: consecrated. to sargfa.’ There are also 
animals in the model sacrifice. 


The question is whether by the animals dedicated to ssrqfa, the 
animals of the model sacrifice are set aside or are combined together. The 
reply of our author is that there is a combination;.the reason is: that there 
. is a text to that effect. 


“aanita fà Ranae a qtasiteiferia gf | AIREA- 
Wü aJnas  uuRütra up | qquau agaiadasfBasut 
Aan aed | grau FFqdishad aaa Ani mien dar 
gat 3 "SURASRITS, qg feared? «The experts in spiritual science say 
that not wfiagta, not qwe, not ASN, not afana (can) Why are all of the 
sacrifice mgs put in a barrier ? Say, by the animals. When one 
brings an animal consecrated to Agni, by it I put a barrier gound the 
afasta; by the animals consecrated to 2% and afia, 1 put a barrier to 
gaem. by an animal consecrated to gg, to tz, by animal consecrated to 
qct. to sfata, by an animal consecrated to Wed to ggeeata. These are: 

1 Y a 

tho sacrificial mgs to which I put a barrier by means of animals. 


Adhikaraga v. dealing with the subject that in atagutfe with the anaaga the STATS. 


offerings.are combined. s 
aaa fegax ner ew 


rad in maada; feque by seeing the fag 

7. And in mm by seeing the fest. 

There is a tiae, “Ira atneutfrdtgaraara:” ‘Let one desirous of 
a. village perform atareutfe in honour of all the deities.” 


In that connection it is said, “AARET: qat glafaa sug 
deity is ataa ; he makes three offerings." 


fag ifa? «Whose: 


There are 3 agas: in the model sacrifice. The question is, whether 


by maag the aga offerings are superseded or not. Mao soy of 
our author is in the negative; he says that ibis a case-of combination. He 


relies upon the inference derived from the text *qfguient à TAM FAA 
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aeai agaaa gre sqfetgrET BITS aatar 
WIRT Wy wravaatgafa mung gaaman “The external 


soul consists of tats and agartas ; the deity is the soul: wherefore are the 
mams and agaras made in the beginning and subsequently, Let him 
establish the external soul of those born with him ; and he who offers oblas 
tions in the middle, maintains the internal soul of those whoare born with 


him," This shows that etgarsts are not superseded. 
Adhikaraya vi. sütras 8-9 dealing with the subject that in agia with hagann the 
Ueraquray is combined, 


~ A t £- e LE 
SINT STCREEHTCNSNIeTEWHISITH N Rope Ley 
. Sate in thé musicians ; mag like the reed; TATA is; safasant 
by reason of the mention of the sign of thé model sacrifice. 
8. In the musicians, like the reed by reason of the mention 
of the sign of the model sacrifice, 
In maj there is agtaa one day sacrifice. In that connection, it is 
said “geasan far, Fasgtenfireantar far, sedm irama fa, maza 
sifreqtia fa “Tho wives sing ; they sing with musical instrument 


made of faester wood, they sing with lyre made of reed ; they sing with 
trumpet-flower.” 


In the model sacrifice it is said “fiaa wu “The priests sing.” 

The question is whether by the music of the wives, the music of the 
priests is set aside or not. 

The réply of the objector is that here the music is the vocal music $ 
Bo the wives sing in place of the priests, like the reed Superssding the 
kuáa; the music of the wives, therefore, Supersedes that of the priests. 


AAY e - * 
SAU ATATR TAT N Pre LE NH 
atadi by reason of meaninglessness; g on the other han d; af? come 
bination ; ata, is. ; 
9. On the other hand, by reason 


| of meaninglessness, 
there will be a combination, 


. The aüthor says that the mitsic hére intended i 


80 th À hes E 8theinstrumental music; 
P sore will be a combination, otherwise there Will be meaninglessn oss 
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In onder to escape meaninglessness of the sham text, the music of the wives 
will be combined with that of the priests, 


Adhikarana vii. sütras 10-12, dealing with the subject that in eisratydsrq the anointment 


of butter and the anointment of incense are combined together, 


eS Spem u 8 9191990 


dest in a purificatory rite; @ and ; adata by reason of the mention 
of anothor time. 


10. And in à purificatory rite, by reason of the mention of 
another time, 


There is a ceremony called taaria lasting for 49 days. In that 
connection, it is mentioned “gadana: aad anak sifaataa FT- 
raya fea «qa etai faga gdiuuad" “Ho anoints in the morning 


Qaa with qus resin, in the mid-day aaa with the resin of a palm tree, 
and in the evening gaa with perfume,” 


In the model sacrifice there is an anointment by butter. The question 
for determination is, whether the anointment by incense is in addition 
to the anointment by butter or in lieu of it The reply of our author 
is that it is in addition to the anointment by butter, The reason is that in 
the model sacrifice, the anointment by butter.is at the time of qtar and in 
the a satvdsta the anointment is atthe time of brewing the soma juice. 
So the principle of GS applies. 


Wumsfafq sq uo (gio 
sarsaq; like sarat; gfata if you say. 
ll. Ifyou say “like. gaa.” 


The objector says that "fere a aay stats faa? “They offer a sitting animal,” 
in the model sacrifice, the time of waa oblation is after the placing o 
the offering and is different; there the principle of ayaa does not, therefore, 
apply: so here too it will not apply. 


€ 
ATAATATA W012 1 t8 
4 not so ; enrieqeqrq by reason of the object being different, 


12. Not so, by reason of the object being different. 
he author says that in the case of anointments, the object is different; 
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the object of anointment by butter in the beginning is for comfortable 
moyement and after the sacrifice has commenced, the anointment 
by incense is tu make the body rough. So the objects being different 
there will be combination and the ductrine of H3314, therefore, applies. 


Aduikarapa viii sütras 13-15. dealing with the eubjeot that in qd the lower 


garment 1s combined with the upper garment, 


MIA APNG wet: ENA d 
CE ARER 


smsgiqd in covering ; q on the other hand ; aeaa by reason of one 
object ; tarq is ; MTATA pertaining to the model sacrifice ; FBT: setting. 
aside, obstruction ; aq is. 


13. On the other hand, in covering by reason of one object ;: 
the garment of the model sacrifice isset aside, 


In connection with agia, it is said “art anata: qRaà anait: Tho 
sacrificer puts on a cloth besmeared with ghee and his wife puts on a dress. 
of grass.” 

In the model sacrifice, it is said “agaara: aft “He puta on new dress,” 
TA 18 a cloth oiled with ghee ; atga says that it is a blanket oiled with 
ghee. It is prepared from the bark of gA tree, hence it is called a. 
It most probably like a chadder to cover the upper part of the body. 
aza is cloth newly prepared for the occasion, not cut and not worn 


before. It is thus described by arae ‘ gqeldag sid aqi geufid 
mediating watadaig? “Adastqiad Azada aI” “That 
which is slightly washed, new, white and with ten (cubits) and which was 


not worn previously, is known as Ht which is pure in all ceremonies.” 
“That which is not washed by a washerman is called wea.” 


It corresponds to our modern dh 


ott to cover the lower and pri ts 
Now the question is, whether arg r private par 


i; isin addition to aga garment or not. 
The objector says that the object being to cover the body, itcan be 


covered with a chaddar, there is th 
‘ mes : erefore i i 
Bo the principle of agaa does not apply. a Og 


SUR MENİ N 99 (9 à quc 
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ufat an addition ; qt on the other hand ; HUA A by reason of the 
opject being different 


14. On the oiher hand, an addition by reason of the object 
being different. 


The author says that the principle of HH*4" applies, the object of 
both kinds of dress being different. ‘The upper garment is to cover the 
upper part of the body and the lower garment is to cover the lower 
part of the body. So both kinds of dress are indispensable. 


ne * c ~~ 
Wed A GUAT Ure N 


agad combination ; q and ; qstafq is shown. 

I5. And combination is shown. 

The author relies on the texts which he says show agar. “araifeaicr 
gatuadiag Aegan aa aa, aasaga» «Ho 


puts off cloth, bark and shoes ; he unties the clothes with ahorn of a black 
deer; an then avag priest puts them on.” 


The 'aratf is in plural form showing thereby that more clothes are meant. 
It is in support of agaa ; there can not be clothes in plural, if there 
were no combination, 


Adbikarann ix, sûtras 16-17 dealing with the subject that in WEIN sacrifice, vs] qv song &o. 
are oombinod with gata song &o. 


isl ‘ ex , 

MAAFA ANAE Habe N qo 9a tu 

amag In songs ; watang: by reason of & text for different object ; 

afas: combination; wqtitq appears. 

16, In songs by reason of the text for a different object, it 
appears that there is a combination. 

In connection with wgraa it is said “g@eaqreawageegad HAs 

a qgsId ata: MATAR ATG.” “Ho sings ye! before the 


essembly and sings after-song behind the assembly, after visiting the 


1 a 2) 
quadrangle with a æla song, 
The songs from the model sacrifice are transferred by the sigs text. 
The question is, whether they are suspended or combined together. ‘The 


reply of our author is that there isa combination of both kinds of 
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songs by reason of their object being different, as appears from the text 
itself. - 


ST SAG ARNE er: ena 1 
Igi 


aÑ in an object , q on the other hand ; WATT being not laid down. 
Qua being a subsidiary act, SIRAT vf theimodel sacrifice; fram: B 
Sion, Fal] 18, 

17. On the otherhand, the object being not laid down and 
being a subsidiary aet it suspends the song of the model 
sacrifice, 

The author says that when the object is not different &nd the 
being subordinate, the principle of agaa does not apply and they vil 
be governed by the principle of ate. "etes afar "aea fap» "afarz 

ES , : 
LUEILEE EE RA “There is ata song; there is aq songs; there are the two 
songs called the parents of afag.”? 


= pee cases of qT and the Songs of the model sacrifice will 
The sitra 17 is called a separate 'Adhikarana and is called 
dealing with the subject thatin a particular modified sacrific by 
Blea &c, the songs. of the model Sacrifice are Suspended. It re E d 2 
Separate commentary. The author says that the psalms in the nodal sa e 
play & subordinate part. They are in thenature of Wem of the Tid 
though not so expressly said. Because their object bein p s 
supersede the psalms of the model sacrifice. iena Be 


Adhikarana x, sfttras 18 19 dealing with the sibj3ot that under a rule by & &o 
aeq <c, one &o. 


are suspended. 
-t e 
JANANA N RO AXA ge n 
ang of all ; wfagtara by reason of there being nothing Special 
18l. 


18. Of all, by reason of there being nothing specia] 


There aro loxts “atetaale, wiqi, saa aea: gayest 
,wriageft WAS, frat ^» "There is ilu, there is æq, there 
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are parents of qfig, there are 


aS o pure and impure, there are af and "37, there 
ar ngs, 


There are also songs of the model Sacrifice. 
wfaery. in the case of these songs, 
next question for determination is, 


As seen in the preceding 
the principle of arg applies. The 


whether one Song sets aside one song 
of the model sacrifice, two of the modified sacrifice sot aside the two 


songs of the model sacrifice and So on or one sets aside all the Songs of 
the model sacrifice. The reply of the objector is that there is nothing 


in the text to indicate the Speciality; all songs will be, therefore, set 
aside by the songs of the modified Sacrifice, 


VU HT VEÍTSTHUHICTESNSTÉTERTO NOREN 


WX of one ; at on the other hand ; afaaimteaty by the force of the 


text ; THd: of the model sacrifice ; q and ; afasta by reason of being 
not modified. 


19, On the other hand, of one by the force of the text and 
by reason of the model sacrifice. 


The author says that one song sets aside only one song by reason of 
the force of the text, and the rest of the songs of the model sacrifice 
will remain intact. In this way the Jgs text will be complied with. 
One song will suspend one song , two songs will suspend two songs and 
many songs will suspend many according tothe number. 


Adhikara pa xi dealing with the subject that in the sacrifices in which the songs are in in- 


crease or in decrease, the songs uf the model sacrifice will be suspended accordingly. 


maage caus: wretaggt quae: =I 
IZARTA RATA R21 iso Uu i 


ealafraet on the increase of the songs ;q on the other hand; afua 
combination ; arg is ; afazet on decrease; geaf¥et: annulment ; SATA, 
is ; Fateq of the other ; agfa by reason of being not heard of. 

20. On the increase of the songs, there is combination and 
on the decrease there is annulmont, because the other is not heard 
of, rm 

From the principlelaid down in the preceding futu, it necessarily 

; - 64 
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follows that there are sacrifices in which the songs are less in number 
than those in the model sacrifice and some times more than those in model 
sacrifice. If the number of the songs in the model sacrifice preponderates 
over those in the modified sacrifice, the excess number will be combined 
with the number of the modified sacrifice, This is called raq. If the 
number of the model sacrifice is less than that of the modified sacrifice, 
the principle of dg will not apply and the principle laid down in 
the preceding section will govern the case, It is called sgmq (elimination.) 

Adhikarana Xii, sitras 21-22 deuling with the subject that in qaqata lone, the atrarq and 


TET of the songs of the racrifices in which songs increase and decrease apply. 


GaAs uri ARAATATASTASA AMA NINN 
qaara in (aaa ; Tab are ; dfe in that ; sramgmgstar by reason 
of seeing MNT and 3grq. . 
21. Both are in qaara, by reason of seeing emam and sg, 
In the last sfWau we have explained wary and sgIq;in the present 
mAT. the author says that in qaata we see both of them "sftfürgqqgzzt- 
-gamad ager | wad adie, sudigdíq.^ “Three are the 
bellies of a sacrifice, viz: amat, ggat and agg; here is emaTq, hence 
is sgim,” 
FAATACATATATA ROVE RR 


await texts ;g on the other hand ; agda by reason of being 
extraordinary. 


22, On the other hand, text by reason of its being extra: 
ordinary. 


The author says that there is no justification for this extraordinary 
thing; it is under the text quoted above that both ataq and 3g1q apply. 


Adhikarana xiii sûtras 23-24. dealing with the sub 
indicating command denote the deity, 


e e - A ~ . 
AANE AAca ATS: TATA AT ASAT NAIRN 
faftgrsqeq of the word ‘command? ‘injunction’ ; dad in the nature of 
HA ; A4: existence ; erg is ; dt hence; sitzt command. 
23. Inthe nature of the H4, there is an existence of the 


ject that in the sacrifices, ke. the words 
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word indicating command; hence there is injunction. 


In connestion with esfactara it is said, "erigi eru era Aaa 
qauürszrqtet amanat diu aiaga.” “Let one who is 
desirous of heaven perform new and full moon sacrifices.” ‘When one 


performs fire oblations consisting of cakes baked on eight pans, he be- 
comes infallible.” 


There are many synonyms of afiq as for instance afta:, gfa:, qam:, 
WAST, SAGs, dear. ife: Le. 

Now the question is, whether we can use any word to denote the deity 
wf. The reply of our author is that itis afa alone that is connected 
with the word indicating the command, because the offering made to 
it, is connected with the fafa and hence arises the binding effect 
thereof. 

Further when the object is performance of the act, then any word 
indicating the sense may be used ; when tke word is itself the object, 
in that case you can not substitute the synonym at your sweet will. 
awa has given an illustration in this connection. In order to add to the 
prestige of gaqu in the royal assembly he is addressed as a preceptor, 
teacher &c. But the father, mother and maternal uncle are not pleased by 
being addressed with names but by their titles. So here also ; the 
word. ‘afta’ has a special charm in it. ama: pasa: The sacrifice 
of which the deity is afta should be performed. 


HAT AT ASABATATATCAT AAT URN 


garut of the subsidiary acts ; ateaaeta by the unity of command ; 
_aenta therefore ; aaa every where ; aaa laid down. 


94, And the subsidiary acts being governed by one command, 


therefore it is every where so laid down. 


The author says that the injunctive word should be connected with the 
object conveyed; because in the Has there is one injuncuve word, it is 
repeated every where as for instance ATTE afafa and ret AERAN- 
arate, satz, Aaaa aA naa FAT far naa” age 
Raxo. “Ho sacrificed for the dear abode of afn; he sacrificed for the 
dear abode of ata ; he sacrificed for the dear abode of £X the saviour.” 
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This isthe example of em. “mafaa RSS, ümenfsfa qa. 


sT” The reading in the white agag (II. 15) is different. “I obtained the 
victory of afu ; I obtained the victory of ata.” 


These are examples of sfiafe. 


The following are the examples of Rarer. “ererfid area” “Hail to 
Agni; hail to Soma,” 


The result is that by virtue of the injunctive word, there is an extra- 
ordinary principle in the nature of the dn. 


Adhikarana xiv dealing with the subjeot that in the transferred ceremony also, the injunctive 
word denotes the deity, 


THAT TABATA WHOL RYU 


au similarly ; aeara in the subsequent; aat ceremony ; da, safrana 
by reason of its having a model sacrifice. 


25. Similarly in the subsequent ceremony by reason of its 
having a model sacrifice, 


Thereis a text ‘ateg ae fratteraadasa: “Lot one desirous of Brahm- 
anic glory, offer boiled rice consecrated to sun-god." 


There are many Synonyms of sun god. qd: wes, enfer, eaa, 
farat: &., ; 


d for it is meant, so here also by the word gd 
him is meant. There is & special charm in 


the word. So the same Principle applies in the case of the model 


Bacrifice. 


Adhikaran a xy, eXtras 26-29 dealing with 


the invocation of fire inthe establishment of fire, with 
its attributes, ] 
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quality, the address is with its quality. 


There is establishinent of fire 


“aga Pag afar” “One who knows this, 
establishes fire.” 


There are qaqata offerings “aazam Aa ta asad TAFT- 
"qug" (Ap. Srauta Sa, v. 21. 5.) “Let him offer cakes baked on 
eig} t pans to the holy fire, to the sacred and purifying fire,” 


The question is, whether afta is to be 
without its attributes, 
sed with its attributes. 


~~ 
ABI SÅNA sqaq NARIZ 
afas: not altered ; T on the other hand ; erdsrearaarara. by reason of 
not giving up the significant word j TAIT is ; FeaAT like the substance. 
27. On the other hand, unaltered by reason of not giving up 
the significant word, like the substance, 
The objector says that the word should be used Without any attribute 
just as in the model sacrifice, because the important word is afiq. which 
can not be omitted. He gives an illustration “amanaia 


WXJT; NTZSUIHISIG fam! “It is the female goat which has divinity ; 
one desirous of prosperity sacrifices a goat consecrated to the wind-god." 


addressed with its attributes, or 
The reply of our author is that it is to be addres- 


Though the word 'qsm' is an attribute of emir (goat), yet in a sacrifice 
Əm is used for goat without the adjective. 


qaen T Ra xurpdeu vr. 
ferrara Sp TUT HCAS NANEN 


aut similarly ; an manata by reason of its being not connected 
with the origin ; qt on the other hand; alfeda by that which has been 
laid down ; afari address ; eara_ is ; emit of tho meaning ; a faaaartacary 
by reason of being connected with the text; aaa? on not pronouncing ; 
"wand; JUMTA the text as to attribute; way meaningless ; Iq is. 

28. On the other hand by reason of its being not connected 
with the origin, the address is by what has been laid down ; the 
meaning being connected with the text, on not pronouncing 


(the attribute) the text as to the attribute will be meaningless. 
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Fe a C n 

The author says that the deity should be addressed with his attribute, 
because the deity is not connected with the commencement of the sacrifice, 
` for is the sacrifice accomplished by the form of the deity. If that were 
so, the uttering of ‘afta’ will be sufficient to convey the idea of qmm, 
But the deity is connected with the word as said in the foregoing aftary, 
the deity is connected with the offering, and if he is not addressed with his 
epithet, the text containing his attib ute will be meaningless, 


~ $e e : 
SACHETS TAB: MATNA NRANG 
iq in the substances ; amni by the reason of the word be. 
ing connected with the origin; xÑ in meaning ; famn: modification ; 
areata by reason of the powers. 
29. In the substances, in the meaning of the the word being 


connected with the origin, there is modification by reason of the 


power. 


The author says in reply to the illustration of the goat given by the 
objector, that the case of the substance is entirely different ; 
it conveys the full sense; when the goat of a particular quality has 
been killed in the sacrifice, the fat of that particular goat is meant, So it 
can be mentioned without its attributes. Itisa case of agaa. 


Adhikaraņa xvi. adtras 30—31. dealing with the subject that in the ghee offerings of ayweqryta, 
afa is bo be addressed without the attributes, 


, a ` e~ eÑ 
qara aAA RNANA W 1o (9 1 3o N 
" ‘whose zi is gW; qaataaq like TATA ; fanafana by reason of 
the mention of the particular. i 


30 'guearm like qaam, by reason of the mention of the parti- 


cular, 

There is serum ceremony ;in connection with this we have seen 
the address to Agni in the preceding afasta. There are ghee offerings 
in which it is said “quraiy WMA: MATARIN AeT:” “Tho inspiring 
fire ceremony and purifying soma ceremony should be performed.” In 

* Bome ‘copies gvaeqra, is read which means ‘brilliant’ or ‘increasing.’ 


< Now the question is: whether afa is to be addressed with its attribute 
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or without its attribute. The reply of the objector is thatit is addressed 
with its epithet qaraTy (inspiring, stimulating) justas it is laid down in 
the preceding eftrata that it is tozbe addressed with its epithet. 


AFAANT ASMA Zaun: TATA NANU 


aafagafagara_ by reason of pointing out a special Ha; not; gaat- 
fran: the modification of the deity ; 1q is. 


$1. There is no modification of the deity, by reason of pointing 
out a special #2. 


The author says that the deity is to be addressed without the adjec- 
tive gurarq, because that points out only special aa which is to be 
uttered in honour of the deity. His RA is gw, so the deity is so called here ; 
it is not his epithet. efisziieratas afirarqt waza” “Arouse immortal Agni, 
besmeared with ghee with the praise.” 

So it is connected with the #a;it does not really qualify afta. The 
deity (afi) is to be addressed with the #a (qu). So the word guam shows 
what #2 is to be uttered at that time. 

Adhikarana xvii sütras 32-33. dealing with the subject that in Targa eat and qarawsaeta 

a. thers is an address with the injunctive words namely geq and aaegfa only. 


aaan demgienfazaniua: 


TATA uo 192 1331 
afafa by reason of the difference between the injunction and 
the mantra ; sat in the model sacrifice ; dangfaem by the reason 
` of its being a model sacrifice; fagat in ‘a modified sacrifice ; aft also p 
Ag: difference ; Wq 18. 
32. By reason of the difference between the injunction 


and the mantra in the model sacrifice there will be a difference 


in the modified sacrifice because that is its model. 
it is said “igasse tates” 


‘» Thore is afagta. In that connection, 1 
See for explanation at 


“Cow is an agata animalzand gout is erit tela." 
P. 160. 
There are many synonyms of qi a 


ufafa, gat. The question is, whethe 


sfor instance gat, faatr, wet, wet, 
r in the H« the cow should be ad- 
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eee 
dressed with any of the synonyms or with the injunctive word. Similarly 
“yaaa aaf” “He sacrifices herb with curd mixed with ghee,” 

There are many synonyms of qqeqfa, as for instance, q8:, WAI, ZA: AT, 
The question is, whether in the #a the aasta should be addressed with 
any of the synonyms or with the injunctive word, There is a difference 
in the model sacrifice in the fafa ənd #a As for instance in the fafy 
uaaa agate” ; “One who is initiated sacrifices an art. 
qwa animal." 

In the za “SNA aat Agasya fe.” “Invoke with the fat of the marrow 

of a goat.” See p. 413. 


Now the reply of the objector is that as there isa difference in the 
model sacrifice in the fafy and fang, so the same difference will arise in 
the modified sacrifice, So you can use any synonymous word for wt and 


‘qani. 


Te Al AATA AFAT N g (09033 0 
qit just as directed; at on the other hand; fasst: of the difference ; 
W not ; aleat an injunction. 
33. On the other hand, just as directed ; but the difference 
is not an injunction. 


' The author says that there should be an address just as directed; 
the dt should be addressed as gar because it is so directed “sarat anag 
Siga, f fi" “Invoke with the fat of the marrow of a cow.” 


This difference between the injunctive and mantric address hea! no 
"force of a Stgat and it is nob necessary that it should be repeated every 
i where. In .the case of aaeqfa, there is no such direction and it should be 

addressed with that word alone. 


Adbikarapa xviii. sútras 34-35. dealing with the subject that in a sacrificial bath, entes 
~ thedua! deities should be addressed with the fara word, 


Gesa aagana a MOANN 


ferent ameaet in the deity of fere, being different ; aaqa 
by reason of that word ; frada is suspended. 


34, In the diety of faeza, being different, a reason of that 
‘word; it is suspended. .. 
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There is a sacrificial bath called ITTA, 

go to tho sacrificial bath with a cake baked 
ted to quu." 


In that connection, it is said "avetaeultferezdtasfa" 
ferma, to Agni and Varuna.” 


The question is, whether in the fama the deities should be addressed 
with fega, or not, The question resolves itself into whether the word 
Ragga, is aff (atfranfra) or attra j i,e. whether it is used in its conven- 
tional sense or in its etymological sense. The reply of the objector is 
that afa is addressed as fiaega_in its conventional sense ; 80 the word 
can not apply to the dual deities amtasa and they should, therefore, ba 
addressed wiihout Ragga, that being the epithet of afa alone. 


Wan asatadtitaaeg paa NAMYN 


dàm: compound word ; qt on the other |hand ; aai: by reason of 
the signification of the word ; afinas of the address ; Aaea by 
reason of its depending on action. 


“arena segs araeza Fy “They 
On earthen pan and consecra- 


“He sacrifices 


35. It is a compound word, by reason of the significance of 
the word, because the address depends on the action. 


The author says that the word f&rggq is derived etymologically from 
Component parts meaning “completing the sacrifice excellently.” [n 
that view the dual deities smdtawu may also be addressed with this epithet, 
as it can equally apply to them. 


Adhikara pa xix. sdtras 86-37, dealing with the subject that in the anatta animal 


sacrifice, in every proceeding, the deity atha. is to be addressed wi,hout the epithet, 


ATT TTS TAT wage ea S d 
W121 RR 


«quer of one who is with the attribute ; gaat} on the deprivation 
of the attribute ; finas in the mantra ; araze@ restricted to that only ; 
UT 18. 

36. Of one who is with the attribute, on the deprivation 
of the attribute in the mantra, the application is restricted to 


that only. - -— 
65 


CC-0. In Public Domain. Digitized by eGangotri 


a y PÜRVA M{MAMSa. ; 2 


EEE en 

There is an WANAAT animal in the soma sacrifice. In that connection, 

ib is said, “sndtaniveraqa erri yg tsa ufa 

"Having served with the fat of an amma animal, he subsequently offers 
cakes made of animal flesh," 


In Raega there is an omission of the epithet of afta “afiar” He 
offers an oblation to afia.” 

The question is, whether tho epithet of f&qggq is deprived in the 
acrifice only and remains intact in the 4 as in the model sacrifice or the 
pithet is deprived every where. The reply of the objector is ‘that 
aha is to be addressed without the epithet in the sacrifice as the text 
cafa afa’ shows, but not every where. Tho result is that suspension 
takes place only in the sacrifice but not in all mantras. 


c A e 
WW APPENA Il ZO I 2 I 3SN 
ade of all; at on the other hand ; Basraa by reason of the unity 
of the action, 
37. Of all, by reason of the unity of the action, 


The reply of the author is that this deprivation or suspension of the 
quality of Ragga takes place every where, even in the Has. So the deity 
wifi is to be addressed without the epithet in every fanz. 


Adhikaraga xx. dealing with the £ubject that io agaras, the frg saorifice is a purifica- 
tory rite, 


ISECTACUL CARE IS ES PIE EET ETE EE 
AMA WR Ve yarn 


fazaa, faena ; erage: pertains to ema ; BAA in SIQUID; Ala E. 


sàr for a purpose ; ANR, of tho parts ; adam by reason of being 
connected with purpose. 


E The Rausa in sgat pertains to zara, being for a 
purpose because the parts are conneoted with the purpose. 


There are full and new moon Sacrifices ; there are three agata offer- 
ings ; the last is called farsa. The question fór determination is, whether 
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The reply of our author is-that the Rasa is connected with qtq and 
is, therefore, & subordinate act. The subordinate acts have their objects 
in view. 

Adhikeran a xxi sûtras 39-41 dealing with tho subject that in the new and full moon saorifices 
arsar and gagang ore subordinate aots. 


AAS A UATE CATS A SAAT Uvouisen 


wearegha, ‘rare’ ; @ and; yaaa like staf; exe of the action ; 
WIR is ; atqatata, by reason of separate injunction. 


39. And grata like taf is the principal act, by reason of 
a separate injunction. 


There are qyiguataarts ; there it is said “faczearsaraeare, MAA: qihqate 
aaa? He utters arsat at the end while sitting ; he utters gûgarra at the 
end while sitting.” 


The question is, whether the atsar and gitqataas are the principal 
acts or the subordinate acts, The reply of the objector is that the utter- 
ing of the qsar and gittgataa is the principal act just as the uttering 
of the praises of the deity is a principal act; the reason is that itis a 
Separate injnnotion. 


deere at Afaa xeaea aaa u 
NRIN 


deat: purificatory rite ; dT on the other hand ; atfaaer of the 
‘injunction ; egea of words; aaatdzaty by reason oi the purpose of the 
:word, 


40. On the other hand, it is a subordinate act because there 
is.the purpose of the word of the injunction. 


The author says that it is a subordinate act; there is no reason for 
‘supposing an invisible effect of the qiqat, when we see the visible effect 
of it. It has been explained in the chapter ii. at p. 44 that the principal act 
‘ig one that has extraordinary or invisible result; while the result of the subs 
ordinate act is visible. The injunction in the present case is for the 
-production of a visible effect ; so the ‘uttering of the qat and giga 
is a subordinate act. 
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VIR is ; qurefzara, by reason of its being for a subordinate act. 


4l. It may be, by reason of its being for a subordinate aot, 


The author gives his reason in Support of his view “roy aama 
mmea: gàgarat WedTE" “Hoe utters atsar subsequently while not in 


motion ; he utters gga while sittting.” 


- 


The objects being era and ataa, the repeating of atsar and Giga 
is a subordinate act. 


Adhikarana XXII dealing with the aubject that there is no Se in thé aatar verses, 


e e 
X o 
aaa at q ANAE: kaa a € 191930 
Walarat in qatar ; g on the other hand ; WWW by reason of the text } 
fim: modification ; UT, is, 


42 On the other hand, in Watt, there is no modification by 
reason of the text, 


There is an animal sacrifice in honour of TY “aasia arate afk 
WW “Let one who is desirious of prosperity offer a white animal to arg.” 


In the model sacrifice, in the adata animal, there'is weatarqes. 
“aera saat aA meaty FANT? so do Ho & go s do 1 
*O ! Agni, thou art certainly first wished for object, O! charming one, 
act as a hota priest of this ceremony,” 
| The manotà wea is transferred here under the Mga text. The ques- 
tion is Whether the principle of xg applies to the Welt, here arg being 
the deity. In the model Sacrifice, tdt are the deities ; so the amama 


being addressed to aft is appropriate under a text CAMAATA: gg: erat 
dq n aar “Though the animal ig consecrated to anothor deity, yet 
Hadat should be read like fire-oblation,” i i 


l Td;s0 the principle of së 
sity; but our author Bays that the prine 
because there is an express text that there is 
imal is different in the Model sacrifice There 


4 remains Unchanged, so here in the modified 
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Adhbikaraya xxiii sûtrāa 43—46, dealing with the subject that STITH aT i5 to be eung in ita 
own afi. 


oS c c> is + 
vems aangat HAART Uu 

u39 128 | 93 II 

geri in the object of gg ; Wert other than wart ; adfa 
gdeatq, by reason of that being the rf in the model sacrifice ; eq is; 
mat ofthe sm verses ; faamaaa being divided, 

43. In the object of gg, other than teiar (should be sung,) 
by reason of that being the aft in the model sacrifice and 
by reason of the WR verses being divided, 

There is a Aracta cIa Aaa” “Lot a vaiéya perform a sacri- 
fice with a song of the vatsya class.” 


In this connection, itis said “quaqtataata” “Here is ma” anA 
is said to be a modification of both. The question for determination 
is, whether «wqeiq is to be sung in the arfa of wiar or Jem or in its own 
rfr. 


The reply of the objector is that for the purpose of gg, other than 
wiar i. o. augeat is ordained; its fiis wat because its model saori- 
fice is satfaeta where the song is chanted in the gf of waz, because 
thereby the rik verses are divided. 


SAA AT AAV d, N $0.0 2 1 Ve i 


eaarat in its own ft ; at on the other hand ; qatag by reason of 
its haying the name of all. 


44. On the other hand, in its own Arf by reason of its having 
the name of all. 


The author says that it should be sung in its own fat, because qmquiac 
is used in a particular sense of its own. It is a particular kind of tune; 
so it will be sung in its own rfe. 


- 
wWafatd ATU so 19 tou n 
ga like a sacrificial post ; gfaaq if you say. 
. 45. If you say “like a sacrificial post” 
The objector says that as any wooden pillar upon which the ceremony 
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ARRA 


is performed is qq, so here the tune in which th@ song may be sung, 
may similarly be called ragat. 


a PARTITA N g 09 0g N 


qnot so ; pigia by reason of its connection with the action. 

46. Not so, by reason of its connection with the action. 

The reply of the author is that any wooden pillar may be used for 
the purpose of a qq and ceremonies may be performed on it; but in the 
case of PITAT, there is a particular tune which is to be sung in its 
own atfa. 

Adhikarana xxiv.eütras 47—48. dealing with the subject that quqedqe is to be sung in it 
own arf ond JTT. 


. ~ 
PACA SATAN MAGIA uo 09199 u 
graeata by reason of the action ; sweat: in the two ge; mma just 
like the model sacrifice. 
47. By reason of the action, in the saat just as it is in the 
model sacrifice, 

When sraqqvat is to be sung in its own «tft what is about the gx? 
‘Whether it is to be sung in the vsfqX S*NT or gga Jaq or in the aau of 
its own Wrfi.? The reply of the objector is azma fa’ “They sing in 
two ITT songs,” 

. That means the srr of ta'at or gga as the case may be, because in that | 
case the model sacrifice will he complied with under a Jgs text: In 
this view, the vert of its own Wifi will be left out. E 


WWW UT FAET tt gO 9a gc 


- -aama in the common deity ; at on the other hand ; ga@ of a cole 
lection of three verses ; afama, by reason of indivisibility. 


48. On the other hand, in the song which has a common 
deity, by reason of indiyisibility.of;qsr. 

As we have said in tle preceding chapter, at P. 432 the sama songs con- 
Bist of 8 RE verses which are called qd. The first verse is called atfa and 
the last two verses are called, swe. Now in reply to the view of the 
objector, our nuthor says that if the arf is sung in one tune and the 


CC-0. In Public Domain. Digitized by eGangotri 


JAIMINÍ SOTRA X.4 50, 717 


S*RTS are sung in another tune, there will not be one deity. So the ger 


will be sung in ẹoqqa'at like its own arf, 


Adhikarana xxv. dealing with the subject i > 
ject that in afiacga, the afa and Tẹ areto be applied 


unmodified. 
Tet gamn ae: seem: 
TATA UW R21 DLE 


ngut of the cups; qaateqet on the deity being different ; ganad; 
of the praise verses ; aata by reason of their being principal action : 
ofast: unmodified ; ata, is. 

49. On the deities of the cups being different, the taf and 
wet praises by reason of their being principal, are to be applied 
unmodified, 

There is a one-day ceremony called efüvgd, ; in that connection, it is 
said ‘ammaatgerniafa” ‘There are cups consecrated to afa.” 

The question for determination is, whether the ata and sr@ are to be 
applied after modification according to the deities. The reply of our 
author is in the negative. The principle of xg does not apply ; the; 
reason is that these praises are principal acts and so they will be trans- 
ferred from the model sacrifice without any modification. 

Adhikarana xxvi. afitras D0-b9'dealing with the subject that in agate ceremony, the 


word saqraq? should be used unmodified at the time of invocation, 
SAAE geag ITA ANAY We 
SENTA ANTA U R21 2 YO N 


sauma by reason of drinking both ; gagi in a mixture of ghee 
with curd ; qa: of the curd ; ana is ; qz use, pointing out ; fraag 
in the mantras; Wasaea of the substance to be drunk ; suem, by 


reason of pointing out. 
50. By reason of drinking both, there is an addition of 


curd in the mixture called gagra because in ihe model sacrifice 
the substance to be drunk is pointed out. 

There are «mquiev ceremonies carga: adra “Let one who is 
desirous of heaven perform agata sacrifices, . . 
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There are Haars offerings "«qwarsdargararqasthua"^ “He offers AJAN obla. 
tions with the mixture of ghee and curd.” 


gsgis4 isa mixture of ghee with curd. There is an invocation ay 
in the model sacrifice “arg araq aag”. “Bring the gods, the drinkerg 
of ghee.” 


Now this da will be transferred here in the modified sacrifice under g 
Stas text. The question is, whether the deities are to be invoked 
with the modification or without the modification. In other words whether 
the principle of xg applies or not. If the principle of KE applies, are they 
to be addressed as ansaqrg qr or qfiqra, or TISAI. 


The reply ofthe objector is that they should be addressed as ASAT 

wart “aaga date, aiaa afigaa fre, aa dresser, fàr- 

Ustad (md “Ho partakes ofa mixturs called TNI ; it is 

® component of ghee and curd; a pair is for procreation ; it is a twin to 
produce progeny.” 


The reason which he gives, is that in the model sacrifice only ghee is 
used, so the gods are addressed as amsaqta; but in the agaia, the mixture 
called gaqrsa is used: so the gods should be addressed by adding curd to 
the epithet. They will be, therefore, addressed as anana qfar both, 


a a ER LEIE ELSE E N RO I 2 YR n 


q not ; at on the other hand ; qada, by reason of its being for an- 
other ; agar like ayqfe. 


51. On the other hand not so, by reason of its being for 
another like aarafe. 


The reply to the objection by our anthoris that the curd is not to 
be mentioned separately ; because tho Substance to be offered for drinking 
is for others, It isa mere hint intended for drinkers; if the mention of 
one substance is sufficient, there is no need of mentioning the other. 
Just as aggfe in geregRr ; it is not for the purpose of the praise of the 
Bacrificer: it is with a view to praise both the sacrifice and the priests. 
“gras arias faa qi “The owner of the sacrificio and those who 
make this master of the sacrifice prosper;” The addition of the word 
TRIS is redundant. So here too j MATIT is sufficient : there is, therefore 
no need of mentioning the slag along with it. ; ^ 


P 
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tara is; Aton the other hand ; angaa of i à is 
: nvocaltion ; : 
renson of being for its object, ; wu by 


52. On the other hand, it should be done b +4 
j ecau : 
the object of invocation, ; se itis with 


jig 


The objéctor says that the ‘curd’ should also be added; the illustration 
of amafà does not apply because there the praise is m for one's own 
self but for the praise of get, while here in the present case the invocation 
is in remembrance ; both the drinker and the substanco drunk, should be 
remembered. 


A ST EPRA ete uad 
anob; aron the other hand ; gesig, by reason of the word 
indicating purificatory rite. 
58. On the other hand not so, by reason of the word indioa- 
ting purificatory rite. 


The reply of our author is that you are mistaken here ; no addition 
should be made. qarsa is ghee mixed with ctird ; curd is mixed 
with it with a view to give it colour; it i8, therefore, not a’ different 
substance. 

; Lan fx 
ENIRA tl RO 2 1 Qe W 

æa is; aron the other hand ; gsarfiatara by reason of naming 
of the substance. 

54. On the other hand, there should be an addition by reason 


of naming of the substance, 


The objector says that there should be an addition or &z, because 
we see that there is a different substance which isa mixture of ghee 
and curd. “aganida, gaat ufüzdauuen dat fuf sorta” 
rra ERI qsad Grad.” “Ho partakes of a mixture called qazisa; if 
is a component of ghee and curd; a pair is for procreation ; it 18 a twin to’ 


produce progeny.” 

FACT MTACATSIS ATTA: INCA AAT- 
SANITAT wore yy u 
Eo ; 66. 
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ava: of the curd ; g on the other hand ; TUTE being subordinate. 
awaq drinker of ghee; fama: pronunciation ; eq are ; guà Sub. 
ordination ; Xa: of the text ; aasa by reason of ghee being 
principal. 

55. On the other hand, the curd being subordinate, the 
“amat is to be pronounced ; it is subordinate because in the 
text the awa is principal. 

"The author says that in the text “gagana Wd" “Ho offers 
Aga oblations with the mixture of curd and ghee.” 

The ghee is principal and the curd which is mixed with it, is with 
‘a view to give it a colour. It is, therefore, subordinate, So there ig 
no necessity of adding it and the principle of sg does not, therefore, 
‘apply. ` 


(Staal ARAARA MAAFANA € 


RALLIN 
«hr curd.; at on the other hand ; qta, is; wam, principal 5 est 
in ghee ; rantaeaima, by reason of the connection of the first and the 
last. d 
56, On the other hand, the curd is principal; beoause in 
ghee, the first and the last are connected, 
Now the second objector comes forward and says that you are mistaken; 
ghee is not principal but curd is principal: so the deities should be 


addressed as 'afiqrt', because ghee is connected with the first, viz, Sq«avu 
(quartering of the ytsrat cake and placing the portions on the altar) 


and the last, viz. afta (sprinkling of ghee) “‘ataadata fede 
"qfi sight ast aaga facing seta qua smufufi" 


«Tg one performs a sacrificial session, he shall place the portions of the 


sacrificial cakes on the altar twice and Sprinkle them with ghee once; 


the faq creepers are certainly medicinal herbs: ho makes the animals per- 
manent in the medicinal herbs. If he Sacrifices during the rains, he ae 
place the portions of the sacrificial cakes on the altar once ands nace them 
En with ghee once ; he makes the animals shine forth during MT 


x 
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By reason of the- connection with sqarua and IPECIERU! ghee is 
for deme and therefore subordinate and curd is principal So the 
ourd alone is to be-mentioned.i. e. afirma. 


AMAT SuWWA3Ep WEST deat 
MEE TATA N O I LAYON 


ofyar on the- other hand; awatea by reason of ghee being 
principal ; quia in the object: of subordinate acts; saqzgt in the denomi-- 
natiou.; AMET by the metaphorical sense; @eHtisg:. the word. denoting: 
purilicatory rites ; atq is. 
i A 3 
57.. On the other hand, by reason of gliee being princi--. 
pal, inthe denomination in tlie object of the subordinate act,. 
the: word. denoting purificatory rite is in the secondary sense. 


T'he author says-that: ghee is-principal in all sacrificial acts; by reason 
of the use of ghee in the subordinate acts, the use of the word. is. in the 


secondary sense. 


=~ a. 

N EA ERARA LATASAMAT NANYA 

sf also; at on. the other hand ; aremfaareata, by reason of the- 
modification. in the name ; àT. by that; wala. is.; IIwAUA. pointing 
out. 


58, On the other hand, by reason of the: modification in the: 


name, the pointing out should be by that, 


The third.objector steps in.and.says that the substance: is: a compound! | 
called gagrsa which is-a mixture of ghee and curd; so the deities should.be: 


addressed as “gagang? 
AAT TATST AAT RAAT usouigiusw 
a. qr. not. so ; wala. is ; guUymecata. by reason of laying down the: 
qnality. : 
59.. Not so.by reason of laying down. the quality: 
The-author says-that g4grsa is not entirely a. different: substance; qd 


means.coloured, om variegated and WISA means. ghee. It is not hko SU. 
though:a.fermented! liquor used in a wf sense; here ZIqsy 18 ghee 
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. . - j i 
coloured and purified by curd. So the #a of invocation should be 
read unmodified and the principle of se does not apply. 


END OF PADA IY. 


PADA V. 


Adbikerana T. sütraa 1-6, dealing with the subject that on tho transference of a portion, the 


first ones are transferred. 


. e E rN eat A 

AT Ezi UE EERU EEUE LEIC E ETAS ISANE CATT URI 
agia, of those that come in order B ESERE CURI on the transference 

of a portion ; awaq, like the incomers ; Asta; omission of the last ; 

IT is. i 

1, On transference of a portion of those that come in order, 
the last one is omitted like the incomers. 

Thore are texts “erate” (y S. 10.1.) "rfr eraot" 
Hu [rrt “The cakes baked on one pan and consecrated to heaven 
and earth.” “The cakes baked on two pans and consecrated to Aświns.” 
“The cakes baked on three pans and consecrated to Visnü." 


In the model Sacrifice, the text is “anlan Rd det “Ho shall offer 
cakes baked on eight pans to Agni." i x : 1 


The question is, which cakes are to he omitted either the first or the last 
in the modified sacrifice 2 The reply 


are to be dropped. The reason is that in thin 
order, the last one will be omitted ; 


, Foyastarg by reagon of the indicatiye mark ; q and, 
B. And by reason of the indicative mark. M 
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The author gives a reason in support of his view by quoting text 
8 


“gaan TIT WEY verergeifa * 59 ET gaq TRI JARY- 
eifea Qf" “The sixth day is omitted when they resort to five day-s ifi 
The sixth cake is omitted when they offer five cakes,” iY “sacrifice 


Here we see the last one is omitted. 


AETA aT AATA Not yy 2 u 


fam: option ; at on the other hand ; anean by reason of equality 
3. On the other hand, there is option by reason of equality, 


The objector says that the last and the first are bothon an equal footing; 
80 there is an option. You can omit the first if you like, A 


BUSIAASHAEMT N R21 41 20 


E 


srg from order ; yqaa; origin, coming in, production ; eid in the end. 
gaq is. 
4, On coming in order, the last. 
The objector says that the illustration you have given does not apply. 
In your illustration, the hall is crowded, so the last comers will not get the 
seats; but here there is no crowd to be displaced. So any of the wqres 
may be omitted. No order is to be observed. 


~ ~ . ~~ ` 
RAAL azarae zem usoruiaua 
fopa mark ; afaf§req general; deatat: of the number; fr because; 
agaaa that word. 
5. The fay is general, because that word relates to the 
number, : j J 
The objector refutes the argument based on the fs». He says that 
the text lays down that the sixth will be omitted, Any-namber that comple- 
tes the reckoning is the 6th, irrespective of the order. There is nothing 
particular in the fag. * Y x 5 


Sea ar TARA: eure agaa- 
meufafua: TATU KOVAL U 


afa; from the beginning ; qr on the other hand; sgr: application, 
IRL IB sms of the commencement j« qq, that ; enfaeara, by reason of - 


CC-0. In Public Domain. Digitized by eGangotri 


124 PORVA MÍMÁMSA. 


—— ——À 
being the first ; qaarq by reason of the text ; srcafafu:. omission of the. 
last ; 41a is. : 


6. On the other hand, the applieation is from the beginning ; 
of the commencement being the first by reason of the text, the. 
last is to be omitted. 


The author says that you are mistaken ; every where- the-commonce-- 
ment is from the first in order and the result will be the omission of 
the last ones. It does not require any text to elucidate the matter. The. 
first ones will be transferred to the modified. sacrifice and the: last ones: 
will be suspended. 


Adhikaranaii,sütras 7-9; dealing with the subjec t thatan the sacrifices of one JS; tho Bnog 
with the first faq. isto be sung. 


ya Tas meag ATA N: 
Frain 
uefa in the sacrifice of one fae; gurfaq in the first of each qa; 


amaf in ardfeagaara ; gat of the metres ; afgana, being: 
dependent on the text. 


7. In the sacrifice in one fim and aredffaqama the first 
of each qa, by reason of the mantra being dependent on: 


the text. 

There is a sacrifice of one fie, in which there is mixture of one and: 
three ceremonies grouped together. There isa text “aq mara: | te 
peated, Ragg tmu; wae Hurqeqer, Pagans 
T | THe ASAR, fragarafsa: qaata:” “There is a sacrifice 
called qafas ; of it in the ono there is afgsqaata, in all the three the ghee 
of hota priest: in the one of Sarquu priest, in all the three of maurs a ; 
in the one of sregrare, in all the three ardfzaqanta.” 


. Inthe model sacrifice, there are three gas of atedfeaqaara (1) sad 
sud" Rig, V. ix, 61. 10. is in the ast metre. (2) "yaa: ata: Rig. V. 

ix. 63. 22 ; 107, 4; 6. is in the aeat metre (3) ‘agga? Rig. V. ix, 87. 1.- 
is in the fasgq metre. In this connection it is said “Fass ar madh: ated fea: 
qaam: "It has three sorts of metres and the offering consists of ameafea- 

qna.” | ; 
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-should be ‘transferred or the three verses of the 


‘sacrifice, firearm: anata: gaara: qaam” 
-of metres, the offering in it consists of arafeaqaaia and 
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The question is, whether under the text 


[11 5 
-one fame in aredfea in all three.” gafa frag ? “By 


from the vorse of each gq 
first Fa should be transfor- 
rst of each aq should be 
ton the text in the model 
“Tt has three sortg 
it has five psalms.” 


a AT Raag AEE, | 
OURS 


afya: from the first ; at on the other hand ; asarat by reason of 


that rule ; gave of the other; agaaa by reason of being based on 
the inference. 


three verses 


red. The reply of the objector is that the fi 
transferred, because the metres are dependen 


8. On the other hand, from the first by reason of that 
rule and by reason of the other based on an inference, 

The author says that the music should be performed in the first qu; 
itis in accordance with the view as laid down in the preceding eeu 
(see at p. 724) Itis consistent with the order; while on the other hand, 


singing it in the gq of each g% is based on the model sacrifice and is, 
‘therefore, inferential, The first being direct, is preferable. 


amA MEANEN AERA d 
YAIYIEN | 


aut faet introducing the wg in order ; q and ; wefwaa_ like the model’ 
Bacrifice ; dennan by reason of the modification of the number 
only. 

9. And introducing the HT. according to the model sacrifice 
is by reason of the modification of the number only, 

The author says further in support of his view that there will be, 
undoubtedly, a ary. In the view contended for by the other side, there is the 
change in the number. Youtake one versefrom here and the other from 
there; but if you stick to the order, you will take the first ga which is 
more equitable and reasonable. 


Adhikarana iii.. Bütras 10-11. dealing with the subject that q is to be sung in one "m. 
L3 
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Frea] WET ETAT WYO 


fas: fae ; qur in qu (song) ; gÑ in | song ; eura, ie. 


10. The fH which is in J song, is fo be sung in ga. 


; There is an qa fae sacrifice, tetnent aera, ferauetg ere | unt 
Harrewem, agna: cen ANRE agai: qq. 
ara: ‘Of it in the one, there is afecqaara, in allthe three, the clarified 
butter of hot priest s in the one, of farqeur priest, in all the three of 
mause ; in the one, of stern, in all the three of “ard feaqaqnta” 

There are songs in X. The question is whether they are to be sung 
inaqgworin one ka. The reply of the objector is that ihey should be 
sung in a g9 as laid down in the previous afueru. 


* ^ m~ e ^ i ; 
yri AT ARARIRE U gO y stu 
t. ; y 

qavat in one verse ; qT 0n the other hand ; situe of tho song ; TR. is; 
wrafauacata by reason of the characteristic of the repetition, 

11. On the other hand, in one verse by reason of the char- 
acteristic of the song to be repeated. 

The reply of the author is that in W the song is to be sung in a wm 
verse, because it EEN "Sig asd eqq, gaiean” "He 
sings repeated praises in W ; he worships with gg songs repeatedly." 
But this kind of repetition is not possible. without taking the ts verse 
from each qq, ^ 

Adhikarana iv, sütraa 12-13 dealing with the subject thatin the 
Rita of MUA applies, 


2. e e «X e 
Sandy causeateerga ATR: TATA URANZU 
garg in the commands j q on the other hand ; aga cara by reason of 


being extraordinary ; fit by the inference from the text; wafaaa: rule 
as to the procedure ; ztq, is. k 


12. On the other hand, in the c 
ordinary principle, the rule as to 
from the text, 


fETTA sacrifice ko, the 


command, there being extra- 
procedure is by the inference 


There are two-night-sacrifices &c. 


called emu. The question is 
Whether the entire procedure of ZIWE ap : 


plies or of gygy after elimina- 
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sing the first and last days. The grqarg is the model of all agta sacrifices 
aa soon before. Ma Mac day is called stata and the last day is called 
agada. The remaining 10 days are called uaa. The six days out of 
them ere called dg and the other four are called gata. 

Now tho author says that the command as to perform the fgua is 
binding ; the maqta and sqaata are connected with the model sacrifice 8 
80 the procedure of qarata will apply. There the for is the guide. “aq 
gudagadtarg eater CIR EHE icuk "What is first, the same 
ia the second ; what is second, the same is the third, waat disappearing.” 

That which is the first day of firttais the second day of zraamg called mast 
lie second day of fara is the third day called au ; as’ there are two 
days only the 4th day called sar ipso facto disappears. This f# supports 


the view of the author. 
DUG MÍA N RO A YL RAN 


nfà: transference ; gon the other hand ; wfaysqatarara by reason 
¿of the connection of the word ‘night’. 


18. On the other hand, the transference by reason of the 
connection of the word ‘night? l 


The author supports his view by adducing another .reason. He says 
„that faxrx and garata are similar, because in both of them, the, word ‘fz’ 
occurs. So the procedure (fàsa) of qanta applies to fq 


Adhikarana v. dealing with the transference of the wnqaraas atrandom in siqua 
with dafina” ats 


€ ~ xS : 
2: 9 : TaTeaaTAla 
aig g sgag Fact emaii 
IRN | 
: wgatq that which have been ordained ;g on the other hand ; dwurgq 


in numbers ; faweq: option ; €i is; aatara of all; enfqwdm by reason of 
- being for a purpose. ; 


14. There is option in the numbors which have been ordained, 
. because all are for a purpose. 
There aro mantras for angaa i.e, establishing fire in the gar and 
there are das for qq@ i, e. putting fire in | ufiaata where different kinds 
a 2 


CC-0. In Public Domain. Digitized by eGangotri 


126 PORVA MiMAMSA 


= = 
APR weg CATT N gO 1Y gO N 
fas: fas ; qut in qu (song) ; gif in | song ; era, ie, 
10. The fH which is in J song, is to be sung in qst. 


. There is an ue fre sacrifice, detrei ferent, RAAT | ent 


AMTET, fragmaqtesiia: qre Wegrapeer Ragmi: qa- 
mta: “Of it in the one, there is afèsqąnta, in alltho three, the clarified 


butter of hot& priest ;in the one, of Sarqeu priest, in all the three of 
maus di ; in the one, of ASIT, in all the three of *eredfagaqaara" 


There are songs in X. The question is whether they are to be sung 
inaqworin one R. The reply of the objector is that they should be 
sung in a gw as laid down in the previous afata. 


e : TT e ty ! f : 
VST AT LAACTTAAAIAST N gO A Y ee ti 
Qi ‘ 

«tin one verse ; at on the other hand ; MWET of the song ; ware is; 
SITZ THREE by reason of the characteristic of the repetition. 

11. On the other hand, in one verse by reason of the char- 
acteristic of the song to be repeated. 

The reply of the author is that in W the song is to be sung in a RẸ- 
verse, because itasema “madai eqqd, gacsudsufeaga" “He 
sings repeated praises in W ; he worships with gg songs repeatedly.” 
But this kind of repetition is not possible without taking the %® verse 
from each qs. ^ 

Adhikarana iv, sûtras 12-13 dealing with the subject thatin the 
farqga of FATA plies, 


M, [S e x eec 
Sealy cadenza Aaa: TATA WRU 
“taag in the commands ; g on the other hand ; etam by reason of 


being extraordinary ; filx by the inferen 
ce from the text; wm É 
as to the procedüre ; ata, is. ext; wHfTdW: rule 


fita sacrifice ko, the 


12, On the other hand, in the command, there being extra- 


ordinary principle, th a : 
from Aer erule as to procedure is by the inference 


ow are two-night-sacrifices &c. called aedu. The question is, 
1 
W oğ er the entire procedure of QWE applies or of zwmWIX after elimina- 
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tlie second day of faa is the third day called Ag 


connection of the word 'night: 
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ting the first and last days. The g¢rqang i8 the model of all agta sacrifices 


as seen before. The first day is called stata and the last day is called 
ggadta. The remaining 10 days are called WANT3. The six days out of: 
them are called yg and the other four are called gata. 


. Now the author says that the command as to perform the fua is 
binding ; the srauty and 244414 are connected with the model sacrifice ; 
80 the procedure of goma will apply. There the fez is the guide. “aq 
ssi gaiga idaig “What is first, 


the same 
is the second ; what is second, the same is the third, anat d 


isappearing." 


That which is the first day of fzzizis the second day of graag called mast 


; as there are two 
days only the 4th day called aaa ipso facto disappears. This fs# supports 
the view of the author. 


DUAR MÍNA ATEA N ROLL 0 


otf: transference ;qon the other hand ; afgaan, by reason 


¿of the connection of the word ‘night’. 


13. On the other hand, the transference by reason of th 


The author supports his view by adducing anothor reason. He says 


_that fara and garara are similar, because in both of them. the word qf 
‘occurs. So thè procedure (faeda) of gata applies to faa. 


Adhikarana v. dealing with the transference of the SITE AS atrandomin sifrqsuq 


with deg Pagrgata” : 


WIT q agag fame: TATATAAAATATA 


Ro 


“agatg that which have been ordained ; gq on the other hand ; dzearg 
es ^ 
in numbers ; faweq: option ; eq is; aataty of all; azaxata by reason of 


- being for a purpose. 


l4. There is option in the numbers which have been ordained, 


_because all are for a purpose. 


There are mantras for gUga i.e, establishing fire in the xut and 


. there are das for aqa i,e, putting fire in afata where different kinds 


67 
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of-seeds are sown. Jn the model sacrifice it is said Cag arata”? and 
“agafada” “He establishes fire in ger with seven" ; “he est- 
sblishes fire in afana with fourteen.” The efiam (establishment 
of fire) is the modified sacrifice where the "s are transferred 
under a atga text. The question is, whether the mantras of both kinds 
are transferred according to the order in view of the principle laid down 
in the Ist Adhikarana. The reply of our author is that they areto be 
transferred according to their appropriateness but not according to the 
order. The reason is that these mantras will be for a purpose, other- 
wise they will be meaningless. 


Adhikarana vi. Bdtros 15-25. dealing with the subject that in a eaorifics where songs 


preponderate, the songs are to be transferred from the modified snorifice. 
samia ASAT ETA AET 
Ag gg AATA RO VY IRN 


&afrgat in the case where the songs preponderate ; smara of the 
model sacrifice ; asarAa by repetition ; deu the completion of the 
number ; frena, by reason of no change; €um in the number; gu- 
asqar ; being subordinate ; wary; of others ; @ and ; ora feeata, 
being non-Vedic. 


15. In the-case where the songs preponderate, the number 
is to be completed by repeating the songs of the model sacrifice 
by reason of no change and the number being subordinate and 
importing of others being non-Vedie. 


There are sacrifices which are called fazama (See chap x, pada iv. 
Adhikarana xi sütra 20 at p. 703.). 


-aA daR, Prendre d, waite afer 

wt” “Lot one who is desirous of progeny, be made to perform ema 
having twenty one songs ; one whe is desirous of splendour shall perform 
afana having three times nine songs ; one who is desirous of honour shall 
resort to one having thirty three songs.” 


We have already explained the principles of warg and sgg. at p. 704. 
, Now here the question is, whether the songs are to be imported from the 
` modified sacrifice when the songs in the model sacrifice fall short of 


CC-0. In Public Domain. Digitized by eGangotri 


JAIMENI SÜTRA X. 5. 19. 739 


EU Em 


the required number. The objector’s reply is in the negative; he says 
that in order to complete the required number, you are to repeat the 
same songs. The reason is that the number is subordinate and importa- 
tion of the songs from another place is nowhere laid: down. There are 
as many faults in accepting the unordained dictwm, as there are in 
rejecting the ordained one. 


= 
AMAR MSEE RATA N O IY RE Ut 
aAa by importation ;dt on the other hand ; ISMERET of repetition ; 
aafaa being non-Vedic. 

16, On the other hand by importation, because the repetition: 
is un-Vedic. 

The author says that by the importation of the songs from the modified 
sacrifice, the number in the model sacrifice should be completed, becausa 
the repetition of the songs over and again is nowhere allowed. When 
importation and repetition are both non-Vedic, the importation is more 
reasonable and proper than the repetition of the same songs. 


asn 
HATA TRAAT N R Lu RON 
Geaqtat: of the number ; * and; gumafyagma by reason of being applica- 
ble to several objects. f 
17. And of the number being applicable to several objects. 


The author gives a reason in support of his view and says that the 
number applies to separate objects. As for instance ‘eight pots’, 


One pot can not be repeated eight times. 


Wimax eet el eu 
qagan by reason of the word ‘reverse’. 


18. By reason of the word ‘reverse’. 
The author says that the word qq@ is used which is inconsistent with 
the idea of repetition “qamafesqaarateqafa’” “They praise with afgana 
. reversely," 
SRR TST Ce YL EU 
aentfrarera, by reason of the non-modification of that which is ‘uttered; 
qand, _— queens 1 9 zi 


CC-0. In Public Domain. Digitized by eGangotri 


RU 


( 980 PÜRY A MÍMÁMSÁ, 


19. By reason of the non-modifieation of that which jg 
uttered. | a. 


“The author says that the repetition of the thing once uttered is con. 
,demned, “snftar qaageafera ada pr: fida" “He who makes one repeated, 
commits the sin of making the sacrifice female.” 


aaia Bq wo (ur qo uc 


. agfa by reason of being not ordained ja not ; gfasq if yon say, 


20. If you say “it should not be done by its being not -or- 
-dained,^. 


The objector says that importation is not sanctioned by any text of 
ihe Veda,’ 


SERRA wera | MUN LRN 


His; atatfeaiat those that are commended objects; qarara 
the text as to the quantity. : 


Ca 


21. It shopld be done, because the laying down of quantity 
is the object of the text, 


The author says in reply that there is the toxt afidan Img 
aAa? “Let one desirous of progeny be made to perform afina having 
twenty one songs.” al eae 

‘Now the number 21 is to be completed. This can be completed only 
` by importing the songs fróm elsewhere, Importation is, therefore, the only 
proper and reasonable method, "^^ - Maur SS E 


AAA STORE ATTA $6 Qo URRU 


“raqiaaa tho text as to the offering .; Sand ; wreaqra in ‘repetition ; 


22. And the sare text is not applicable to repetition, 
a The author gives another reason in support of his 


ütra 20 of Pada iv. at p. 704. 

ARATE ma d ggg | sate qadi, saaa” 
"Three are the bellies of a sacrifice viz; aas}, ggat and W*zq ; here is 

LANAN, hence is agrq. TD mme ae 


These terms wrarg and 3419 will not occur, if there wore a repetition: 
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qaiea LBS SLEEP LES N IYIN 
mmt of songs; @ and ; seqRraraeaia by reason of the force -of the 
origin. 3 


23. And by reason of the foroe of the origin of the songs. 


The author assigns another reason in support of his view ; if you 
complete the number'in the mode] sacrifice by repeating the same songs, 
the other songs whose number is in abundance will be , meaningless and 
without any definite purpose. 


EN e. 
qaradi JAN Y ga 
gag in y; eff also ; glada if you say. MT | 3 
1 24. If you say that in sf also. 


-.- The objector says that in W there isa repetition, Why should it not 
be here,? 


7 ~ 
aa Ramia uo 04 N 
a not 80; aafaa by reason of the characteristics of the repetition. 
25. Not so, by reason of the characterestics of the repeti- 
tion, VALL rk. - 
The author says that in y there is an express text laying down repeti- 
tion cangigqerad, gaat gafas” “He sings repeatedly in he 
_worships with gg songs repeatedly,” ` na į 
But on the other hand there is no text here, So the illustration of Ei 
, does not hold good, See sütra 11 of this pada (at p. 726.) 
-Adhikaraga vii, dealing with the subjeot that in afecqaara, another sta, is to be im- 
“ported, - 2 , ; ! : 
; oe ; A : o - 
ATAATA AAMT: ATABCATTN R Y VRE 


afgsqaara in afecqaara ; J on the other hand ; ata: the importation 


of WR verse ; arsaa, by reason of the unity of the psalm. ess 4 
- 26, On the other hand, in afesraara, the HR is to be brought 
“in, by reason of the unity of the psalm. Uis boii 


Whatis to be done in afesqanta in a sacrifice where there is'a large 


number of songs ? Will there be a repetition or importation of the sàma?. 


s 
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In view of the principle laid down in the preceding effumu, thore- 
will be importation of ata ; but our author's reply is that there will be 
importation of a WẸ, because there is unity of psalms, “Tat: TARTI 
nana ae | EN RTA araU” “ce 
Raa ara” “Ho makes the hi sand fias Qoa qw in the two subsequen’ 
qaqata ; why does he make hi once in afgeqaata ? There is only one ata. 


Adhikarapa viii «ütras 27-33 dealing with tho subject that in qnis, the number is to-be 


completed by importing the remainder, 
Q o EN ~ 
MAA q ASTIN Waarqramsia— 


. o 9 
cate u v? ! y l X u 
sarà by repetition ;q on the other hand ; dearer the completion 


.ofthe number ; WmHrdsiq in mgs; wrarangfacary by reason of the 
repetition in the model sacrifice, 


27. On the other hand, in ants the number is to be com- 
pleted by repetition, because there is repetition in theo model 


Sacrifice, 


There are new and full moon sacrifices "eres 3 t feterpramermfrg rumen; 
wafiueagengamttannes ; Umar ; aifsisrer. 
gam IRER ; e trier RUG TBAT” I “Let one who is 


desirous of honour utter twenty-one ; let one who is desirous of the Bráii- 
manik splendour utter twenty-four ; let one who is desirous of grain utter 
» twenty-two ; let one who is desirous of cattle utter twenty-six. 


Now the question is, whether in arma? the number is to be completed 
"by importation or by repetition or by repetition of those that are men- 
tioned and by importation of the remaining, The reply of the objector 
is that the number is to be completed by the repetition, because in the 
model sacrifice there is repetition. There is a text “fa:nuaracare Pasaat” 
“agamia: “He uttered three first and three last ud. 
There are fifteen arawats.” 


` ^. There are fifteen ermmisit verses; the text shows that they are to be repe 
ated till the number fifteen is completed. When such is the case in the 
, model sacrifice, the modified sacrifice will follow suit. 


SARITA AT Ye 
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fastara by reason of there being nothing special; not; gada if 
you suy. 
LT d 2 L . ° 
28. '' By reason of there being nothing special " if you 
say, i 
The objection to the qdqw view is, that there is no special text to 
show that there should be repetition. It is general. The model sacrifice 
has 15 maA? verses and there are twenty one in the modified sacrifice. 
Where is the text which gives you direction ? 


f. 


TATA FAA TE TIARA SSA_ATIT u 
RIYIN 


engis; agadeata ky reason of the characteristic of the model sacri- 
fice ; wafaaa like model sacrifice ; NII should be repeated; agaaga 
by reason of completing the number limited. 


29. It should be so, by reason of the characteristic of the 
"model sacrifice ; it should be repeated just as in the model sacri- 
fice, by reason of completing the number limited, 


The objector meets the objection and says that ths modified sacrifice 
follows the model sacrifice; there is a repetition in the model sacrifice, 
80 there will be also in the modified sacrifice in order to complete the 
number 21, i 


MAGE AT FINRA N 10 Qu (3o N 


, qraqwm upto what has been ordained ;qten the other hand; paqat- 
weary by reason of having fixed the quantity. 


30. Onthe other hand, there is repetition up to what has 
_ been ordained by reason of having fixed the quantity. 


The author expresses his own view in the present QA. You: can 
repeat the alawat verses as much. as it is ordained. You Can complete 
tho number by repeating the first and the last; but you will haye] to 
: import the remaining verses. ‘faiauaracarg, fasat “Ho uttered three first 
and three last subsequently." 

Youenn repeat the the first and the last as allowed by the text; 
as to the rest, you will.have to import the songs to complete the number. 
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There are 1f verses. If you' repeat; the first and the last three times, the 
number will be 15 but in order to complete 2l you require 6 more which 
will be brought in from out-side. 


AIBA TATA U YIN 


*  erf*uerat of excess ;. and ; qara by seeing. 
31. And by seeing excess. 


The author says that importation can be inferred from the following 


texts. “ate wear | rsHICNTIRAUATN, qugatenun b Brat 
aaa”: “Let him not cover it with ana? ; if he covers it with sumat, 
it will turn the metre : he covers it with firezq." j 


[S : e 
sped ATW Rr Yt Vu 
wag in the sacrifice ; #fq also 8 gfaaa if you say. 
32. If you say “that it should also be in the sacrifice” 


The objector says that ing also there should not be repetition but 
importation according to the view contended for, by you. 


T Ci Cn ER E 
` & nob; ARa by reason of-there being directed. 
33. Not 80, by reason of there being directed. 
The author says that there is a repetition in W, by reason ot the een 


frg et REI "un, yanat ge afara” “He sings repeatedly i in gs. be worships 
_ with TB songs repeatedly. p) 


But here in the present case, PO is no sean ext So there will be 
repetition up to the number fifteen and the remaining six Gen be brought 
Gin from outside'to complete: ‘the number 21, 


Adhikazapai ix. aQtras 34- 41 dealing with the subject that the gte pertains to the model 
“ ascrifice. 


ABI — at PRAT NRA 
Weta: of the ne; Igaza the state of the modified sacrifice; TA there; 
gafara, by reason of laying down the entire procedure. 


i+ 84 The atexit partakes of the nature of the modified saoifice 
because there the entire procedure islaid down. |=. - 
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. There is a qtzsft Having taken satfaeta as a model, there is a text. 
k . . a ) K J 
agian Talla vara Ter ataeat wale” “He who 
knows this, takes qst cup: ; he himself flourishes, 


his enemies are 
overcome." 


Now the question is, whether ST pertains to the model Sacrifice or 
the modified sacrifice. The reply of the objector is that the Net pertains. 
to the modified Sacrifice, because its eutire procedure is laid down in the 


modified sacrifice. It is, therefore, to be classed among the details of the 
modified sacrifice. ) 


; e 
WEA SETPHTSESHT U O A Y ray N 
mgd in the model Sacrifice ; q and ; erarqqstart by seeing its absence. 


35, And by seeing its absence in the model sacrifice, 


The objector supports his view by giving his reasons. Hè says that' 
it is nowhere found amongst the details of the model sacrifice. See 
chapter II. Pada iv. sütra 26 at p. 83. “Zenna faaan” “Two 
Was exceed one fara.” 


PAATAAST N IYI N 


aagaaatg by reason of non-sacrificial text ; q and. 

36. And by reason of non-saerificial text. 

The objector gives another reason in support. of his. view. What he 
BBy8 is, that Mz is not the name of any sacrifice, nor is itin a safeta 
which is the model sacrifice. “magt at SuedtfrgWtraq, Stzsaréta:" 
CaN ST USAHTSHQHE “Tuo sifat ig not a sacrifice, if it is devoid of 
Aragi.” “It is not a sacrifice where there is no psalm.” 


This is, by way of an snfarq extolling qtesit. 


Tea sr AATA u RO (ua aou 


gat in the model sacrifice ; at on the other hand; fRrgeata_ by. reason of 
its being so ordained. : 
37. On the other hand, in the model sacrifice, by reason of 
its being so ordained. j : 
The author says that the gtegit belongs to the model sacrifice, becausg 
it is laid down in connection with suifagtw which is the model sacrifice, 
68 
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P CIERRE CETTE ET 


safiga by seeing the model sacrifice ; q and, 


$8. And by seeing the model sacrifice. 


The author supports his view by giving a reason, He says that the qtesft 
is in the model sacrifice, “faa: deqatat fara afafisda” “Three of the songs 
‘exceed fara.” 


Yt Qes are accepted, then only three songs are possible. 


LEN ond " 
SUUS U ROY 1 RE 
anma laying down ; aRaenda for the object of aftaear. 
39. Laying down is with an object of qft#ear. 

The author gives another reason in support of his view. You say 
that because the entire procedure is pointed out, the tegn belongs to the 
modified saorifice; but you overlook the fact, that it does not prohibit ita, 
belonging to the model sacri fice. The text is general “afiaplaaaeaea m- 
gua afa” “Of a prince in an wfiqgim, and of a Brahman in an afaa.” 

It is in the nature of aftdear. 


IWANA AH U OAY (90 N 
Img is said ; antago its absence. 
40. Its absence is said. 


“The author replies to the objection raised in sûtra 35; you say that 


it doos not find its place in the model sacrifice. "gesgarat Prosafalesta” 
“Two of the songs exceed one faust." gros epo? 


By reason of the absence of i& amongst the details of the, mode] sacrifice, 
the qizsfl becomes optional but that does not necessaril 
has already been laid down. 


WMATA N R Qu 1 22 N. 
uma by reason of tho praise i WAACAR non-sacrificial. 
41, By reason of the praise, it is non-sacrificial, 


rily prohibit what 


The author meets the objection raised in sütra 36. It is called ems 


in the figurative sense. The result is that the Mez belongs to the model 
sacrifice. Ua j 


Some commentators have used the word igg to mean a cup, In 
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that sense also, the whole argument of the objector and thé author will 
remain the same. 


Adbikara pa x, atras 42. 43- 45- 48.. dealing with the subject that qz. is to be taken. 
from aad: ; 


ERRE V2. A Tea 4. 
mu its; ; TANG, from WRAN ; qmm taking.. d 
42. Itis taken from BAIA. 


In the foregoing afaava itis determined that det belongs to the 
model sacrifice, The question to be determined in the present aftara 
is, whether it is to be taken from atmaq or from saeg cup. The author's 
op is that it is to be taken from may cup. 


The reason is that there is a text «nre efi”. “He takes teat 
from Wm." 


SIUE quer utc iu? tt 
ayeata from Sq ; d and ; qaarq by a text, 
49. And from sP under a. text. 


Thé objector Bays that the Azn should be taken from. seem, Because 
there is a ina to that éfféct. tgavatgugifastefari" “He takes ‘Magt from 


ga cup.” 
Having left the afas, the 11th Adhikarana has been. commenced by 


the author. ‘ : PO 

Adbikerave xi. dealing with the subject that the qlgaffis to be taken at the time of qitar- 
JAAA uerum N RO TY Te c 
gitaa at the time of the 3rd aaa ; aam under the text p eara, is. 
44, At the time of the third eae under the text. 


. There is à satfaete sacrifice ; in that connection, it it said “aq: qtusitqu- 
a ‘gitqa tq "aid atta” “He who takes redit maintains. sensory and. motor 
organs, physical power and soul.” 

"The question. is; whether the Aati is to bé taken ‘from’ every “at or 
from the third eue The reply of our author is, that it should be taken 
from thie third aad: Having finighed’the'llth’efaera the author takes 
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a 
up the 10th efe from the place where he left it, 


LS 
AVA MUREA TAMA Woy | oY N 
warara in no repetition; WIR MsTET of the word ‘qa’; arqeatq by reason 
of being used in that sense. 
45. In the sense of no repetition, because the word TA is 
used in that sense. ~ 
The objector who urges that NEM is to be from the TRY, assigns a reason 
in support of his view Cqvtaspeaifgqerfaqtefirq? “He takes tet reversely 
trom the suq cup.” 


He says that the word qmm& means non-repotition as "qub maag; 
AVI AAI ware” “Ho utters Tm subsequently in a reverse order, 
he utters arardat subsequently without repetition.” 


In this view, ho says, that it should be taken from aman and ge. 


VRUUATSAATAACATSA u 141 Be 


seen faedqaqaaeata by reason of the text about seperation from the 
aq ;q and. 


46. By reason of the text about separation from the qv, 
^ 


The objector says that there is a text “fafoaeatta [ à 
emt drei: iA” “Tho ee is cereum a E d E 
Adds Sr he qwe is certainly separated, because 


seq and Arsy are carried from it." 


This text also supports that tho seit is taken from sg. So itis to 
be taken from both. 


| ARMY REA AR Te Tara N 
ETET | 


ARAU from MAQ ; Aton th 
R ; Sarat facara by reason of 
establishment of fire, 


4T. On the other hand, from "HT because the word qure 

denotes space, just as in re-establishment of fire, m E 
The author says that qtzsft is to bo taken from amau because there 

is a text “amaaa aei” “Ho takes rga from amam.” | 

,. „Tho word "WR which you Say means ‘non 


e other hand; WO STET of the word 
denoting space; gardtzag like re- 


‘repetition’ means ‘across? 
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denoting tho space just as in Strata Cquisegnianr Gauges’ “He est- 
ablishes fire again reversely from thé establishment of fire." 


Here arg? means Subsequent in time, 


md * 
Taree: ARNAT N go Qu d GE A 
faq: separation ; Staan by reason of the unity of the song. 
48. The separation, by reason, of the unity of the song. 
The author replies to the objection embodied in sitra 46. He says 
that the text in connection with separation which would otherwise ‘occur, 
is by reason of the number of both being the same “qa fa rmana ang- 
gadet” “Tho treet is like the body of the aeq, by reason of the twenty 
one songs." 


So the deat is to be taken from WAT alone. 


Adhikaraya xii, sûtras 49 52 dealing with the subject that the głaz} cup fs with the praise- 


songs. 
THATS HABITAT: TATRA eur- 
FUCA N ROU Y LEN 


waeurfiqeta dam, seq being connected with ufteta; erga: with 
out praise-songs ; Sara is; af on being (with them); fi because ; SES | 
different series of songs. : 


49. IRA being connected with aftaein, it is without praise 
songs, because if it: be with them, then there would bo different 
series of songs. i 

In connection with esit, it is said “Rataa ngea: 
“Let him take of the warrior class in an wfiqtta and it should be also 
taken in an 3e.” - 

Now the question is, whether steg is with sr and eta or without 
them, The praise songs that end in stafe or stqd are called sq and those ` 
that end in Qafa or eqaa are called eita. The reply of the objector 
is that the text cup is without the songs. The reason is thata series of 
songs in an fagìa is connected with weq; if the Wea? were with the 
songs, there would be another qr. So the Stet cup is without the 
praise-songs, 
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Was AT ASFA wwiuauon 

deqayre: the praise-songs ; at on the other hand ; agatzat by réason 
of their being the parts. 

50. On the other hand, with the praise songs by reason of 
their being the parts, 


The author says that the drinking from the qdizsft cup is accompanied 
by the praise songs ; the reason is that they are the parts of the sacrifice 


“oe quréterenmeiatsttredtr t IERI "He sings a praise-song after 
taking a cup or uplifting aspoon ? 
They are, therefore, the occasions for reading the praise songs.. 


RARA MET N ory ARN 


fogata by seeing tho fxg ; wand. 
61. And by seeing the farg. 
The author relies on the fi argument in support of his view: 


‘Kat ay wat aea: iR feeder 1 Getarenfredfrus, Ira 


at sStograrmad Rear" “There are'some.sá&órifices to be completed upwards, 
there are others in a curve; those that comply with the hota’s gen (a series 


of songs in a sacrifice), are up and those that comply with that of an 
qang arain a curve.’ . 

This text: shows that there are two kiüds'óf sacrifices having thë 
dems of the gar and wrgrare. If the dteyt had: been without zi and 
Wa, such would not; have been. the case. 


AAA CALA HAT N O A YR N 
waag under a text ; dem. coming under a different deir. 
52. Under a text, it would come under a different eer, 
The author says that you argue that if the qtzsft were with praise songs, 


it would come: under a different dem. (class) ;the reply is, what harm is 
there ?-It can be done under a text. 


{ 


Adhikareus xiii, s&6ras 53-54; dealing with the Bubjeot that ina: fima of Am: the Aa 
is-by wey.ct: qaaa. 


o 


aqua M19 (ya usc 


Waray, * reason of the absence ; ; weg i in afaa ; gara is taken. 
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03. By reason of tlie absence, it is taken in sir. 

There is a ftra ceremony of stRre 
“aad: amaaan” “Tho 
and the zat afterwards." 


; in this connection, it is laid down 
@aaa psalm is sung in the forenoon 


The question is, whether it is fafa as regards qteqt or does it amount 
to afzdeat ? The reply of the objector is that it is an injunction (fafa) as 
reyards that which does not exist. Because there is no Agg in faxa 
ceremony, 80 it lays down a faf to the effect that in the later part of the 

day the swt may be sung. : 


AAMT AAW TAATA N g A Y 1 you 


arqa: context, connection ; qt on the other hand ; not n anoa 
by reason of being with an sramvafi fa. 

54. On the other hand, it is connected by reason of its 
being an satcrafafe (belonging to no particular context.) 

The author says that the text quoted belongs io no particnlar context g 
it is, what is called aarneafafy. When it is cornected with faa, it 
means that it isto. be on the 2nd day, of aifiza fzxra. There areseveral figua 
ceremonies. rg- is; to be on. the, second day of sifinrs: fium and: 
thereby. excluding other fgums. So this, is by. way of: qftdtear. The. 
ghen. has. taken just. the. opposite view. ; what is gq@qar here, 
is the author's view there and what is the author's view here, is the object- 
or's view there. : 


Adbikarapa xiv. sátras 65-57. dealing with the subject that in different apga sacrifices, 
Qg is to be taken. 


o agiagia, Gupageneuube ois 
MATA WATT N 


ag ag agfa on the 4th, on the 4th day ; mtaa of emi; mud 
is taken ; gf aaa by repetition ; siia appears ; dhtataq like food. 
- 65. “Of the sacrifice that lasts for more than a day, it is taken 
on the 4th day, 4th day" ; it appears to be so from repetition like 
the food. ` ] 

It is said in the model sacrifice in connection with Arex. 'caqifeqpis 
gadt aa” “On the fourth-day, fourth day of a sacrifice that lasts for 


CC-0. In Public Domain. Digitized by eGangotri 


742 PORVA MIMAMSA, 

SS a a a aa ee Mus 
more than one day, it is taken.” The question for determination is, 
whether the Wrzsfl is to be repeated in one seta sacrifice on each 
4th day or is it to be performed on the 4th uf several watt sacrifices ? The 
reply of the objector is that in one eta sacrifice eut is to be repeated 
on each 4th day i, e, the 4th day, 8th day and so on. He gives the example 
of food; if one is to take food on the 4th day, it means the Successivo 
4th day in a fortnight. 


wld at gaama wea EISEEE 
RAFAEL N 00 (4 YE tt 


wfaar on the other hand; gemaat by reason ofthe number being 
laid down ; aram in many wetas ; gara is taken; qaqa, like a fortnight ; 
vafürT in one; gearan by reason of the number being for the object. 


06. On the other hand, in several sga sacrifices it is to be 
taken by reason of the number like a fortnight ; because in 
one there can not be the same object of the number, 

The author says that the 4th day is to be taken in different agta sacri- 
fices, because the 4th day can be only one in one agta sacrifice. He gives 
an example of a fortnight in which there can be only one 4th day: If 
you say “Feed 2qq*t on every 4th day ” ; it means the fourth day of each 
fort-night. 

* 
WIT TIGA TTA OYA yo a 
vist? in the case of food ; Wades that number ; arg is. 

07. In the case of food, that number is. proper, 


The author says that you have given the illustration of food to be 
taken on the 4th day successively. In that case it is right that each 
fourth day successively should be taken tomean by the expression ; but 
in the case of meta, where the matter. is different, you are to be guided by 
the language of the text. 


Adhikaran a xv. desling with the subject that in the modified sacrifice, the eups are to be 
takon from the arrgreyag Ke. 


WMA AANA TE: WAIST CATAL od 
Pry rye N 
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Aiaia in BATA song; aararara by reason o the Ta 


: nce of the song ; 
RT: connected with the RR ; HIT song 5 agter its name | 


tq is. 
58. Tn SS song 3 it being nowhere in the songs, is a song 
after the rik and is so called, 

In asatiaeta it is said ARTIT garrett, ada, 
afa URAL, fA TAT MATATA” “lf tho soma has a eae 
song, let him take the cups preceded by those pertaining to geg and 
arg, if it has a qeq song, then the cups preceded by gy and if it has a 
HIT song, then the cups preceded. by atmaq.” 

Here thé whole'thing; centres róund. the text '"afgsmeurar MAMMA? 
“Tf it has asna song; then! cups: preceded by armat.” 

The question is, whether the amay &c. are to be taken in the model sac- ' 
rifice or in the modified sacrifice. There aro soma juice cups; they are called 
by different names as Spb, WAIT &c. The reply of our author is that there 
is no song in the qid by tlie rame of suicdW;i6i$ on the other hand a 
cnr. It means a ay produced from audi ; it is ina garg. So the 
atat is to be placed in a fadaq, the inoditied sacrifice. 

The Adhikarana is differently called, “by the word mmga, the fagan 
is nieànt," ; 3 
What is aucata? There are 4 alternatives) 

(1) Whether it is tag or geg? (2) Whether it is both? (3) Whe- 
ther it is (Wat only ? (4) Whether i$ is a song produced from waat ? 

After finding faults with all the firstthree alternatives sot forth above, 

the author accepts the last view and holds that it is in faga. 


Adhikarana xvi. et trag 59:61 de Jilig' with the sibjeot that in a daa, aqaa ond aflaai 

Yerkes ore-absent, _ 
: e Ac e e Cx Rt d : ws 
SAAN AAR feeds. VACACLAT, u 

£? 14 (9€ We 
. saaatftt inia sacrifice whieh has double songs ; Ifaki causal ; 
Brest by option: KARETA by; reason: of equality; turq is. 
- 897 In d sacrifice which has double songs, there is a causa 
hy option because of the equality.’ v K 


$9 
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‘there are sacrifices in which there aré double songs KERR ESA I Qi 
"jt him do both in a @aa.” 


In the model sacrifice, it is said “yqadt CAAT LA serrata, sting. 
GGU gause” “Let him sing aqaa? verse at every step of & vidt song 
and afaaaadt of a gga song,” j 


: Now in a maa or daa both tho gga aud Taz tunes come by the principle 
of afas. Tho rik verses containing the word sq are sung in veíqv in the 
beginning and the verses containiug the word siut are sung in aea, The 
question is, whether both kinds of verses are to be sung in the mtaa or 
there is an option. The principle of agaa does nob apply and so the 
objector says that there is-an option. They are both on equal footing and 
the combination of bothof them is contrary. The qea has afgaat verses 


and wat has sqqdt verses ; so you can choose either of them but the 
‘combination is not possible. 


We AT AAG Wo 9?9 4 9| &9 lu 


weit by the principal ; at on the other hand s fma may bo 
regulated, 


60. On the other hand, it may be regulated by the principal, 


The second objector says that they sre not on equal footing ;the qar 
happens to be first, 


aeaa maT BHA TATA UME 


fafafa by reason of the disappearance of the cause 


; at on. 
the other hard; SIJA of the sacrifice ;*W the action ; eta is. : 
td Iq 


61. On the other hand, by reason of the disappearance of the 
“cause, the action is of the sacrifice, 


The author says that here the causes or bases on which the songs depend, 
are at and qaa; they disappear and so the procedure is to be regulated by 
the sacrifice. Neither there is agsiqe song noris there aed. So there wil 
be no beginning with the sqadt or with erfiraqqt. verses” In this connection, 
it is better to explain the difference between a mq and qst which are’ both 
translated by the word ‘sacrifice.’ The former is a Sacrifice with the sacri- 
ficial posts while the latter ig without them, 


j 
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Adhikarana xvii, sûtras 62-64, dealing with the-subdject: that the 
to be displaced but to be taken first of all. 


| Canasta: weed: Talat 
VAL ER U 


laaa: of Grada (cups) ; swaaatq, under the text:of priority ; 
wrfaa: from the beginning ; sfaad: taking out, displacement ; nq is. 

62. Under the text that qara cups. are first, they should 
be displaced and taken first of all. 


ura. cups ‘are not 


In the satfaeta sacrifice, 1st sqfgy and 2nd HTAR are. erarer cups and 8rd 
E Farag an d. 4th Saraeur are thotrt cups. The text in that connection is 
“ARTETA WTHUTIUIIUEDUGÍd. MAANGA SUIGTHTUYUI- 
alfa’ “It is the tongue ; they are the Hea cups, those who take the 
garg cups, hold the tongue. He takes them withthe. minute flow." 

The question is, whether the. z'zat«a cups should be taken even before 
sqtgy and sfavaura.or in the order given above.. The reply of.the objector is 
that they should be taken first of all, should be displaced and brought 
before sqigp and arara cups. à 


aft a nadagi casum nema- 
TATJA URAL TERI N 


afr also ; at on the other hand’; watfagtata by reason.of the procedure 
being general ; agatur; of the procedure of that ; Seat at its own 
place ; T#qwig by reason of the context; eu the priority ; Tad ia 
called, 

63. On the other hand, by reason of the procedure being 
general, thé procedure of that will be at its own place ; by reason 
of the context, it is called first. : 

The author says: that no displacement will take place; garta cups 
will be taken in their own order ; because they Happen to-be first in their 
class, 80 they are calted first. i 


TER TISTW O Cu ER UW 


uda by reason of the connection with the ‘arr’ ; @ and, 
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64, And by reason of the connection with “ar. 


~ $ @ 
The author says that Gzaraq cups are YT cups. And as they are: 


taken first in the class of wrar cups, so they are first. 


Adhikarapa xviii sQtras 65-66 dealing with the subject that even when any desire 18 connected ' 


the qaaa cups nrogprohibited to be taken first. 


PRV q aaga: síquu: na TRETEN 


SwgA in connection with the desire; J on the other hand; qamtaq 
under the text ; itfa: from first ; frd: displacement ; eta, is. 


65. On the other hand, when desire is connected under the 
text, they will be displaced. and brought first, 


There isa text “AZTATAT wet ata: "RHET aga Su. 
THAT” “Let him take cups preceded by 47431A cups, if he wishes to 
raise progeny as befure.”’ i 


Tho question is, that when any desire to be fulfilled is connected with the 
qaaa cups, should they, then, be taken from their place end, drunk 
first ? The reply of the objector is that there is an express text for 
this transposition and the aaraa cups should be taken first. 


smi ATA SAME early 
GANTT N O A Y IRE N 


agyat in their order; ar on the other hand ; ane by reason 
of being the first ; qu m connected with it ; arama’ the text laying down 
the desire ; cary is ; freada, by reason of being connected perma: 
nently. 


66, On the other hand, by reason of being the first in thoir 
order, the text laying down the desire is along with it ; because 
it is permanently connected. : i 


The author says that there will be Ro transposition and garga cups 
will be taken in their order. They are first in the ur cups and being. 
taken up, they fulfill the Purpose ; because the accomplishment of desire 
is permanently connected with the taking of the cups in their proper 
order, RE Uu 
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transposed and taken first. lo. Mid 


NEN SHTSTER: qiaeeuraarfis U RLY p gen 


qu m subsequent ; q and ; MARE: the word ‘first? 


ding ; eq is ; aatfeq in that etc. 
67. And the word ‘first’ 


preceding (sfc) in that &o. 


Thore is satfasta ; there are cups subsequent to Ura which are 
mentioned for the accomplishment of certain desires. 


“ARITA wat arr” “Saar abr UL" « 


aight dare” “Lot those who are afflicted with a disease take c ups 
preceded by emfirq.? “Let those who perform Sorcery take cups pre eded 
by sp." “Let those who will perform sorcery, take cups preceded by 
sen” D c 


B Tt ay like the prece- 


in tho Subsequent ones, like the 
aerat gat- 


Now the question is, whether these cups are to be taken in the order 
or should they be taken first, by displacement forthe accomplishment of the 
desires mentioned? The reply of the objector is that in view of the 


principle laid down in the foregoing efirsvur the cups are to be taken in 
their order, without any displacement.- 


cided at aandaa eum u UNETL 
sf: displacement ; at on the other handi; freria. by. the permanent 


object ; eurem of the first ; eamm by reason of its being unconnected. 


68. On the other hand, there is displacement ; the object is 
permanently connected with the ‘first’, by reason of that being 
unconnected.’ ` i ed 

The author says that the text is uncommon ; the fruit is assigned in 
case the cup is taken first. If the cup is taken in the order of the model 
sacrifice, there will be nothing extraordinary ; it is only in the case of 
displacement that a certain fruit is accomplished. So the ym or the 
afra cup is to be taken first after displacement, 


TAE asa uo wagen 
FIREA displacement ; 4 and ; gafa fÑ is shown. 
69, And the displacement iy shown. 
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The author says that there are texts which go to show that the cups: 
are to be taken out of their order for the accomplishment of the desired 


object. “mAg inaa: Saata UT de mIHEDIg: 
*Let them hold that which they take up with the particular object ; let 
him place cups consecrated to gq and st gods and which have been 
taken up with the particular object." 


So they should be taken first after displacement. 


Adhikaraya xx, sütras 70-72, dealing with thé displacement of apy[3pq &c. cups and taking- 


thom before yaaa. 


PENAFIAN FINEAN YO 0 1 Ou 


garna before; eX4TA4€" of Qgaaa ; AnA of the first; gagsreara by 
reason “oF being arranged. 

70. Before GEIA, by reason of making the first as the 
place. 

These above-mentioned, cups are to be taken first after displàcement in: 
order t to accomplish tha desire; this proposition;has been established in the, 
foregoing afata, Now tho, question is, whether they àre to be taken before: 
the Sat cups or RT cups, namely sqi and siqvum or after them and 
before zaraa. The reply of our author is that they are to be taken before 
gara cups; because they are ieated as.first in the wrt class of the cups.. 


ngpi WRO UYN ORN: 
Eom DA 'Teason bf having the qual characteristics ; q and., 


ils, By reason “of having the equal characteristics, 


"The author gives a reason in support of his view; he says that the word 
“first” means first of the class. All these cups partake of the charactreis- 


tics of the qnt cups ; s0 they-are to be taken first in the aa rae class of 
oper 


EE ou fgata, Ngo i r1 sow 
aut similarly ; a and ; fogan indicative mark. 
79. And similarly there is an indicative mark, m 
The author relies on the. text! aage RITT 
; ^ : à T [ dac. 
ERUIT | HINAR ARAMA”) “Lot them hold that which' they 


ES 
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amous 


"take up with the particular object; let him place the gaa cups after 
‘taking them up: let him place that which he has taken up with the parti- 

cular object.” This goes to show that they are to be taken up before 
“rad. 


Adhikara pa xxi, adtras 73-74, dealing with the subject that the remnanta of a cup are to.be 


*traneposed, 


+ e 
Wea ANT MIATA Novy e o3 u 
arqa remnants, sedimonts ; "4 and; afy also ; Awara by reason of 
‘being the sty. 
78.. And the remnants also by reason of being the ay. 


The above named cups have been transposed as seen in the prece- 
ding adhikarana ; will the remnants be also transposed or not ? The 
‘reply of our author is in the affirmative, because itis the remainder. 


fe F ATT N o y dep a 
fogata by seeing the force of the text; qand. 
74. And by seeing the force of the text. 
The author relies an the fe# argument. a 
CT: a utara | AIIM RTA- 
Ja **Let:$hem hold that which they take up with the particular object; 


' let him place the g*zarq cups after taking them up : let him place that 
Which he has taken up with the particular object. =" 

i ‘So we see that agu (taking up) and area (placing) both accompany 
together, 


Adhikarapn xxii, s tua 75-76. dealing with the Subject that the gift is not displaced, 


Bart AUNT MATA N qo (uo eu a 
sgia the gift ; q and; agaaa like the remnants or sediments. 
75. And the gift is also like the remnants. 
Now the question is whether the gift of the contents is also to be 


transposed or not. The reply of the objector is that it will also follow 
the principle applicable to the remnants i.e. it will be transposed. 


TA ANANIA NAIA N $9 Lu E 


8 nob $0; a on the other hand; Waracata by reason of being the 
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' principal ; Ateta by reason of the subordinate; qrz« remnants, sediments; 
- qum like. 
76. Not so; by reason of being the principal and by reason 
of the subordinate, the remnants are transposed, 


The author says that the gift is principal while the remnants arg 
subordinate ; so the gift can not be transposed like the remnants. 


Adhikarana xxiii, sutrag 17:78. dealing with-the subject’ that in Salat when PEEIEEI 
cups are said to be first, ib is in the nature of amala fy. 


SAAR KATATE CATER TTT KATA NOAN 


sqaterat in saatat ; eate when properly’ stated ; amari ordain- 
ing ; gua by way of description of quality ; SU Tq, is. 


“77, In sadit when it is properly ordained, it is by way of 
description of quality.. pi Dorm 
There is a sacrifice extending for 19 days. There is a sqatar in it. 
The first and the last days. are called saata and 3438100 respectively. They 
have qataq cups first ; then therois the 10th day. After excluding these 
8 days, the remaining nine days are called sadtet, The first day has 
zama cups, the second day has' gpm atid the third day has: the AIAT 
cup: first. - The same process is repeated in the remaining two groups 
of three days in thé za«fer. In: the model sacrifice i.e: in the gugat, the first 
' day has the qaraqa cups first; here in the sadat, we also find the Pzaraa 
cups on.the firsti dayi which is the 2nd day of the gms. So the objector 
Says that this repetition which is under the sz text and, therefore' justi- 
fied, is by way of description of the quality (quartz) i.e, for the praise. 


e ~ ~ ~ * 
WW asata an cum ou 
RO 194 cma 
wfq at on the other hand ; aing in the sacrifice lasting for days; 


eq like the establishment of fire ; Warafirurd equal command ; 
q is. / 
78, On the other hand in the. sacrifice lasting for days like 
the establishment of fire, itis ‘of equal command, 
: “Therauthor says: that in such sacrifices: which last for: days, such 
E * 
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procedure is under a fifi of equal force, the same being in the modified and 


the model sacrifices, just as it is in eHeqrqm. “aris RA ngai, ag 
Faia, daft way, daquay, diary, drag, daa way, AUNAT, 
ARTU.” “Now he makes him sacrifice by afasta, by seq, by 
afata by four night-ceremony, by five-night-ceremony, by seyen-night 
ceremony, by nine-night-ceremony, by ten-night-ceremony and by eleven- 
night-ceremony.” 


So they are both of similar faf (binding force). 


Adhikara na xxiv suras 19.82 . dealing with the subject that g 


HORT is the modification 
of gaa. | 
us 


STET sqeaqerd gga AATA Ta N 
IYN 


7 


ZIGER of GTQ3ITE; sgzaneca, sga and Gaz nature gEqq like the gg 
(songs); aatafeara of equal commands ; qrq is. 


79. The sga and quz of ZANE are of equal commands, like 
the gg songs, ` 


The gree is of two kinds viz: aqz and sgg. The WWE UTE has beon 
-described in the foregoing afreru. The saqa, saaat and tenth days are 
left out; they have Mra cups, The remaining nine ‘days are as 

follows :— a DES EUR T op eo 


I agg gm or sadis Il sqa gama 
Ist day 2 qaraa, 2nd day of graye. lst day — &'earma 
2nd day gm,3rd day, ... . » ^... 2nd day gama 
virbday maqam, Ath day ..., ... gr day g 
4th da S TA : 
BON GI d Mg m" "U sn d j mm 
* 6th day aman 


6th day zaa 
` 7th day X'gara 


7th day 


: 8th day ga DI. EGES ES 
9th day emm oco -. 9th day AMAN 
‘10th day > 
lth day $ ®zaraa 
12th day ‘J - Pod 
Phe question is Whether Egz is. tho, modified form of gag. 


he re ply 
170 $ 5 
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of the objector is that neither is the model of the other ; they are equally 
independent and have their separate fafas, josh as it is in the model sacri- 
fice in the case of qtd and Way songs, 


d qr PASSMATCAASTABIT: TATA UAE 


, 532; at on the other hand ; fi gasiata by seeing the fogr; SEKIELILO 
Nos of anz. 

80. On the other hand 42 is the modified form. of age, by 
seeing the fats. 

The author says that sgg is the modified form of mqz. The reason is 
that there is a fay “ERaIAaea aT agra aagi RE: S! “Tho fourth day is on 
the other hand, a place of zar cups." It is said in connection 
with sgg. Tho 4th day of gz has not @gamaq but awat ; on the 
other hand &qg has zara on the 4th day, So it is possible only 
when sqz is considered to bo the modified form of wag. 


FARANI WAVY LER N 


ragà by reason of the con nection with the desire. 

81. By reason of the connection with the desire. é 

The author gives a reason in support of his view. “a: Sorry 
aada’. “Ho who desires that he may have many children... «eee JP 

Tho gremor 3fürfsrs md is the modified form of the füuaed. As sge is 
connected with the accomplishment of desire, it is a modified form and can 
not, therefore, be a model. 


e— AS 
IENAAT AAPALH BEATA WYOVY ARN 
aeq of that ; Jaaa in ah Fam saft: application; Qearata by 
reason oi being one act, ; 


82, Its application isin both ways, because being one act. 


The author says in conclusion that the azdu applies in both ways 
Where there is a afa or fsp, there the sgg applies and in other cases a4é 
gpplies as & esa rule. 


Adhikarana xxy. sutras 83-87. dealing with the subject that in the session of animal sacrifice 
the sqeitmrs are increased in their place, 


URSA SAAT TRAE: xurq uso tu VER" 
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exta Prsftaa like wergfirdt ; cadtaraftaft:repetition of the sada ; WA 
is. 

83, Like wmm, etdtaris to be repeated. 

We know what saatat is. It is thus defined: d xara aaa, 
qx: AAC T waAIARAAT TAA IAHHR:, SUI FRAR, AIMAN- 
AX, AAA TT, WA GAA, AWAMAT, RATATAT H, SIT JAAT, 
AMAIA” <The first (att) and the last (3444043). days have the 
cups consecrated to gg and arg first and the tenth day also. Of the 
remaining nine days, the first day has zataq first ; then Spm frst, then 
IAIN first ; thon Ç ZAAT again first, then spm first, then emu first: 
then lastly @zaraa first, thon gm first and then INAT first. 

As explained above, excluding the 1st, lúth and 12th days of the gamz, 
the remaining nine days are called zaatat (see at p. 750) Now aataaa is the 
annual sacrifice of quz graue: It has 361 days. They are divided .nto q4qqt 


and sarqa consisting COE 180 days:each. The 181st day is faqatt; the 1st 
half consists as follows. 


mawa  ist.day. 

safd sr 2nd day. 

Then 4 afirewas of 6 days each —24 days. 
1 ggaz of 6 days- - SOR, 


30 days. lst month. 
In this way, the 2nd, 3rd, 4th.and 5th months. 
Then 3 afwas of 6 days.each = 18 days. 
1 quug of 6 days = 6 days. 
lefufita of 1 day = I day: 
3 areata of li day =- 3 days. 


28 days. 


‘Taking the Ist two-days mentioned above, the total is 30 days ; the 
' whole total thus comes to 180 days : 181 st day is-fagara. 
2nd half. 
3 «anis of one day each = 3- days. 
- I faf of one day = lday.. 


CC-0. In Public Domain. Digitized by eGangotri 


754 BORVA MIMAMSA. 


1 ggag of 6 days = 6 dáya* 
8 ufucwas of 6 days each = 18 days. 
28 days. 
~ Thè àg&in. 
1 ugar of 6 days = 6 dàys, 
4 afrsas of 6 days each = 24 days. 


30 days. 2nd month, 
In the same way, the 8rd, 4th and the 5th month. 


Then again. 

8 afas of 6 days each 18 days. 

1 arg of 1 day =1 day. 
1 zit of one day = l day. 
10 days of graag = 10 days. 
1 müUmd of one day = 1 day. 
Y afata of one day = | day, 

32 days. 


Adding with the 28 days‘of the Ist, they make up 60 days i.e, 2 months, 
Jn this way the annual WAT" is divided, 

In these 180 days, the s4at#ts are to be repeated +; how are théy‘to be 
repeated ? Are they to be repeated according to the d€xRsq or amaf- 
gfz principle? The saatets when repeated successively till the 140th is 
reached, are said to be repeated ‘according to the #sefea principle. As 
for instance, € 3314A, Sp and emu; then the repetition of the same 3 times 
successively, is called saatat Thon ‘repeating the saatt in the same 
order twenty times is according to the ¢¢etwa principle. 

AT While on the other hand sremifagfa principle is to divide the 180 days 
iuto nine parts consisting of twenty days, The t rst parb consists of [4 ataa, 
the second part of gm and*the third of ataa and so on till all the 9 parts 
are completed. This is in gaq% or the 1st half consisting of 180 days, this 


* The order of gg, songs will ‘be reversed here, the auf 3T being last 
becomes first, (see at p. 755i in tho commentary on ga "89).- 
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calculation is done on the agata principle i.e. in the properorder. While in 
the Iwr Wat i.e. 2nd half consisting of 180 days, it is done by the afastaor 
reverse order i.e. IHAN, then sp and Uam last and so on in the fagta 
order. The second half is also divided into 9 parts consisting of 20 days each. 
Now the question for determination in this ef is, whether the zaite 
is to be repeated according to dsafea or weaafaafg, as explained above. 
The reply of the objector is that it is to be done on the asafea principle 
just as it is in usgrafurst i. e. a sacrifice consisting of 11 animals, 


BUA FAS AMARA AAA NOAN 


wmurafagts, ema ; ar on the other hand ; aera of the num- 


ber of the days; wmeau@eacata, by reason of the number being not 
laid down. 


84, On the other hand, they should be done on the meara- 
af& principle, because the number of the days have not been 
laid down, 


The author'says that the sadters are to be repeated on the eeuafase 
principle, as no rule has been laid down about the number of:days; so it is 
proper that the cups should be repeated in their own places. 


.. Sgurzdi HII ested safest quart 
.geiegUIa: TATA Q9 04 p EN N 


ggurgsit on repetition of the songs; @ and; WANE of ‘the HAU; 
ginta, by reason of seeing ; aala st in thirty-three ; qfvg it on reversal; qa; 
| again ; Qada: FRAT Cups ; CATT 18. à ; 
| 85. On the repetition of the songs, by reason of -seeing the 
sima and on reversal of 33 again, there are’ X AIMA cups. 


t “Whe author gives a reason in'support of his view. ‘In qg, the order is 
faga, age, UTR, qala, faort-anu safarar. 


They are in order for six days successively. See the list of tke days 

~in the aut half, in the commentary on QA 83 at p. 753. Now if we apply E 
principle of defe, excluding the nama and wgfdsrin the qaqa, the 
caat will be completed on the. 173rd day. There .will .ke 7 „days left in 


excess, The 180th dey will be of ggawa, The 18lst day i.e, agm 
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EEE ae 


will be the day of sj& and the lst [vara day will be the mamau day. 
The saatat will be complete with faafiia_; the aafaa i. e. the first day. 
of the gga will be V RAIAR. 


This is contrary to the fey. 

cgadigaitt merat maiaa, gees, weufeiiedurs ^ 
“phe metres descend towards the maa ; the atmam is the cup, the aa 
is the gg (song) and thirty three are the psalins.” 


But on the contrary according to the serafazf principle the sq ater 
will be complete in the 1st half (qaqat) i, e. the 180 days which are divided 
into 9 parts. The S494 will commence and the gga will come under the 
first part consisting of 20 days. According to tbe sfaata principle, the- 
yam will come first in the first part consisting of 20 days; So tte feg 
is consistent with @enafagfe doctrine. Though the 33rd (aafaa gr), is the: 
last day of Tea, yet comes first here by the sfasta principle. 


=~ Con 
qst te o A 
aaae ara THIgiTag N R Y ER N 
qam under a text; aftafit: repetition ; garahrag in qaga. 
86. There is a repetition in margfart under a text. 


The author says thut the case of warefitat is entirely different, There: 
is an express text which lays down the dewfs principle. qp qnid: qe 
qvia du ARAT Ra ase smaa” “Last is the animal consecrated to 
quur; then again on repetition the animal consecrated to Agniis brought 
to the sacrifice on the first day.” f 


RAAT N N y co N 


' fiegasiara by seeing the fay ; s and. 
87. And by seeing the ferg. 


. . The author says that there is also a frg to support the proposition that: 
zexhea principle applies in the case of werafimit. “STAT CIEREIHIEE RE 
maA ARAE afeat Tada” “The gaia is the liie, because: 
thoy resort to qeg, either the days or animals increase." This increase 
or decrease is possible only under the qvgafe principle. 


; Adhikaraya xxvi, dealing with the subject that in E CI the metre is to be changed. in the 
mantra, ; ; i 


I Lc 
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yeGISHÍdmHIQSUS AAAI AHIMA 
FATT WAKA AaAAATSaACTATA N RO N Y SS N 


gedten eren ATT by reason of the change of metre , 43 insyg ; WWVdnIW 


«afifat aatem of wea, qaaa, Tea, atas, Hatt of the mantras, qireqíst aaa as 


original text ; Sad like Re ; #114 is. 


88. By reason of the change of metre in eq, the mantras 
belonging to Wa, VAATA, aftfr and mara should be read as original, 
like m. 

We have seon what sgg is. In it the We, WWW, qrifi and #qT@ are 
‘transferred under a «gm text. There are wetaas in the three aqas 
in the maat, fasg and aaat metres. So also in three qantas and 
in threo afefas. maaa: eRe xpdtufuun T SAT” “aaa is 
the middle boundary stick, the fasgaz is the southern and adt is the north- 
ern.” 

Similarly in connection with #q1@, there is a text. “HIRUA: NAAT- 
ata, TRAIRA: ATA (asit, gianamiaeatdiceaatra:” "Phe cakes 
baked on eight pans belong to the morning aaa, the cakes baked on eleven 
pans belong to the midday waa and the cakes baked on twelve pans, the 
third qq." 


Here too the metres will be araat, fasg and aad? Under a text there 
is a change of metros “gaifwat Arasa Aana Gepü fra, 
fressen, aada: “Lhe metres wishing the place of one another, 
the maat of fasg, fag of surdi and surdi of Ere ic UPPER C532 

The question is, whether there should be an entire change of the metre 


or there should be only a verbal change in the ss. The reply of our 
author is that the entire metre is not to be displaced but there will be 


only a verbal change on the principle of Ke and the Kas will be 


road in their proper order. The mantras are given in the commentary 
of grag ; for fear of prolixity, they are not given here.- 


END OF PADA V. 
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PÂDA VI. 


Adhikaraņa I. sûtras 1-2 dealing with the subject that qẹọfqq &c. songs should be sung in 
5 ga. 


VHA WI Aa A: AAAA N O RI 


wadenfa in one «cm verse ; aÑ in a sacrifice ; tq: are; SIC just 
as in reading. 

l. Ina sacrifice in one "Im verse, just as in reading. 

There are songs such as edat, FEA, «eq, ATH, art and łaa. 

The question is whether they should be sung in one AR verse or ina 
group of three RẸ verses. Tho reply of the objector is that they should 


be sung in one R® verse ; because while music is practised, these 
songs are sung in one rik verse. 


aa sr fegaem N igtsu 


gain a group of 3 R® verses; Ton the other hand; fsgqsim by 
-reason of seeing the force of the text. 


2. On the other hand, in a group of 8 WR verses, by reason 
of seeing the force of the text. 


The reply of our author is that they should be sung in à group of 8 
"MH verses; in support of his view, he relies on the inference derived 
from the text. “UT TMA: IARRANN” “Ho sings 

‘the WA verse of the first (Arfa) with eight letters and of the grar with two 
letters," There-is another text. 


arg «urna nidi een | Rope "— a 
am RA | Aaa: dunia dtadtaaamard eis 
RRRA | cites: Nahana ens teer zfer | aaa 
mada Grad armai” “Rik said to the am ‘let us-be a pair’; he said 
thouart not fit to be my wife, my glory is the Veda: Then they became 
‘two and said, ‘let us be a pair’ ; he said ‘you both are not enough to be my 
wife, my glory is the Veda’. Then they became threo and said ‘let us: be 
a pair’ ; then he agreed and said ‘let us be a pair’ : for a mata psalm 
therefore, three verses are grouped together" (See at p. 537). 


Adbikaran a II. dealing with the subject that by the word aes the time limit of seeing. 
` 


is meant, m 
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Swarai Is The Goal 


Of All Our Political Parties 


BEUT 
To Win Swaraj One Must 
First Know How It Was lost. 


This knowledge is derived in the case of most educated Indians from 
the books on Indian History read in Schools and cvlleges. w 

All these books— particularly the chapters devoted to the British 
Period—are written from the British Point of View. 

The result is that Britishers have been whitewashed and Indians 
blackened, as far as practicable. 

Hence the ordinary histories of India ascribe to Indians faults and 
defects which were not theirs; und they ascribe to Englishmen virtues 
which they did not possess and describe them as superior in things in 
some of which they wêre not superior. 

We certainly were to blume. 

But we must know our real defects and faults, so that we may apply 
the right remedy. 

Englishmen could certainly claim to be superior in certain respects, 

But we must know exactly in what respects they were superior. 

This knowledge of the true History of “ Rise of the 
Christian Power in India". 

The Historical Works of Major B. D. 
Basu, I. Mi. S. (Retired), Supply This Know- 

edge. 


These Works are :— 


1. Rise of the Christian Power in India. 

Five Volumes. Rs. 5 Hach; Postage Extra, 

The Author has Explained in the Preface why the British Power 
has been called the Christian Power. 


2. Story of Satara: 
— — A True History of how Satara was Annexed and Its Raja deprived 
of His Sovereignty. Res. 10 ; Postage fbi ; Se 


_N. B.—This work will be sold to subscribers of the Sacred Books of 
the Hindus for Rs. 7 8 as. till 80th September, 1924. 
3. His:o-y of Educatioa in India under the Rule of the 
East India Company. 

A Jis, 2-8;; Postage Eetra. 

The Author has shown that English education in India was first 
begun by Indians themselves, and that when the Government took it up 
it was done with sélfish motives. 'lhe'e motives have been laid bare 

from Official Papers— -. 
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